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THE SETTLED DOCTRINE OF OUR 

CHURCH. 



" Prove all things ; holdfast that which is good" 



Two centuries have now elapsed since the words 
forming the title of this book were penned by 
Bishop Beveridge, and more than a century pre- 
viously had taken place the final disruption of the 
Anglican Communion with that of Eome, which 
overthrew and expelled from our Church the errors 
and superstitions that had gradually grown up in 
her as the result of her connection with the Papacy. 
Now Protestantism is in itself essentially nega- 
tive, being a mere protest against certain existing 
errors, and does not necessarily, as such, involve any 
"settled doctrine" or code of faith. The Church 
of England is professedly Protestant; has she, as 
this expression of Bishop Beveridge would seem to 
imply, any positive ground or foundation on which 
her superstructure is built, and which will serve as 
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a legal, authorised test of church-membership ; or 
does she, contented with mere protestations against 
the errors of the Papacy, suffer her ministers to 
teach, and her members to accept, any doctrines 
which seem right in their own eyes, so long as a 
certain ritual is adhered to ? 

In these days of theological controversy, when 
doctrines are being propounded and diversity of 
opinion is rife on every side, it may seem at first 
sight as if the Church of England, embracing within 
her pale theologians of every shade of opinion from 
the various schools of thought, has no "settled 
doctrine" at alL But a closer investigation will 
show that the very fact of her existence for more 
than three centuries in her present form, a great 
corporate organisation, and standing firmly, thank 
God, as yet, amid the changes and chances of the 
ages, proves that she must be based, and that surely, 
upon more than mere negative principles. 

As human nature and society are constituted, it 
is an absolute necessity for the existence and main- 
tenance of any institution of importance that it 
possess its code of rules and terms of membership, 
plainly expressed and defined, else the whole will 
sooner or later fall into confusion. The Established 
Church is no exception to this rule ; she has to-day 
her Confession of Faith and test of membership as 
legally authorised by the law of the land, and as 
fully binding on all her members, both clerical and 
lay, as when it was "agreed upon by the Arch- 
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bishops, Bishops, and clergy, for the avoiding of 
diversities of opinions, and for the establishment of 
consent touching true religion," in the days of the 
Anglican Eeformation. 

Our Church, then, having provided a code of faith 
and test of membership, binding on aU within her 
pale, it behoves those who would learn and know 
clearly if they are of her communion, to search and 
examine what that Confession really is, and if the 
doctrines it sets forth be those to which Christians 
abhorring the errors of Eome, and investigating all 
views by the light of Gospel truth, can firmly and 
conscientiously give their adhesion. 

First, then, let us inquire what is the Church's 
settled creed. 

Is it, as some would claim, to be found in the 
three Creeds? This is clearly impossible. The 
three Creeds embody, no doubt, the first elementary 
principles of the Christian faith ; but they belong 
to the Church as Catholic, not considered in her 
Protestant aspect. Though singularly free from 
error, they are professed in common with us, the 
Apostles and Athanasian by the Eomish, the Nicene 
by the Greek Church ; they therefore can only be 
considered as general confessions of Christ's Catholic 
Church, not as the more detailed one of that re- 
formed branch of it established in this land, in 
which are set forth our doctrines as dififering from 
those of other communions. 

Is our Church's creed to be found, as the 
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Eitualists persist in maintainiDg, in the Prayer- 
Book and Rubrics ? 

In any theological dispute, such as the discus- 
sions now so frequent on the nature and authority 
of the Church, the sacramental controversies, and 
many other points on which the opposing schools 
of thought can never arrive at a settled conclusion, 
the advanced or Ritualistic party invariably appeal 
to the " Prayer-Book " or " Rubrics " for a settlement 
of the dijficulty. 

Now it is manifest that a book of devotional 
forms, such as our Liturgy, however perfect in itself, 
cannot, and does not, make any pretensions to be 
a profession of faith, or an exposition of those 
doctrines on which its own rites and ceremonies are 
based. The Prayer-Book never was compiled with 
any such intention on the part of our Anglican 
Reformers, but has its own sphere and ofl&ce, which 
is certainly not that of the Church's Confession of 
Faith. Our Liturgy was intended to be what it is — 
a matchless form of worship for the use of those 
who, holding the same opinions and being united 
in one Communion and fellowship, assemble to 
worship in a common form of prayer. 

The Rubrics are obviously but a code of rules 
and regulations for the due performance of divine 
service according to the laws and directions of the 
Church, so that nothing may be done at the in- 
dividual will or personal judgment of the officiating 
clergy, contrary to, or beyond what is contained in. 
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that authorised form legalised to be used in all 
churches of this land. Neither Prayer-Book nor 
Eubrics ever were, are, or can be the Confession of 
Faith or rule of membership set forth by the Church. 

What then is that document, — at once stamping 
the Established Church of this country as part of 
the ancient Catholic faith, yet, having abjured the 
errors of the Papacy, as truly Scriptural and Pro- 
testant, — rby which all who call themselves Church- 
men are invited to try and examine whether they 
be of her true faith or not ? 

That Confession and code — to come at last to 
the point — is contained in and expressed by the 
document headed " The Thirty-nine Articles of 
Religion," agreed upon by the Bishops and clergy 
of the Eeformed Anglican Church in the Convo- 
cation of 1562, confirmed and ratified by the 
Crown, Convocation, and Parliament in 1571, 
which is to be found towards the close of every 
properly printed Prayer-Book, a position it has held 
since its first appearance there in the form of the 
Forty-two Articles of the revised book of 1552. 
From the final ratification in 157 1 (which is in- 
sorted below the Articles) down to the present day, 
they have not been touched or altered by the 
addition or omission of a single word, but have 
remained as originally issued by the Anglican 
Eeformers of the sixteenth century. So far as this 
fact is concerned, our Church may certainly lay 
claim to the possession of a " settled doctrine." 
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We will now proceed to establish the foregoing 
remarks as to the nature and oflBce of the " Thirty- 
nine Articles of Religion." 

As has been said, Protestantism being in itself 
but the repudiation of certain errors, declaring only 
what it renounced, not what it accepted, it behoved 
those religions bodies which in the sixteenth century 
cast away the shackles of Eome each to set forth 
before the world a clearly defined statement of the 
doctrines it intended to accept, and the position it 
meant to occupy with respect to Rome and the 
Reformation. Of these Confessions the celebrated 
Augsburg was chief. 

The Augsburg Confession (which, considerably 
altered and enlarged, was in 1552 put forth anew 
as the Wurtemburg) was that which particularly 
affected our own Church, and laid the basis on which 
her superstructure was subsequently raised. 

Drawn up by Melancthon and sanctioned by 
Luther at a period when the ultra-Protestants had 
gone such lengths as were disapproved even by the 
great Reformer himself, and when there seemed 
some prospect of a compromise with the Papacy 
(happily never fulfilled), this code of statements was 
framed with great care and moderation. It con- 
tained twenty-eight articles, twenty-one being de- 
clarations of those things most surely believed by 
the Lutheran party, while the remaining seven pro- 
tested against various abuses of Rome. The former 
defined the leading doctrines of the Reformation 
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much as they are defined by our own Articles, 
though expressing themselves in stronger tenns on 
the subjects of the Sacraments, on which points their 
teaching follows more nearly that of Eome than on 
the lines laid down by the Eeformation of England. 
They allow nothing to be held by the Lutheran 
body but what is authorised by Scripture and the 
Primitive Church, and define the nature and 
authority of the Church in nearly the same man- 
ner as our Articles declare it. The chief errors 
against which they protest are the sacrifice of the 
Mass, refusal of the cup to laity, auricular con- 
fession, monastic life and vows. Papal supremacy, 
and other leading doctrines and practices of the 
Eomish Church. 

Not only did the Eeformed bodies each declare 
its faith, but those communities which persisted in 
their adherence to the Papacy were by it required 
to define their standing towards it, according to 
the decrees of the Council of Trent and the Creed 
of Pius IV. 

Following the example of the other religious 
organisations in this respect, the English Church 
prepared and presented to the world her own 
declaration of faith. On her repudiation of the 
Papal supremacy in 1533, she distinctly stated and 
maintained that she had no intent '^ to decline or 
vary from the congregation of Christ's Church in 
things concerning the very articles of the Catholic 
faith, or in any other things declared by Holy 
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Scripture and the Word of God necessary to 
salvation." Thus taking her stand as still forming 
an integral part of the whole Church Catholic 
with regard to her acceptance of its ancient creeds, 
and some main features of ecclesiastical organisa- 
tion'; — the same Church as before, but set free 
from the superstitions and purified from the corrup- 
tions of the dark ages, and reformed according to 
the teachings of Scripture, on the model, so far as 
practicable, of the Primitive Church. 

Three years after the publication of this state- 
ment (1536), the first of a series of "Articles of 
Eeligion," put forth from^ time to time to define 
the position of the English Church with regard 
to various controversies as they arose, was drawn 
up and issued by a Conmiittee of Divines under 
Henry VIII. and his Vicar-General, Cromwell, 
which was entitled, " Articles to EstabUsh Christian 
Quietness." They were not intended to be more 
than temporary, only dealing with the main topics 
under consideration in that, the year of our final 
disruption with Eo^le. Their transitional character 
is shown by their adoption of three Sacraments, 
" Baptism, Penance, and the Altar," instead of the 
seven of the Eomish Church, or the two confessed 
at a more advanced stage of the Eeformation. 

Subscription to these Articles was not legally 
enforced, but they were sanctioned by the Crown, 
both Houses of Convocation, and signed by the two 
Primates, and many of the Bishops. 
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The second of the series of Articles issued by 
the Church of England in her transition state 
followed in 1539, and is known as the "Thirteen 
Articles." 

This document was prepared at the Conference 
held at Lambeth of AngUcan and Lutheran divines, 
in consequence of the negotiations pending between 
the Lutherans and that party in our Church, who, 
headed by Cromwell and Cranmer, were inclined 
to a federation with the foreign reformed bodies, 
which being established on the basis of Episcopacy, 
the Church of England was to lead. 

These Articles are in. Latin, and closely resemble 
the Augsburg Confession in substance, but it is 
evident they were designed rather as the basis of 
the proposed concordat with the Lutherans than a 
code of rules to be formally adopted. They never 
were enforced by law, and indeed were in the same 
year superseded by the well-known " Six Articles," 
following upon the reaction which set in favour- 
ing that party in the Church headed by Bishop 
Gardiner, who, though approving our independence 
of Eome, was averse to farther ecclesiastical change. 
These Articles were strongly resisted by Cranmer s 
party, in spite of which they were carried through 
Parliament, mainly by the Duke of Norfolk's influ- 
•ence, and accepted by Convocation. Subscription 
to them was strictly enforced. 

By these measures all farther steps in the 
direction of reform were stopped until the accession 
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of Edward VI., and practically in our Church were 
re-established the chief errors of that of Eome, 
viz., transubstantiation, refusal of the cup to laity, 
private masses, auricular confession, and other points 
of that Mediaeval system from which we had been 
once set free. 

On the accession of Edward VI., however, the 
reforming party once more gained the ascendancy, 
of which they made determined and good use. 
Their first act was the public£ition in 1549 of an 
English Prayer-Book, which should supersede by one 
common form of worship the various Latin service- 
books or " uses " which had till this time prevailed. 
Acceptance of this book was required from clergy 
and laity. Unlike the Eitualists of the present 
day, our Eeformers of the sixteenth century did not 
consider Church Service or Eubric calculated to fill 
the office of the Church's Confession of Faith ; and 
therefore, on its revision in 1552, there were in- 
serted and published with it Forty-two Articles, 
" agreed upon by Bishops and other learned men in 
Synod of London 1552, for avoiding of controversy 
and establishment of godly concord on certain 
matters of religion," of which Cranmer was chief 
compiler. From the above title prefixed to them it 
appears uncertain if they were formally submitted 
for the approval of Convocation, but they were pub- 
lished by royal command in 1553, with the decree 
that all beneficed clergymen should sign them on 
penalty of deprivation. The King's deatJi, however, 



OF OUR CHURCH. ii 

in the following month, July, broke off the whole 
transaction, and the Anglican Eeformation was 
temporarily suspended throughout the following 
reign. 

Though these Forty-two Articles, like the Ten 
Articles of Henry VIII., were only designed to 
meet temporary requirements, they were the clearest 
and most decisive of the declarations as yet issued 
by our Church, and were enunciations of views 
entirely in accordance with the terms of the state- 
ment published on her behalf in 1533. 

When, on the death of Queen Mary, Elizabeth 
succeeded to the crown, and the reforming party 
once more found themselves in power, it was con- 
templated to revive and revise the Forty-two Articles; 
a short series of eleven was in the meantime pub- 
lished by royal and episcopal authority, AiD. 1559, 
which restored the principles of the Reformation as 
the basis of the Anglican Church, and again rejected 
the abuses of Eome. 

Archbishop Parker, who had the chief hand in 
the revision of the Forty-two Articles, was in favour 
of adhering as much as might be to the old con- 
stitution, in spite of the more advanced views of 
the Calvinistic party ; in which policy he was sup- 
ported by the Queen. When completed, the revi- 
sion was submitted to Convocation, and passed by 
it with alterations, which slightly shortened, and 
brought it into its existing form as the " Thirty-nine 
Articles." 
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It was intended that it should be promulgated 
by the Crown alone, but Parliament insisted on its 
right, as national representative, to have a voice in 
the matter, which claim was resented by the Queen 
with her usual jealousy of anything being carried on 
in Church or State that had not originated with 
herself. 

In 1563 the Articles had received the assent of 
Convocation, and here the transaction came to a 
dead lock, owing to the obstinacy with which Eliza- 
beth held to her refusal to allow Parliament its 
undeniably just rights. No farther action being 
feasible in the matter, a memorial signed by Arch- 
bishop Parker and thirteen of the Bishops was 
addressed to the Queen, praying her to facilitate the 
passing of a Bill through Parliament for the legal 
confirmation of the Articles. 

The following are the reasons given in this 
address why it was considered so urgently necessary 
that the Queen should withdraw her opposition to 
the Parliamentary discussion of this Bill, by which 
unreasonable course she was preventing that which 
she herself highly approved and desired from be- 
coming law : — 

" First, the matter itself tendeth to the glory of 
God, the advancement of true religion, and the 
salvation of Christian souls, and therefore ought 
principally, chiefly, and before all other things, to 
be sought. 

" Secondly, in the book which is n.ow desired to 
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be confirmed are contained the principal Articles 
of Christian religion most agreeable to God's Word, 
publicly since the beginning of your Majesty's reign 
professed, and by your Highness's authority set 
forth and maintained. 

" Thirdly, divers and sundry errors, and, namely, 
such as have been in the realm wickedly and 
obstinately by the adversaries of the Gospel de- 
fended, are by the same Articles condemned. 

" Fourthly, the approbation of these Articles by 
your Majesty shall be a very good means to estab- 
lish and confirm all your Majesty's subjects in one 
consent and unity of true doctrine, to the great 
quiet and safety of your Majesty and this free 
realm; whereas now, for want of plain certainty of 
Articles of doctrine by law to be declared, great 
distraction and dissension of minds is at present 
among your subjects." 

This affair is one of many illustrations which 
might be given of the almost insurmountable diffi- 
culties with which the Elizabethan Eeformers had 
to cope, arising from the self-will and jealousy of 
the Queen. It was not tQl 1571 that she at last 
yielded to the solicitations of the Bishops ; and a 
Bill having been passed by Parliament to that effect, 
an Act called the thirteenth Elizabeth, cap. 12, and 
entitled " An Act for Ministers of the Church to 
be of Sound Eeligion," became the law of the land. 

The second section of this Act contains the fol- 
lowing passage: — "If any person ecclesiastical, or 
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which shall have any ecclesiastical living, shall 
advisedly maintain or affirm any doctrine directly 
contrary or repugnant to any of the said Thirty-nine 
Articles, and being convicted before the Bishop of 
the diocese, or the Ordinary, or before the Queen's 
Commissioner in causes ecclesiastical, shall persist 
therein, or not revoke his error, or, after such revoca- 
tion, affirm such untrue doctrine, such maintaining, 
or affirming, or persisting shall be just cause to de- 
prive such person of his ecclesiasticEil functions, and 
it shall be lawful for the Bishop of the diocese, 
or Ordinary, or such Commissioner to deprive such 
person." 

A decision of the Judges in the twenty-third 
year of Elizabeth declared this Act to be intended 
for the avoidance of diversity of opinion, and that 
the " prevention of such diversity was the scope of 
the statute." 

This Act is at the present day unrepealed, in 
force, and forms the ground of any proceedmgs taken 
against clergymen in matters of doctrine. 

The Thirty-nine Articles, thus at last complete, 
authorised by the Church, and legalised by the State, 
were published in English and Latin. It is now 
uncertain which was the original version, but this 
is practically of no moment, both being substantially 
the same, and of equal authority. 

The following are the chief alterations made in the 
Forty-two Articles on Archbishop Parker's revision, 
and subsequently by Convocation : — ^Articles ii. and 
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vi. were enlarged ; Articles v., xii., xxix., and xxx. 
inserted; Article x., "on the limits of the action of 
grace," and xvi., "on blasphemy against the Holy 
Ghost," and the last four on the doctrines of the 
resurrection and eternal punishment, were struck 
out. 

Though the Thirty-nine Articles have remained 
unchanged from the time of their becoming law till 
the present day, we ought not to close their his- 
tory without a glance at the celebrated " Lambeth 
Articles," which mark the attempt made in 1595, 
during the temporary dominance of the Calvinistic 
theology and under the influence of the Puritan 
party, to introduce into the Anglican Church, and 
her significant refusal of, the leading tenets of Cal- 
vinism. 

The circumstances from which the attempt ori- 
ginated arose from a sermon which was preached 
at Cambridge throwing doubts on the orthodoxy of 
Calvinistic views being denounced as heretical. 

In consequence of the dispute that ensued, the 
Cambridge professors drew up the code known as 
the Lambeth Articles, which was accepted and 
modified by Archbishop Whitgift and certain other 
Bishops. It was proposed to add this code to the 
Thirty-nine Articles. However, with great wisdom 
on the part of Elizabeth and her coimsellors, it was 
by them strongly condemned and rejected, and 
therefore never came into force. A subsequent 
effort was made under James I. at the Hampton 
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Court Conference (held in consequence of the 
" Millenary Petition " of the Presbyterians for the 
consideration of a Prayer-Book revision) on the part 
of the Puritans for its adoption, which shared the 
fate of the first. The main tenets of Calvinism ex- 
pressed in them were as follows : — 

" God from all eternity has predestinated some to 
life ; some He hath reprobated to deatL" 

"The moving cause of predestination to life is 
not prevision of faith, or perseverance, or of good 
works, or of anything which may be in the persons 
predestinated, but only the will of the good pleasure 
of God." 

" A true justifying faith, and the Spirit of God 
sanctifying, is not extinguished, doth not fall away, 
doth not vanish, in the elect, either finally or 
totally." 

" Saving grace is not given to all men, by which 
they may be saved if they wilL" 

As one of our present Bishops has remarked, who 
is an eminent writer and authority on ecclesiastical 
matters, " Both the attempt to introduce them 
and its failure are significant. The attempt shows 
a conviction on the part of the Calvinistic party 
that the distinctive tenets of Calvinism are liot 
embodied in the Articles ; and that this conviction 
is well founded will be seen by contrasting the 
Lambeth Articles with Articles xv., xvi., and xvii. of 
our Thirty-nine Articles. The failure shows that, 
when formally submitted, these tenets were refused 
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deliberately, and they therefore form no part of the 
theology of the Church of England." 

The Declaration prefixed to the Thirty-nine Arti- 
cles was drawn up by Archbishop Laud in 1628 
and authorised by the Crown, " with the advice 
of so many of the Bishops as might conveniently 
be called together." It therefore insists strongly on 
the royal supremacy. In substance it is sensible 
and judicious, though its sense is conveyed in a 
somewhat imperious tone, which, considering the 
times in which it first appeared, was no doubt fit 
and requisite. 

Having traced in its leading features the progress 
of the Eeformation in England, resulting in the 
publication of the Thirty-nine Articles, we will, 
before quitting this part of our subject, examine as 
witness to the truth of the statement made at start- 
ing, that those Articles, and they alone, are the 
authorised faith and test of the Established Church, 
various writings and expressions of Bishops, divines, 
and authorities competent to give evidence on the 
subject. 

First, let us hear the fifth Canon of 1 604, which 
says, "Whosoever shall hereafter afl&rm that any 
of the Thirty-nine Articles agreed upon by the 
Archbishops and Bishops of both provinces in the 
Convocation holden at London in the year of our 
Lord God 1562, for avoiding diversities of opinion 
and establishing of consent touching true religion, 
are in any part superstitious or erroneous, or such 
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as he may not with a good conscience subscribe unto, 
let him be excommunicated ipso fado, and not 
restored, but only by the Archbishops after his re- 
pentance and public revocation of such his wicked 
errors." 

Thomas Rogers, chaplain to Archbishop Bancroft, 
published in 1607 ^^ ^^st treatise on the Articles 
ever written. In his preface to this work he says, 
" The purpose of our Church is best known by the 
doctrine which she does profess; the doctrine by 
the Thirty-nine Articles established by Act of 
Parliament ; the Articles by the words whereby 
they are expressed ; and other doctrine than in the 
said Articles is contained, our Church neither hath 
nor holdeth, and other sense they cannot yield than 
their words do impart." 

Bishop Stillingfleet writes in 1 6 3 1 : " This we 
all say, that the doctrine of the Church of England 
is contained in the Thirty-nine Articles ; and what- 
ever the opinions of private persons may be, this is 
the standard by which the sense of our Church is 
to be taken." 

Bishop Tomline, in his " Elements of Theology," 
1799, lays down that "the Thirty-nine Articles 
are the criterion of the faith of the members of the 
Church of England." 

In the preface to his work on the Articles written 
in the seventeenth century. Bishop Beveridge says : 
" The Bishops and clergy of both provinces of 
this nation, in a council held at London, 1562, 
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agreed upon certain Articles of Eeligion, to the 
number of thirty-nine, which to this day remain 
the constant and settled doctrine of our Church; 
which by an Act of Parliament of the 13th of 
Queen Elizabeth 1571, all that are intrusted with 
any ecclesiastical preferments are bound to sub- 
scribe to." 

An Act of Parliament passed in 1865, called the 
28th and 29th Victoria, cap. 122, and entitled, 
" An Act to amend the law as to the declarations 
and subscriptions to be made and oaths to be taken 
by the clergy," provides that every clergyman on 
being instituted to a living shall, on the first Sunday 
of his oflBciating there, " publicly and openly, in the 
presence of his congregation, read the whole Thirty- 
nine Articles of Eeligion, and immediately after 
reading them make the declaration of assent to 
them." Till the passing of this Act a clergyman 
was obliged to read, not the Articles only, but the 
Morning and Evening Prayers as well, by way of 
declaring his acceptance of the Prayer-Book. This 
Act, while it dispensed with the latter obligation, 
retained the requirement of assent to the Articles, 
thus recognising them to be the only standard by 
which the Church tests her members, and to which 
she demands their adhesion. 

Finally, the late Lord Hatherley, in giving judg- 
ment on the celebrated Voysey case some years ago, 
took the same view. He says on that occasion : 
" We have not in this our decision referred to any 
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of the formularies of the Church other than the 
Articles of Religion. We have been mindful of 
the authorities which have held that pious expres- 
sions of devotion are not to be taken as binding 
declarations of doctrine." And commenting on this 
decision, the Solicitor's Journal remarked : " The 
Judicial Committee have adhered to the principles 
of previous decisions in their recent judgment. The 
Articles of Religion, and those alone, are to be con- 
sidered as the code of doctrine of the Church of 
England." 

The united and according evidence of these vari- 
ous witnesses, who, dating from different ages, from 
the seventeenth to the nineteenth century, are unani- 
mous in their interpretation of the position and 
office which the Thirty-nine Articles were intended 
by the Reformers to hold in the Church, must, on 
impartial examination, be pronounced incontrover- 
tible and decisive, and judgment accordingly given- 
Having established by incontestable proof the 
fact that the Thirty-nine Articles are " the settled 
doctrine of our Church," we will now proceed to 
an investigation of their subject-matter, and further 
ascertain if that doctrine be worthy the acceptance 
and adherence of those who, professing the Pro- 
testant and Apostolic faith, would bring the light 
of the Gospel to bear on every statement of religious 
views — that light in the radiance of which alone 
can anything be seen in its true proportions, and 
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which has been given, if we will but follow its 
leading, "as a light unto our paths," to keep us 
from straying along those that lead to death, " and 
to guide our feet into the way of peaca" 

The Articles may be roughly classified in the fol- 
lowing order : — 

Articles i. to v. embody the chief principles of 
the Catholic and Apostolic Church, which we hold 
in common with all its branches. 

Articles vi. to viii. set forth the great principles 
of the Eeformation, as in direct antagonism to the 
decrees of the Council of Trent. 

Articles ix. to xviii. deal with the subject of per- 
sonal religion, and may be subdivided as follows : 
— ix. to XV. touching Justification, the very main- 
spring of the Eeformation ; xvi. to xviii. on those 
doctrines brought into prominence by the Calvinistic 
controversies. 

Articles xix. to xxxvi. are on the corporate nature, 
authority, and power of the Church. 

Articles xxxvii. Jo xxxix. are of minor importance,, 
dealing rather with the State than the Church. 

We now proceed to their minuter investigation 
sericUem. 



Article I. — " Of faith in the Holy Trinity:' 

This Article fitly embodies that first great prin- 
ciple on which all other doctrines contained in the 
Scriptures are founded, and which must be rightly 
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accepted by each Church and individual before it 
can be built up in our most holy faith : " For he 
that Cometh to God must believe that He is." 

It has often been objected by the enemies of our 
Church, that the doctrine of the Trinity is not 
clearly laid down or enunciated in the Bible. This 
is no doubt in a measure true. It is nowhere 
taught or explained as are other Divine mysteries, 
as the Incarnation, Atonement, &c. ; it is rather 
taken for granted as a first principle requiring no 
distinct assertion or proof, though evidences of this 
truth will unmistakably appear to the earnest 
student of God's Word scattered at intervals 
through its sacred pages, from the beginning of 
time and creation of this lower world, on through 
the ages of history to that second more glorious 
creation, when there shall be time no longer. 

" And God said. Let Us make man in Our image." 
Mark this expression. In the Hebrew text the first 
person plural, instead of the singular, is used, ac- 
cording strictly with our rendering ; and this, be it 
remembered, was . written by that inspired histo- 
rian and lawgiver who, in a succeeding Book, has 
declared, "Hear, Israel; the Lord our God is 
one Lord,'' thus foreshadowing our fuller understand- 
ing and knowledge (imperfect as our perceptions 
must ever in this world be) of that great doctrine 
of which we say, "The Father is Lord, the Son 
Lord, and the Holy Ghost Lord, and yet not three 
Lords, but one Lord." 
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Passing over many glimpses afforded of this mys- 
tery from time to time to patriarch and prophet, 
which will be perceived by a careful reader of the 
Old Testament, we notice next the vision of Isaiah 
recorded in the sixth chapter of his Book, where he 
saw " the Lord sitting upon His throne," and above 
it stood the Seraphim, which answered one another 
and said, " Holy, Holy, Holy, is the Lord of Hosts," 
corresponding with the vision of St. John in the 
Eevelation more than eight centuries after, where 
the "four beasts" (Cherubim) rest not day and 
night, saying, " Holy, Holy, Holy, Lord God 
Almighty, which was, and is, and is to come." So 
in the Te JDeum, that grand hymn of praise for 
thirteen centuries used in the Western Church, 
whose origin is lost in the mist of ages, we sing, 
"To thee Cherubim and Seraphim continually do 
cry. Holy, Holy, Holy, Lord God of Sabaoth." 
So also in the Ter Sandus, or triumphal hymn of 
our Communion Service, we have virtually the same 
words and threefold repetition. 

Hitherto we have considered those notices, sha- 
dowy and indistinct, vouchsafed in the old Dispen- 
sation of the existence of a Triune God, with no 
indications except in a general way of the nature 
and ofiBce of the Three Persons of the ever-blessed 
Trinity, as revealed to us later in the clearer light 
of the Gospel dispensation. 

In the third chapter of St. Matthew we have the 
first glimpse into the fuller revelation of the nature 
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of the Holy Trinity. Our Saviour, the Eternal Son, 
being found upon earth in the likeness of man, had 
just received baptism at the hands of His servant, 
as the representative of fallen humanity, " fulfilling 
all righteousness " for those who have none. " And 
lo, the heavens were opened unto Him, and he saw 
the Spirit of God descending like a dove and light- 
ing upon Him:" thus visibly, "in bodily form," 
typifying the unseen action of the Third Person of 
the Trinity upon the hearts of those who have been 
"buried with Christ in baptism," that, receiving 
and being " led by the Spirit of God," they may be 
" the sons of God." 

"And lo, a voice from heaven, saying. This is 
my beloved Son, in whom I am - well pleased." 
Our Lord alludes to this when He says to the 
unbelieving Jews, " The Father Himself, which hath 
sent me, hath borne witness of me." Borne witness 
that He hath sent His Son to be the Saviour of the 
world, that whosoever believeth in Him shall receive 
remission of their sins and the gift of the Holy Ghost 
"There are Three that bear record in heaven, the Father, 
the Word, and the Holy Ghost ; and these Three are 
One." 

Finally, " Go ye, therefore, and teach all nations, 
baptizing them into the name of the Father, and 
of the Son, and of the Holy Ghost." Observe the 
Lord says the Name, not the Thames. We are baptized 
into the Name of the Father, into the Name of the 
Son, into the Name of the Holy Ghost; and yet it 
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is but one Name into which we have been baptized ; 
one God into covenant with whom we have entered ; 
one Lord in whose power we live our resurrection 
life ; for " the Godhead of the Father, of the Son, 
and of the Holy Ghost is all one ; the glory., equal, 
the majesty co-etemaL" 



Article II. — " 0/ tlie Word, or Son of God, which 

was made very Man" 

This Article is virtually the same with that in 
the Forty-two Articles of 1552, with the exception 
of the clause "begotten from everlasting of the 
Father," &c., which was inserted in the Elizabethan 
revision. 

The Article is taken mainly from the Augsburg 
Confession, which is as follows : — " The Word, that 
is, the Son of God, took man's nature in the womb 
of the blessed Virgin Mary, so that two natures, the 
Divine and human, were joined together in one 
person, never to be divided, (whereof is) one Christ, 
very God and very Man, born of the Virgin Mary, 
(who) truly suffered, was crucified, dead and buried, 
to reconcile His Father to us, and to be a sacri- 
fice, not only for original guilt, but also for all actual 
sins of men." 

The Incarnation, which this Article sets forth, is 
the doctrine next in order in the plan of salvation, 
shadowed forth by the later prophecies of the Old 
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Testament books, and with the declaration of which 
the New Testament opens. 

" In the beginning was the Word, and the Word 
was with God, and the Word was God. The same 
was in the beginning with God." 

So speaks St. John in his Gospel; and the 
Church replies, "I believe in one Lord Jesus Christ, 
the only-begotten Son of God; begotten of His 
Father before all worlds." 

Now to the casual reader there appears a decided 
contradiction to these declarations in the second 
Psalm, where the Father says to His Eternal Son on 
the occasion of His rising from the dead, "Thou 
art my Son ; this day have I begotten Thee." This 
psalm is always accepted as typifying our Saviour's 
Eesurrection, not His birth into the world, and is 
appointed for one of the special Easter Morning 
Psalms. Whatever discrepancy may however appear, 
the fact remains that the Bible, being God's entire 
truth, cannot contradict itself, or deny in one passage 
any statement contained in another. It is there- 
fore evident that these expressions are easily recon- 
cilable. 

The second Psalm, like the rest of the Psalter, 
was written by Hebrews for the use of the 
Israelites, and therefore contains references to cus- 
toms and ceremonies which they observed and 
understood, but which are almost unintelligible 
without explanation to those living in other times 
and countries. 
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The Messiah is set forth in the second Psalm as 
the historical Christ in His human kingly dignity, 
not as the everlasting Son of the Father in the 
glory which He had before the world began. 

The Jewish custom was that on the day of a 
monarch ascending the throne of David he was 
considered and spoken of as that day " begotten " 
of his ancestor David, and henceforth his son sit- 
ting on his throne ; and this was typical of Him to 
whom the promise was made, and is even now 
being fulfilled, " I will give unto Him the throne 
of His father David, and of His kingdom there shall 
be no end." The reference here is therefore clearly 
made, not to the commencement of Christ's exis- 
tence as the Son of God, but to the establishing 
of His kingdom upon earth as the Son of David, 
which took place when, having conquered sin, Satan, 
and death, He rose from the dead into dominion 
and glory, with the declaration, "All power is 
given unto liie in heaven and in earth." 

The wording of this Article is almost identical 
with that of the Athanasian Creed on this subject, 
of which more hereafter. It sets forth plainly 
and decidedly the Divine and human natures joined 
together in "one Christ." Only as Divine could 
He atone for sin ; only as human could His atoning 
death benefit man. " For us men and for our sal- 
vation." This is the reason our Article gives for 
the Incarnation. " To reconcile His Father to us, 
and to be a sacrifice, not only for original guilt, but 
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also for all actual sins of men." Not only, as the 
"Lamb without spot," making atonement for the 
sinful nature of humanity, that all who believe and 
are found in Him should not be judged after the 
flesh, having received from union with Him that 
new nature which after God is created in righteous- 
ness and true holiness ; but " if any man sin, we 
have an Advocate with the Father, Jesus Christ the 
righteous ; and He is the propitiation for our sins." 



Article III. — " Of the going down of Christ 

into Hell." 

The word here rendered " hell " is not Gehenna. 
It is a confusion in our translation, which interprets 
Hades (literally, the invisible world), the temporary 
abode of departed spirits, good or bad, while await- 
ing resurrection and judgment, and Gehenna, which 
means the place of the damned, by the same word, 
HelL 

It is obviously Hades which here is alluded to. 
Our blessed Lord never could enter Gehenna, that 
" place prepared for the devil and his angels," into 
whose everlasting fire shall those depart who are 
found "on the left hand" in that day when we 
shall all appear before the judgment-seat of Christ. 

Hades, too, is the place to which departed spirits 
at once go on separation from the body, and that 
our Saviour did but follow the general rule is 
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evident from His memorable words to the thief on 
the Cross, " To-day shalt thou be with me in 
Paradise." St. Peter also in his Epistle says, 
" For Christ also hath once sufifered for sins, . . . 
being put to death in the flesh, but quickened by 
the Spirit ; by which also He went and preached to 
the spirits in prison; which some time were dis- 
obedient." This prison could not be Gehenna, as 
the disobedient spirits had not yet received their 
final doom, but it seems to have been — irreconcil- 
able as it may appear — that " Paradise " to which the 
repentant thief was admitted. In our Lord's par- 
able of Dives and Lazarus, the spirits of these two 
men are represented, the one in " Abraham's bosom," 
the other " in hell, being in torments," as holding 
intercourse. The soul of Lazarus " comforted," and 
that of Dives "tormented," were, though divided 
by a fixed impassable gulf, still in the same vast 
spirit-realm in which they could yet converse with 
and behold each other, but " afar oflf." This inter- 
course would be impossible between heaven and 
hell. " For what communion hath light with dark- 
ness ? " 

From that mysterious passage in St. Peter quoted 
above it appears that possibly once since the fall of 
man, on the great day of universal atonement, the 
spirits of those who had died in their sins unrepen- 
tant in this world were oflfered anew an opportunity 
of salvation by the presence and preaching in their 
midst of Him who, having suffered for the sins of 
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mankind," preached "also to them that are dead, 
that they might be judged according to men in the 
flesh, but live according to God in the spirit." ^ 

We are not told explicitly of this ; therefore how 
it may be we cannot know ; but this we do, that, 
as the atonement of the world will never be 
repeated, neither wHl there be again through time 
or eternity offers of pardon and peace made to 
those who have refused the salvation of Christ in 
this life, and passed through the grave and gate of 
death with their account all unsettled between them 
and their Maker. We must make our peace with 
God through Christ here, if we would enter here- 
after, as with Him, first Paradise, then heaven. 



Article IV. — " Of the Resurrection of Christ'' 

" And the third day He rose again, according to 
the Scriptures." 

The Eesurrection of Christ is nowhere in the Old 
Testament clearly expoimded, but is rather, like the 
doctrine of the Trinity, foreshadowed and typified 
in the ** dark sayings " of psalmist and prophet, as 
a few examples will show. In the second Psalm, 
which is prophetic of our Lord's rejection by the 

* I am aware of the difficulties of this passage, and the farious 
interpretations it has received, and have adopted that formerly 
accepted by the second clause of this Article, which was omitted on 
Archbishop Parker's revision. 
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rulers and people of this world, it is declared that 
He shall triumph over all by the strength of His 
Father's decree, ** Thou art my Son ; this day have I 
begotten thee/' This day, when, on rising conqueror 
over the grave. He takes to Himself His power and 
reigns over the heathen, His inheritance, and the 
utmost part of the earth, His possession, till He 
return in glory to judge its inhabitants at the last 
day, when on those who have refused His rule and 
declared, " We will not have this Man to reign over 
us," the sentence is gone forth, "He shall break 
them with a rod of iron, and dash them in pieces 
like a potter's vessel." This is to those who rebel ; 
to those who submit to His dominion, " His yoke is 
easy and His burden is light." In the sixteenth 
Psalm we have a clearer view of the nature of this 
triumph. "Therefore my heart is glad, and my 
glory rejoiceth; my flesh also shall rest in hope. 
For Thou wilt not leave my soul in hell, 'neither 
wilt Thou suffer Thine Holy One to see corrup- 
tion." 

St. Peter in his address to the Jews, given in 
the second chapter of Acts, refers to this prophecy 
when declaring that our Crucified Lord was risen, 
" having loosed the pains of death, because it was 
not possible that He should be holden of it.". He 
argues that David, being dead and buried, and his 
sepulchre in Jerusalem at that day, he could not 
have spoken those words in allusion to himself, but 
"being a prophet, and knowing that God had 
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sworn, ... He would raise up Christ to sit on His 
throne ; he seeing this before, spake of the resurrec- 
tion of Christ, that His soul was not left in hell, 
neither His flesh did see corruption." 

Again, the Prophet Isaiah, complaining of the 
oppression and affliction imposed on the Jews by 
the various kingdoms which in turn had tyrannised 
over them, says, "0 Lord our God, other lords 
beside Thee have had dominion over us,'* going on 
to thank the Lord for having delivered His people 
from thenL " They are dead, they shall not live ; 
they are deceased, they shall not rise." Then con- 
trasting the endless reign of Messiah, " Thy dead 
men shall live, together with my dead body shall 
they arise ; awake and sing, ye that dwell in dust, 
for thy dew is as the dew of herbs, and the earth 
shall cast out the dead." Such are a few of the 
inspired prophecies of the Resurrection scattered 
through the Scriptures. 

" But how was He raised up, and with what body 
did He come ? " With the same sacred body which 
was crucified and laid in the grave ; only " it was 
sown in dishonour, it was raised in glory ; it was 
sown in weakness, it was raised in power; it was 
sown a natural body, it was raised a spiritual body." 
The same body still to all eternity bearing the 
marks where " He was wounded for our transgres- 
sions and bruised for our iniquities." 

" Those dear tokens of His Passion, 
Still His dazing body bears, 
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Cause of endless exultation 
To His ransomed worshippers ; 

With what rapture* 
Gaze we on those glorious scars ! " 

When, on the evening of the Resurrection-day, as 
the disciples were gathered listening to the story of 
His appearing to two of their number on the way 
to Emmaus, suddenly, without opening of door or 
window, " Jesus Himself stood in the midst," they 
naturally were aflfrighted, supposing it to be His 
Spirit. "And He said unto them, Why are ye 
troubled, and why do thoughts arise in your hearts ? 
Behold my hands and my feet, that it is I myself; 
handle me and see ; for a spirit hath not flesh and 
bones, as ye see me have. And when He had thus 
spoken. He showed them His hands and His feet." 

" He took again his body, with flesh, bones, and 
all things appertaining to the perfection of man's 
nature." The wording of the Article follows our 
Saviour's expression, " flesh and bones." There is 
no allusion to the blood. " Flesh and blood " is the 
common term for the natural body. But He poured 
out His blood once and for ever when He hung 
on the Cross, making -a full, perfect, and sufficient 
sacrifice and atonement for the sins of the world ; 
" for without shedding of blood there is no remis- 
sion;" and that act He never can repeat. "The 
blood is the life " of this earthly body, but He who 
exists in " the power of the endless life " no longer 
needs the common elements of living. His sacred 

c 
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body itself, with all the essentials of humanity, 
He has raised to the highest heaven, where " He is 
set down on the right hand of the Majesty on high." 
This expression is significant: He sitteth at the 
right hand of God. It assures us of the fulness 
and completeness of our salvation. Our Saviour 
never would sit down to rest while there remained 
a single thing to be added to His work. "It is 
finished." Nothing even by Him can be added to 
it ; nothing will ever be taken from it. Nothing is 
there for us to do but accept it. 

" The Lord said unto my Lord, Sit Thou on my 
right hand until I make Thine enemies Thy foot- 
stooL" " Till He return to judge all men at the 
last day." " When the Son of Man shall come in 
His glory, and all the holy angels with Him, then 
shall He sit upon the throne of His glory; and 
before Him shall be gathered all nations : and He 
shall separate them one from another, as a shepherd 
divideth his sheep from the goats ; and He shall set 
the sheep on His right hand, but the goats on the 
left. Then shall the King say unto them on His 
right hand, Come, ye blessed of my Father, inherit 
the kingdom prepared for you from the foundation 
of the world. . . . Then shall He say also unto them 
on the left hand, Depart from me, ye cursed, into 
everlasting fire, prepared for the devil and his 
angels. . . . And these shall go away into ever- 
lasting punishment, but the righteous into Ufe 
eternal." 
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Aeticle V.—" Of the Holy GhosC 

" I believe in the Holy Ghost, the Lord and 
Giver of life ; " and it is by His inspiration that we 
speak these words, which set forth the nature of the 
work of the Third Person of the Trinity in the plan 
of salvation. 

This Article follows closely the language of the 
Creeds in expressing the main points of the great 
doctrine which we investigated in its entirety under 
Article L We will notice the ofiBce of the Holy 
Ghost with regard to man's redemption, which must 
be further proof of His Divine nature. 

In the opening words of that inspired record of 
events which took place when there was no man 
to see and chronicle them, we read that "in the 
beginning" of this material creation, when "the 
heavens and the earth, the sea, and all that in 
them is," were called into being and perfect order 
from nothingness and chaos by the all-powerful word 
of God, when " He spake, and it was done ; He com- 
manded, and it stood fast," even then " the Spirit 
of God moved upon the face of the waters," bring- 
ing light to the darkness, life to the inanimate, 
Divine order and peace where confusion and chaos 
existed. This was the office of the Holy Spirit in 
the old creation : this is His office in the new. As 
then He moved on the waters, so now does He 
descend upon the waters of baptism in order to 
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bring the new resurrection-life to those who come 
to bury their old earthly nature there ; to shine 
upon their hearts, that the works of darkness being 
put away, and the armour of light put on, " the 
peace of God, which passeth all understanding," may 
dwell there through Jesus Christ. 

But He does not thus come to all ; " the world 
cannot receive " Him, " because it seeth Him not, 
neither knoweth Him ; but ye know Him ; for He 
dwelleth with you, and shall be in you." It is only 
those who know and believe on Christ who can 
receive His Spirit in their hearts. As " no man can 
say that Jesus is the Lord but by the Holy Ghost," 
so no one who knows not the Saviour as Lord and 
ruler of their heart can receive and be led by the 
Spirit of God. 

" When the Comforter is come, whom I will send 
unto you from the Father, even the Spirit of truth, 
whom I will send unto you from the Father, He 
shall testify of me." "He proceedeth from the 
Father and the Son, . . . who spake by the pro- 
phets." "Holy men of old spake as they were 
moved by the Holy Ghost." We ever read that He 
" moves." This is another aspect of His sevenfold 
work. He does not command, or compel, but 
" moves " according to His will all who lay open 
their souls to his influence. He " draws them with 
the cords of a man," with the " living bands of 
love." 

He " testifies : " He testified to and inspired 
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'patriarch, prophet, apostle, and martyr for the edifi- 
cation and sanctification of His Church. But the 
Jewish Church refused His witness, calling forth 
the denundation of the protomartyr in his defence 
before the Council, to which he had been delivered 
by those who could not resist his wisdom and power, 
he " being full of the Holy Ghost : " — " Ye stiff- 
necked and uncircumcised in heart and ears, ye do 
always resist the Holy Ghost ; as your fathers did, 
so do ye. Which of the prophets have not your 
fathers persecuted ? And - they have slain them 
which showed before of the coming of the Just 
One, of whom ye have been now the betrayers and 
murderers." It was ever thus in their nation's 
history; when the "prophets prophesied falsely," 
the " people loved to have it so ; " but on a true 
prophet appearing, inspired by the Spirit of truth, 
and charged with a message from God, he was 
resisted, persecuted, if not murdered. Our Lord 
Himself had, they declared, ''an unclean spirit," 
because He performed a miracle " by the Spirit of 
God ; " calling forth those words, *' The blasphemy 
against the Holy Ghost shall not be forgiven unto 
men. . . . Whosoever speaketh against the Holy 
Ghost, it shall not be forgiven him, neither in this 
world, neither in the world to come." 

The Jews, God's chosen people, would never 
listen to His word or abide His counsel, therefore 
His kingdom was taken from them and given to 
the Gentiles, but only on the same conditions of 
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hearing and obedience. "See that ye refuse not 
Him that speaketh." "He that hath an ear, let 
him hear what the Spirit saith unto the Churches." 



Article VL — " Of the Sufficiency of the Holy 
Scriptures for Salvation!' 

TiA'^ Article stands first among those which set 
forth the principles of the Eeformation, as directly 
antagonistic to the decrees of the Council of Trent ; 
the first of which principles is that on which depend 
all the others, — that the Holy Scriptures or written 
Word of God contains within its sacred pages all 
that is necessary for our salvation, thus rejecting 
the doctrine laid down in the Tridentine Decree, 
that the co-ordination of ecclesiastical tradition with 
the Word is indispensable. 

This Article is that which more than any other 
stamps our Church as essentially Protestant, in 
accordance with the celebrated Protest presented by 
the Lutheran princes to the Diet of Spires in 1 5 29, 
in which is the following passage : — " Seeing that 
there is no sure doctrine but such as is conformable 
to the Word of God; that the Lord forbids the 
teaching of any other doctrine; that each text of 
the Holy Scriptures ought to be explained by other 
and clearer texts; and that this holy book is, in 
all things necessary for the Christian, easy of under- 
standing, and calculated to scatter the darkness; 
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we are resolved, by the grace of God, to maintaiii 
the pure and exclusive teaching of His only Word, 
such as it is contained in the Biblical books of 
the Old and New Testament, without adding any- 
thing thereto that may be contrary to it. This 
Word is the only truth ; it is the sure rule of all 
doctrine and of all life, and can never fail or 
deceive us. . . . 

** For these reasons we earnestly entreat you to 
weigh carefully our grievances and our motives. 
If you do not yield to our request, we protest by 
these presents before God, our only Creator, Pre- 
server, Eedeemer, and Saviour, and who will one 
day be our Judge, as well as before' all men and 
all creatures, that we, for us and our people, neither 
consent nor adhere in any manner whatsoever to 
the proposed decree in anything that is contrary to 
God, to His Holy Word, to our right conscience, to 
the salvation of our souls, and to the last decree of 
Spires," which had conceded religious liberty to 
every German state. 

The authorities and priests of the Eomish Church 
saw in their wisdom that it was greatly to their 
interest to keep the Bible a sealed book to the 
people at large ; if its enlightening and quickening 
power were brought to bear on their hearts, the 
false doctrines and deceits imposed upon them by 
their Church would be exposed and no longer 
tolerated. The Bible must be for the priests alone, 
if they would maintain their power over the people. 
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It is true the Bible was in a measure allowed, 
but with such conditions as practically nullified the 
grant ; it must be that mutilated version known 
as the Douay, and printed in the Latin tongue, a 
language understood by those of highest education 
alone. 

It is obvious that the Word of God was ever 
intended for people as for priests, and that not in 
these days only. When the Lord gave His written 
Word first from Sinai, He did not cause it to be 
written in Egyptian or other coeval tongue, but in 
Hebrew, the common language of the people to 
whom His law and promises were addressed. All 
subsequent inspired writings to the Jewish Church 
were in the Hebrew tongue. When, fifteen hundred 
years later, the Apostles, inspired by the Holy 
Ghost, wrote the New Testament, though, with the 
exception of St. Luke, they themselves were Jews, 
those writings were all in Greek, because the 
Gospel, unlike the law, was "not for that nation 
only," but " in all the world " to " every creature ; " 
and Greek was at that time the dominant, almost 
universal, tongue of the known world. When the 
Eoman Empire succeeded the Grecian in the world- 
sovereignty, and Latin became the prevailing lan- 
guage, it again became needful that the Scriptures, 
if they were to be diffused among all nations, should 
be rendered into the reigning tongue. This need 
was suppUed by St Jerome, the most eminent of 
the Latin Fathers for his knowledge of Hebrew, 
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Greek, and Chaldee. In his cell at Bethlehem, 
where he retired for the last thirty years of his 
life, he produced direct from the original that great 
JLatin version of the Western Church known as 
the Vulgate, which superseding the various incorrect 
versions previously in use, was at that day invalu- 
able. On the declension of the Eoman Empire, 
and the irruption into its territories of Western 
barbarians, whose general language was German, 
and who gradually spread and settled over the 
North of Europe, a new translation ought in 
ordinary course to have followed, if these wild 
savages were to be brought under the christianising 
influences of the GospeL But this translation was 
never made ; the Church of Eome retained for her 
priests alone that Gospel which was to be freely 
taught among all nations, contenting herself with 
sending teachers who, in the interest of her and 
themselves, withheld the Word of God from their 
proselytes in its fulness, " teaching for doctrines the 
commandments of Eome." Thus Papal supremacy 
and the Eomish Church held in bondage Mediaeval 
Christendom. 

With the dawn of the Eeformation this was at 
an end. The open Bible was in free circulation ; 
by it the errors and superstitions of the Papacy 
were clearly seen in their true colours, and all who 
chose to follow the commands of God in preference 
to the dictates of the Pope were free to follow 
their convictions. 
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The English Eefoymation, in its religious aspect, 
had two great ends in view — the publication of an 
English Bible and compiling an English Prayer- 
Book. The first of these objects was undertaken 
early in the sixteenth century by William T^ndale, 
priest and scholar of both universities. In 1525 
he published his first edition of the New Testament 
translated from the original : this, revised and cor- 
rected, was sent out as a sedbnd edition in 1534, 
and this version is the basis of our present Bible. 
WyclifTe, it is true, had been before him in the work, 
but the versions of these divines have this noteworthy 
difference : Tyndale's translation was made directly 
from the original, Wycliffe's was the version of a 
version ; he translated it from the Latin Vulgate — 
Jerome's work. We may regard it as providential 
that the former, instead of the latter, became the 
foundation of our authorised Bible. 

Coverdale's English Bible followed Tyndale's in 
1535, and the two versions were the basis of 
Matthew's edition, issued in 1537; but this was 
mainly founded on Tyndale. The "Great Bible" 
of Archbishop Cranmer, printed and published in 
1539, was the last version issued under Henry 
VIII. It was formerly " authorised to be read in 
churches," and it is this version of the Fsalms 
which we still retain in our Psalter ; for though the 
present is the more accurate rendering, the former 
is far better adapted for musical setting ; and having 
been so long used in the Church Services, there 
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was great disinclination for its alteration when the 
Authorised Version was introduced. 

To Cranmer's succeeded in 1568 that known as 
the Bishops' Bible, which was founded on those of 
1537 and 1539. In 161 1, under James L, our 
present Bible was issued, "translated out of the 
original tongues, and with the former translations 
diligently compared and revised." So that we are 
justified in stating out Authorised Version, as at 
present accepted, to be founded on the translation 
of William Tyndale published early in the English 
Eeformation. 

The Hebrew Canon of the Old Testament is 
accepted by our Church, in contradistinction to that 
corrupted one of the Church of Eome; and the 
right position of the Apocryphal Books, distinguished 
from the Canonical, is clearly defined by this Ar- 
ticle. 

We receive as Canonical those Books of the Old 
Testament authorised as the inspired Word of God 
and referred to by our Saviour and the Apostles. 
The Hebrew Canon of that day was identical with 
our own, and excluded the Apocrypha. Josephus 
in the first century mentions, speaking of the 
Apocrypha, " books written since Artaxerxes Longi- 
manus had not the same credit as those before 
that time, because the succession of prophets had 
failed." Jerome, the translator and compiler of the 
Vulgate, in the fourth century attests the same. 
The modern Hebrew Canon remains unchanged. 
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The LXX in general use in the Early Church 
contained some of the Apocryphal Books, and the 
majority of them were decreed by the Council of 
Trent, in face of the above testimony to their want 
of Divine authority. 

Our Church has reverted to the ancient Jewish 
Canon, as received and endorsed by our Lord Him- 
self. 

< 

The inspiration of the Scriptures is not definitely 
asserted here, but, like the doctrine of the Trinity 
in those Scriptures, is taken for granted as an un- 
derstood principle. The infallibility arid authority 
of the written Word is insisted upon strongly by the 
whole tenor of the Articles, which are, moreover, 
careful to prove the soundness of their own doctrines 
by this test. These facts alone are significant. 

It is, however, to no purpose that the great 
privilege of the free and open Bible was won for 
us at the Eeformation, to no purpose that it is read 
in our churches and taught in our schools, unless 
we each individually make its daily and attentive 
study our chief business ; and that not as being a 
mere chronicle of certain historical events, but as the 
revelation of the purpose and will of God towards us, 
made in Jesus Christ, and of our place and part in 
the world's salvation. 

What the Bible rejects is heresy ; what the 
Bible condemns is sin; what the Bible does not 
enforce is not necessary to salvation. The decep- 
tion practised by the Church of the Middle Ages 
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was, that the Bible was for the priests : the truth 
proclaimed by the Church of the Eeformation is, 
that the Bible is for the people. 

"When Thy Word goeth forth, it giveth light 
and understanding unto the simple." " Oh, deliver 
me from the wrongful dealings of men ; and so shall 
I keep Thy commandments." 



Article VII. — " Of the Old Testament 

This Article is a combination of Articles vi and xix. 
of the Forty-two of 1552, which ran as follows: — 

Article vi. — " The Old Testament is not to be put 
away as though it were contrary to the New, but 
to be kept still; for both in the Old and New 
Testaments everlasting life is ofiTered to mankind 
by Christ, who is the only Mediator between God 
and man, being both God and Man. Wherefore 
they are not to be heard which feign that the old 
fathers did look only for transitory promises.? 

Article xix. — "The Law, which was given of 
God by Moses, although it bind not Christian men 
as concerning the ceremonies and rites of the same, 
neither is it required that the civil precepts and 
orders of it should of necessity be received in any 
common weal ; yet no man (be he never so perfect 
a Christian) is exempt and loose from the obedience 
of those Commandments which are called Moral. 
Wherefore they are not to be hearkened unto who 
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affinn that Holy Scripture is given only to the 
weak, and do boast themselves continually of the 
Spirit, of whom (they say) they have learned such 
things as they teach, although the same be most 
evidently repugnant to the Holy Scripture." 

" Search the Scriptures ; for in them ye think 
ye have eternal life, and they are they which testify 
of me." When our Lord spoke these words the 
New Testament was not written ; He was therefore 
alluding to the writings of the Old. When the 
Old Testament was written He had not come as 
Man into the world; how therefore could those 
Scriptures be said to testify of Him ? 

" All Scripture is given by inspiration of God." 
Moses and the prophets did not write their own 
words, but " spake as they were moved by the Holy 
Ghost ; " and God had known from the foundation 
of the world the manner in which would be worked 
out His eternal purposes of redemption and salva- 
tion. But it was not His will to declare at once 
how His promises should be fulfilled; He saw in 
His wisdom that it was better men should for 
awhile be placed under a dispensation which gave 
them opportunity to prove if they could possibly 
gain righteousness by keeping a certain law ; that 
having found by experience, — as they inevitably 
must find, — how impossible it is for fallen man to 
be just with God, they might confess their helpless 
condition, and be willing and ready to accept the 
righteousness of Christ when He came. " The law 
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was our schoolmaster, to bring us to Christ." This 
is the reason superficial readers of the Bible assert 
the Old Testament to be contrary to the New. 
The three dispensations, Law, Prophets, and Gospel, 
have necessarily characteristic distinctions, but are 
all in harmony in their several positions in the 
system of God's dealing with man. "The law and 
the prophets were until John," who came declaring 
the Gospel dispensation at hand. 

The Jews " thought they had eternal life " in the 
Scriptures, not because they testified of Christ, but 
because they themselves strictly adhered to the 
letter of Moses' law, to the total disregard of its 
spirit. (Like that party in our own Church, who, 
neglecting her true doctrine, think whoever keeps 
closest to the letter of her Eubrics to be the truest 
Churchman.) The prophetic writings they inter- 
preted as referring to the re-establishment of the 
earthly kingdom to Israel, which should satisfy 
their pride and love of wealth; they would not 
understand their allusions to Him whose " kingdom 
was not of this world;" and therefore, " because they 
knew Him not, nor yet the voices of the prophets 
which are read every Sabbath-day, they have ful- 
fiUed them in condemning Him." 

Is our Article true in saying, " Both in the Old 
and New Testament everlasting life is ofiered to 
mankind by Christ, who is the only Mediator 
between God and man, being both God and Man"? 

The Pentateuch, or five books of Moses, from 
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Genesis to Deuteronomy, record the Creation and 
Fall, the promise of a Saviour, the choice of one 
nation to whom that promise should especially 
come, at first but one of slaves to a foreign power, 
but, on the death of their great historian, on the 
eve of entering the promised land, in great wealth 
and might, and possessing a Divine constitution. 
Following these are the Books chronicling the 
nation's history from their entrance into Canaan to 
the captivity on the fall of the Jewish power by the 
Babylonian conquest. Then commences what may 
be termed the Prophetic Dispensation, when the 
law had clearly failed to accomplish its purpose, — 
not from any fault in itself, but the utter inability 
of human nature to fulfil any righteousness, — and 
was in a manner superseded by the teachings — 
usually ignored — of those inspired men whom at a 
certain period of the nation's history it was never 
left without. 

First we read of the promise of a Saviour, which 
later is followed by the establishment of a religious 
system typifying His office and work ; this in turn 
is superseded by a series of prophecies relating with 
a certain distinctness and fulness to His appearing, 
and His kingdom and reign. 

First, the promise of a Eedeemer. This was 
given immediately on the Fall: man once fallen 
could never raise himself by his own efforts to his 
first estate. His sin and its consequences were 
irrevocable, not for himself alone, but also for every 
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descendant of his who should be bom into that 
world henceforth cursed for his sake, till He came 
who, being Divine as well as human, was able to 
raise humanity even higher than its original state, 
even into the highest heavens, to His Father's 
throne. " Thorns and thistles " should the ground 
bring forth till He bear away the curse, when, in 
token of so doing,^ He " came forth wearing the 
crown of thorns," being led out to suffer for the sins 
of the world. 

Nothing is revealed of the^ nature of the coming 
Eedeemer, however, as yet, save that He was " the 
seed of the woman " who should overcome Satan's 
power. Woman was first in the transgression; 
through her would come deliverance. 

Farther on we find the promise to Abraham that 
through his descendants that seed was coming in 
whom (the curse by Him removed) all families of 
the earth are blessed. In his grandson Jacob's 
dying prophecy it is declared that " Shiloh," or " the 
Prince " unto whom the people would gather, was 
to spring from the tribe of Judah ; and Moses just 
before his death foretold a Prophet like himself, as 
Lawgiver and Interpreter of God's commands, whom 
the Lord should raise up, to be heard and obeyed 
in all things. Thus the promises made to the 
fathers of the Jewish Church clearly referred to 
One, man^ yet more than man, whose ofi&ce was to 
mediate between offender and offended, and in 
virtue of whose mediatorial work human nature was 

D 
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to be raised to a higher and better state than its 
original. 

Let us turn to the New Testament, and see if we 
there find anything which corresponds with these 
promises and prophecies. 

" Now the birth of Jesus Christ was on this wise ; 
when as His mother Mary was espoused to Joseph, 
before they came together, she was found with child 
of the Holy Ghost" He was pre-eminently "the 
seed of the woman," not " born of the will of man." 
Both St. Matthew and St. Luke give the lineage of 
Christ through Joseph, which may at first appear 
contradictory of the above-mentioned fact, but, like 
other apparent discrepancies of Holy Writ, this 
contradiction is explained when we remember the 
Jewish laws and customs. " It is evident that our 
Lord sprang out of Judah," which was Joseph's 
tribe, while Mary was of Levi, being a cousin of 
Elizabeth, who was " of the daughters of Aaron." 
The Jewish law was that on a woman manying 
out of her own tribe, she was henceforth no more 
to belong to it, but was legally a member of that 
of her husband. Mary " was espoused to Joseph," 
therefore was one of the tribe of Judah. 

He was the Leader and Lawgiver of His people, 
declaring the righteousness of God, and giving one 
"new commandment," which comprehended in its 
length and breadth all the aspects and phases of 
the complicated Mosaic law, and extended to all 
people who are His disciples, whereas the law was 
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binding on thbse alone who were comprised in the 
twelve tribes and dwelt in the narrow limits of 
Canaan. The spirit of it was new, the letter was 
from the beginning. " A new commandment I give 
unto you, that ye love one another." " I write no 
new commandment unto you, but an old command- 
ment, which ye had from the beginning." "For 
this is the message that ye heard from the begin- 
ning, that we should love one another." 

The religious system of Judaism typifiied Christ 
as the Eedeemer. The Feast of the Passover, the 
first ordinance given the Jews on the very night of 
the exodus from the land of bondage, commemorated, 
in the slaying and eating the Paschal lamb retro- 
spectively, that mighty deliverance, and prospec- 
tively the yet greater redemption hereafter to be 
wrought by the Lamb of God, who on the celebra- 
tion of this festival was offered for the deliverance 
of the whole world from the slavery of Satan and 
sin. At that Passover it was the custom for the 
master of the house, or whoever presided at the 
table, on giving each his portion, to repeat the 
words, "This is the Passover lamb; eat ye all of 
it." It was not the actual lamb that on the night 
of the flight from Egypt had been slain, and whose 
blood was their salvation from the angel of death ; 
yet received in faith with thanksgiving for that 
redeeming love which preserved them, they could 
feed on that salvation with a saving faith. " The 
Lord Jesus, the same night in which He was 
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betrayed, took bread; and when He had given 
thanks, He brake it and said, Take, eat ; this is my 
body which is broken for you. This do in remem- 
brance of me." 

It was also customary for a cup of wine and 
water to be passed three times round the table, 
each taking a sip ; on the third round, the supper 
was ended. " Likewise after supper He took the 
cup, and when He had given thanks He gave it to 
them, saying. Drink ye all of this ; for this is my 
blood of the New Testament, which is shed for you 
and for many for the remission of sins. Do this as 
oft as ye shall drink it in remembrance of me." 

The Tabernacle and Temple sacrifices had each its 
particular meaning in reference to some one aspect 
of their great Antitype. We can notice but a few. 
The daily sacrifice of the bumt-ofiering, which 
morning and evening was ofiered in the Temple 
court, typified the sacrifice of Him who "suffered 
without the gate." The time of morning sacrifice 
was the sixth hour, that of the evening the ninth. 
" And it was the sixth hour, and they crucified Him." 
" And there was a darkness over all the earth until 
the ninth hour, and the sun was darkened, and the 
veil of the Temple was rent in the midst ; and when 
Jesus had cried with a loud voice He said, Father, 
into Thy hands I commend my spirit ; and having 
said thus, He gave up the ghost." 

The ordinance of the scapegoat was aiiother 
aspect of Christ, as bearing away the sins of His 
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people. Two goats being taken by lot, one was 
oflfered for a sin-ofifering, the other " shall bear upon 
him all their iniquities." " And the Lord hath laid 
on Him the iniquities of us all." Though not 
stated in Leviticus, it was customary that, when 
the trangressions of the people were laid upon the 
head of this goat by imposition of the priest's 
hands, scarlet wool was bound round in token of 
those sins and the Lord's pardon, for it presently 
became white. "Though your sins be as scarlet^ 
they shall be white as snow ; though they be red 
like crimson, they shall be as wooir After the 
Crucifixion, on the day of atonement, when this 
ceremony was as usual performed, the wool round 
the head of the goat remained red, in sign of God's 
continuing wrath. His people had rejected Him 
and His atonement ; He could not accept them nor 
theirs. 

" And almost all things were by the law purged 
with blood ; " " for without shedding of blood is no 
remission." " But the heavenly things with better 
sacrifices than these." " For it is not possible that 
the blood of bulls and goats should take away sins." 
" For the law made nothing perfect," but was the 
type and shadow of that "better hope," which, 
when it was brought in, was and is able to save to 
the uttermost all who draw nigh to God by that 
new and living way. Our Lord Himself ever 
fulfilled and kept the law. " I am not come to 
destroy, but to fulfil." If He had not come as He 



54 THE SETTLED DOCTRINE 

did, it could never have been fulfilled, and its 
foreshadowing had proved false; but having been 
carried out to its last letter, and the Antitype 
having verified the type, the first was taken away 
that the second might be established, and the 
institution of the Mosaic law was abolished when 
the Temple was destroyed on the siege of Jeru- 
salem : but its books remain to us still as monu- 
ments of God's unfailing truth and justice. Origi- 
nally intended for one nation only, that to which 
both law and promise came, these sacred volumes, 
on the breaking down of the " partition wall " 
between Jew and Gentile, became the common 
inheritance of all the world. The Old Testament 
was translated into Greek when that language was 
the predominant one among civilised countries; 
which version is known as the Septuagint, having 
been the work of seventy Hebrew scholars. 

The Messianic prophecies: these are so nume- 
rous that we can give them but a cursory glance. 

The wickedness and idolatries of the Jews had 
brought upon them God's wrath and punishment, 
and the nation waB being hurried to ruin, when He 
in His mercy inspired His prophets with words of 
warning and entreaty to the rebellious, and comfort 
and hope to those few who remained faithful, by 
the promise of the coming Messiah. 

First as to the time of His appearing. The 
words of the prophet Haggai fix this as during the 
existence of the second Temple. "The Desire of 
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all nations shall come ; and I will fill this house 
with glory, saith the Lord of Hosts. The glory of 
this latter house shall be greater than of the 
former." " The glory of the Lord filled the Temple 
of the Lord." We often read of Solomon's Temple, 
but it was veiled glory; the glory of the Lord 
might appear, but not the Lord Himself. Of the 
second we read, " He taught daily in the Temple." 
The Lord to whose worship the Temple was erected, 
teaching and disputing there, freely seen and heard 
by priests and people. This Temple was destroyed 
not many years after Christ's death, and none other 
has ever succeeded it. But the time was fixed 
with yet greater accuracy. The Messiah's kingdom 
was foretold to the prophet Daniel as commencing 
in the time of the fourth monarchy or Eoman 
Empire, and the number of years to His advent are 
set forth. "Seventy weeks are determined upon 
Thy people, and upon Thy holy city, to finish the 
transgression, and to make an end of sins, and to 
make reconciliation for iniquity, and to bring in 
everlasting righteousness, and to seal up the vision 
and prophecy, and to anoint the Most High. Know 
therefore, and understand, that from the going forth 
of the commandment to restore and to build Jeru- 
salem, unto Messiah the Prince, shall be seven weeks 
and threescore and two weeks." Computing by 
weeks of years was the usual way of reckoning with 
the Jews, and every seventh year was the Sabbatical. 
Seventy weeks, therefore, would amount to 490 
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years. From the seventh year of King Artaxerxes, 
when Jerusalem was rebuilt, to the Crucifixion was 
precisely 490 — seventy weeks of — ^years. He goes 
on : "And in the midst of the week (and in half a 
week) He shall cause the sacrifice and the oblation 
to cease, and for the overspreading of abominations 
He shall make it desolate." "Ye therefore shall 
see the abomination of desolation, spoken of by 
Daniel the prophet, stand in the holy place. 
(Whoso readeth, let him understand.) " From the 
march of Vespasian into Judea, A.D. 6y, to the 
destruction of the Holy City by Titus, a.d. 70, 
was three and a half years, or half a septenary. 
" Every mark that denoted the time of the coming 
of the Messiah was erased soon after the cruci- 
fixion of Christ, and could never afterwards be 
renewed." So either He was the promised One 
foretold since the foundation of the world, or the 
inspired Word of God proved false. 

Shortly before the destruction of the Temple, 
and after the death of Christ, a Voice was heard 
by the dismayed priests speaking in the Holy of 
Holies, saying, "Arise, let us depart hence;" fol- 
lowed by a rushing sound as of wind or fire, as if 
God were formally forsaking His ancient house. 

Among the prophecies relating to the life and 
death of Messiah, we may notice the following, 
together with their fulfilment. Isaiah, foretelling 
His miraculous birth, says, " Behold, a virgin shall 
conceive and bear a son, and ye shall call His name 
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Immanuel;" which passage is quoted by St. Matthew 
when recording its literal fulfilment. In the Book 
of Micah, " But thou, Bethlehem Ephratah, though 
thou be little among the thousands of Judah, yet 
out of thee shall He come forth unto me/' literally 
le bom, " that is to be ruler in Israel, whose goings 
forth have been from of old, from everlasting." 
This, unless read in the light of the Gospel, would 
appear contradictory. Of whom but of the " Word 
made flesh" could it be said that He was "from 
everlasting," yet born when this world was four 
thousand years old? "Jesus was born in Beth- 
lehem of Judea in the days of Herod the king." 
"He shall grow up before the Lord as a tender 
plant, and as a root out of a dry ground ; He hath 
no form nor comeliness, and when we shall see 
Him, there is no beauty that we should desire Him." 
Christ passed His days upon earth till shortly be- 
fore the few years of His public ministry in the 
obscurity of the Carpenter's home at Nazareth, and 
when He came forth to do His Father's, work, this 
was an offence to the Jews, who looked for an 
earthly king, who should appear in pomp and 
grandeur. "Is not this the Carpenter? and they 
were offended in Him." 

The history of His ministry fully verifies Isaiah's 
words, "The eyes of the blind shall be opened, 
and the ears of the deaf shall be unstopped ; then 
shall the lame man leap as an hart, and the tongue 
of the dumb sing." 
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As to His sufiferings, Zechariali says, "Awake, 

sword, against my Shepherd, and against the Man 
that is my fellow, saith the Lord of Hosts ; smite 
the Shepherd and the sheep shall be scattered." 
"Then saith Jesus unto them, All ye shall be 
offended because of me this night ; for it is written, 

1 will smite the* Shepherd, and the sheep of the 
flock shall be scattered abroad." " Then all the dis- 
ciples forsook Him and fled." 

" He was oppressed and afflicted, yet He opened 
not His mouth ; He was brought as a lamb to the 
slaughter, and as a sheep before her shearers is 
dumb, so He opened not His mouth." " And the 
chief priests and all the council sought for witness 
against Jesus to put Him to death, and found none. 
. . . And the high priest stood up in the midst 
and asked Jesus, saying, Answerest Thou nothing ? 
What is it which these witness against Thee ? But 
He held His peace and answered nothing." 

"They shall smite the Judge of Israel with a 
rod upon the cheek." " And they smote Him on 
the head with a reed." 

" I gave my back to the smiters, and my cheeks 
to them that plucked off the hair, I hid not my 
face from shame and spitting." " And some began 
to spit on Him, and to cover His face, and to buffet 
Him." 

"He was numbered with the transgressors." 
" Then were there two thieves crucified with Him, 
the one on the right hand, the other on the left" 
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" And He made His grave with the wicked, and 
with the rich in His death." " There came a rich 
man of Arimathea named Joseph. . . . He went to 
Pilate, and begged the body of Jesus, . . . and 
laid it in his own new tomb, which he had hewn 
out of a rock." 

" He was wounded for our transgressions. He was 
bruised for our iniquities, the chastisement of our 
peace was upon Him, and with His stripes we are 
healed." " His own self bare our sins in His body 
on the tree, that we, being dead unto sin, should 
live unto righteousness, by whose stripes we are 
healed." 

" All we like sheep have gone astray ; we have 
turned every one to his own ways, and the Lord 
hath laid on Him the iniquity of us all." "All 
flesh have sinned; ye were as sheep going astray, 
but ye are now returned unto the Shepherd and 
Bishop of your souls." 

" He hath done no violence ; neither was there 
any deceit in His mouth. Thou shalt make His 
soul an offering for sin." " God made Him to be 
sin for us, who knew no sin." 

" Thus it is written, and thus it behoved Christ 
to suffer." " Those things which God had showed 
by the mouth of all the prophets that Christ should 
suffer. He hath so fulfilled." 

In Daniel's vision of Messiah and His kingdom, 
he saw, " And behold, One like unto the Son of Man 
came with the clouds of heaven, and came to the 
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Ancient of days, and they brought Him near before 
him ; and there was given Him dominion, and glory, 
and a kingdom, that all people, nations, and lan- 
guages should serve Him ; His dominion is an ever- 
lasting dominion, which shall not pass away, and 
His kingdom that which shall not be destroyed." 
This was always understood and accepted by the 
Jews as referring to Messiah's kingdom, and our 
Lord alluded to it when He said in answer to the 
high priest's question, "Art Thou the Christ?" 
" Hereafter shall ye see the Son of Man sitting on 
the right hand of power, and coming in the clouds 
of heaven." And Caiaphas understood the allusion, 
and not choosing to accept the interpretation, had 
no alternative but to rend his clothes and call it 
" blasphemy." 

With Malachi the succession of Jewish prophets 
had come to its termination, and the canon of the 
Old Testament was complete. No prophet of God 
arose again in Israel. The next revelation from on 
high would be " the voice of him that crieth in the 
wilderness, Prepare ye the way of the Lord, make 
straight in the desert a highway for our God. . . . 
And the glory of the Lord shall be revealed, and all 
flesh shall see it together; for the mouth of the 
Lord hath spoken it." 

The old dispensation has passed away, and its 
precepts are no longer binding on us who live in 
these New Testament days; yet, as our Article 
reminds us, there is what may be termed an excep- 
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tion to this fact. Though the religious ceremonies 
and civil laws of Judaism are no more in force, the 
moral obligation of the Ten Commandments will 
never cease. We are not, it is true, under the 
covenant of works if we are in Christ Jesus, but 
then it is this which makes the Decalogue the 
exception to the Mosaic law. The Ten Command- 
ments in reality are but two, as our Lord teaches in 
His reply to the question of the Scribe, which was 
the greatest command. " And Jesus answered him, 
The first of all the commandments is. Hear, 
Israel ; the Lord our God is one Lord ; and thou 
shalt love the Lord thy God with all thy heart, and 
with all thy soul, and with all thy mind, and with 
all thy strength: this is the first commandment. 
And the second is like, namely, this; Thou shalt 
love they neighbour as thyself." The first principle 
of the Gospel is love to God. " If any man love not 
the Lord Jesus Christ, let him be Anathema." If 
we do not love God as revealed to us in Jesus 
Christ, we cannot rightly believe in nor please 
Him. " If ye love me, keep my commandments." 
" He that loveth me not keepeth not my sayings." 
If we love the Lord with all our hearts, we shall 
allow no rival claim to interfere with His entire 
rule there. We are not now in danger of setting 
up graven images to bow down to, but we are liable 
of setting up idols in our hearts God will not 
share our devotion with any ; He will have all or 
none. Anything which would draw us from Him, 
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that, if permitted or followed, is idolatry; every 
thought which cannot be brought into the captivity 
to the obedience of Christ is an idol. Whatever it 
is, however loved and trusted, '•' pluck it out and 
cast it from thee," that the Lord alone may be 
exalted. 

If we are in Him, we shall reverence that Holy 
Name by which we are called. That Name, which 
is above every Name, to which every knee shall 
bow, and every tongue confess it as the Lord's, can 
never be lightly spoken. 

Though the old strictness of the Jewish Sabbath 
is past, and even the day been changed, yet the 
principle remains. We do not now keep it as the 
day on which the Lord rested from His work of the 
old creation, but we celebrate the Eesurrection-day 
of the Lord Jesus, when He rose from His three 
days' rest after His finished work. The disciples 
kept it thus, and were accustomed to assemble for 
worship on the first day of the week. " I was in 
the Spirit on the Lord's Day," says St. John in his 
lonely exile in Patmos, showing that even there, 
surrounded by the heathen world, he remembered to 
keep that day holy in his heart. And the Church 
has ever kept the first, the Eesurrection-day, as her 
day of rest — " an Easter Day in every week." 

Jesus Christ still says to us, as He said to St. 
Peter, " Lovest thou me ? " If we can answer, 
"Yea, Lord: Thou kuowest that I love thee," 
what is the natural sequence ? " Feed my sheep." 
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If we keep the first commandment, we must prove 
it by keeping the second as welL " This command- 
ment have we from Him, that he who loveth God 
love his brother also,'* because " love is the fulfilling 
of the law." It is noteworthy that every precept 
contained in the second part of the Decalogue is 
enjoined in the New Testament. *' Children, obey 
your parents in the Lord, for this is right. Honour 
thy father and mother, which is the first command- 
ment with promise, that it may be well with thee, 
and thou mayest live long on the earth." " Whoso- 
ever hateth his brother is a murderer ; and ye know 
that no murderer hath eternal life abiding in him." 
" Ye adiilterers and adulteresses, know ye not that 
the friendship of the world is enmity with God ? " 
" Let him that stole steal no more." " Putting 
away lying, speak every man truth with his neigh- 
bour J for we are members one of another." " This 
ye know, that no . . , covetous man, who is an 
idolater, hath any inheritance in the kingdom of 
Christ" 

No Christian will say any precept of the New 
Testament is not binding. The Lord in the Ten 
Commandments has revealed Himself to us in 
His essential righteousness and holiness, binding 
together for ever His faith and fear with true 
morality, and by this means speaks to us, saying, 
" Be ye holy, for I am holy.'* 
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Article VIII. — " Of the Three Creeds:' 

This Article, it would appear, might well have 
been placed in the first category, among those con- 
cerning the universal faith of Christendom, for it 
treats of the common Confessions which are owned 
by us and all other branches of the Catholic 
Church ; but if we examine closer, we shall see the 
reason it was placed by our Eeformers iromediately 
after those which set forth the Bible as the sole 
authority and infallible guide for the Church. The 
first Article of the Ten Articles of Henry VIII., A.D. 
1536, was entitled, *' The Principal Articlei^concern- 
ing our Faith," and taught as follows: " We will that 
all Bishops and preachers shall instruct and teach 
our people by us committed to their spiritual charge, 
that they ought and must most constantly to be- 
lieve and defend all those things to be true which 
be comprehended in the whole body and canon of 
the Bible, and also in the three Creeds or Symbols. 
. . . And that they ought and must take and 
interpret all the same things according tp the self- 
same sentence and interpretation which the words 
of the self-same Creed or symbols do purport, and 
the holy approved doctrines of the Church do 
intreat and defend the same. 

" Item, That they ought and must believe, repute, 
and take all the Articles of our faith contained in 
the said Creeds to be so necessary to be believed for 
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man's salvation, that whosoever, being taught, will 
not believe them, as is aforesaid, or will obstinately 
afl&rm the contrary of them, he or they cannot be the 
very members of Christ, and His spouse the Church, 
but be very infidels or heretics, and members of the 
devil, with whom they shall perpetually be damned." 

By this Article the Creeds were accepted to be 
equal in authority with the Bible ; the Elizabethan 
Eeformers separated the latter as the one Divine 
authority, merely declaring the Creeds " ought to be 
received and believed," becatcse their orthodoxy can 
be clearly proved by that sole rule of faith. This 
also refutes those assertions which are made, that 
the Church gives the Bible its authority, as she 
gives the Creeds, whereas, in truth, she never im- 
poses a doctrine for belief, except she first proves 
unmistakably that it has "most certain warrants 
of Holy Scripture." 

Even in the Apostolic age was seen the necessity 
of certain formal and definite declarations of doctrine, 
embodying the main truths of Christianity, to be 
confessed and taught by the Church. We have 
several rudimentary creeds in the Epistles them- 
selves. (See I Cor. xv. 3-8 ; Heb. vi. 2 ; i Tim. 
iii. 16.) From the early days of the Primitive 
Church the use of Creeds has been universal in its 
various branches. We will examine the three 
accepted by our own Communion in the order they 
occupy in the Prayer-Book, rather than as mentioned 
by the Article. 

E 
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The Apostles' Creed is the great Creed of the 
Western Church, found in different forms froni the 
earliest ages, and in the sixth century at the latest 
assumed its present shape in the Churches of Italy 
and Gaul. In fact, it has its origin in the baptismal 
profession. This confession, in the early Church 
made by the candidate or sponsors, was threefold, 
in reply to as many questions, the reply correspond- 
ing exactly with the three paragraphs of this Creed, 
and in the form of the threefold answer it is first 
found in the old Latin writings. The candidate 
first turned to the west as symbolising the region 
of darkness, made his vow of renunciation, then 
facing the east as the region of light and day, con- 
fessed his belief in the faith of Christ. In this 
position the Creed is usually recited still. The 
Apostles' Creed has always been the condition of 
entrance into the Church by baptism, and is also 
the test of faith in the dying, being put in the form 
of the baptismal questions, in the Visitation of the 
Sick. This Creed contains the main essentials of 
the Christian belief. 

The first paragraph asserts our faith in the Creator 
of all created, the Father of man, the Almighty. 

The second declares the chief historical events 
recorded by the Gospels, without making upon them 
any theological comment or inference. 

The third confesses the Third Person of the 
Trinity, His work and institution in all the world, 
the unity of its members in Christ, the blessings He 
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purchased for us by His death and burial, resurrec- 
tion and ascension. 

If " the forgiveness of sins " did not occupy the 
place it does, how should we contemplate " the resur- 
rection of the body and the life everlasting " ? 

It should be observed, the faith confessed is not 
the Credo Deurn, or intellectual belief in the exist- 
ence of God, nor even the Oredo Deo, the assurance 
of His manifestation in Christ, but it is the Credo 
in Deum, the faith of heart as weU as head, the 
acceptance of His Divine revelations, the union of 
our souls with Him through the faith which is in 
Christ Jesus. 

The Athanasian Creed, as it is commonly called, 
is that appointed as the alternative to the Apostles' 
for use on the chief festival days of the Church. 
It is the longest and most argumentative of the three, 
and respecting which more misrepresentations and 
ignorant dislike exist than towards any other part 
of the Prayer-Book. We will examine into its sub- 
stance and doctrine, and see if this prejudice be 
well founded. But first as to its history. 

It is not properly " Athanasian," for it is Western 
in origin, and may be traced to the influence of 
Augustine rather than any other Father,, being par- 
ticularly directed against Ariaiiism : it was probably 
called " Fides Athanasii " as opposed to the " Fides 
Arii" Its author is not certainly known, but it is 
supposed to have been mainly the work of Victri- 
cius of Eouen, a.d. 400, subsequently of Hilary of 
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Aries, about 440. The question of date is decided 
partly by internal evidence, as the time when the 
heresies combated by it prevailed, the Eutychian ^ 
being condemned at the Council of Chalcedon in 
451 by the insertion of the clause "and from the 
Son " (when the same phrase was added to the 
Nicene Creed) ; partly on outward evidence, as the 
date of the Psalters which contain it, and the Com- 
mentary of Fortunatus upon it, about the year 570. 
But although these points of authorship and date 
are not decidedly known, it is certain this Confes- 
sion has been for a thousand years in use in the 
Western Church, and in the vernacular in our own 
more than three hundred. 

In the Canons of the three Councils of Toledo, 
held respectively in 589, 633, and 638, it is found 
in substance, though with slight verbal differences. 
At the Council of Autun, A.D. 670, it was ordered 
that all in Holy Orders should " learn the Apostles' 
Creed, and the Fides sancti Hpiscopi Athanasii" 

Since the commencement of the ninth century, 
it has been publicly recited in the services of the 
Western Church, was formally accepted by the 
Papacy in 930, though never authorised by any 
General Council. The Eastern Church never has 
accepted it. 

At the Anglican Eeformation it was decided not 
only to continue it as a declaration of faith, but 

* The Eutychian heresy taught that Christ's human nature was 
converted into His Divine nature. 
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«iJso to bring it into use in the public services, 
though only as an occasional addition. Till the 
Prayer-Book revision in 1662, it was "sung after 
Benedictus," without superseding the recitation of 
the Apostles' Creed, which it apparently preceded 
as an exposition. In the Book of 1549 it was for 
use on chief festivals only; in 1552 the other 
commemorations were added as it now stands, so 
that it is recited about once a month in our ser- 
vices throughout the course of the year. 

This is not so much a Creed (symbolum) as a rule 
of faith, and exposition and defence of the Chris- 
tian belief. Its authority as such entirely depends 
on its strictly Scriptural doctrines; its fitness for 
public worship on its explanatory and intelligible 
character. Our Church, therefore, in her ancient 
Canons requires that it be studied by her clergy^ 
and listened to and repeated by the laity. 

• There are a few slight errors in the English 
translation which should be noticed. In the ori- 
ginal Latin version the first clause opens, " Who- 
ever desires to be in the way of salvation," &c. 
Verse 2 5 should be rendered, " In this Trinity there 
is no such thing as before or after, greater or less." 
Verse 28, "He therefore that will be in the way 
of salvation, let him thus think of the Trinity." 
Verse 29, "Believe faithfully" instead of "believe 
rightly." 

The object with which the Creed was compiled 
was identical with that of the Nicene. The first 
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doctrine set forth is that fundamental one which 
we considered under Article L It declares the 
Divine attributes belonging to the Three Persons, 
Infinity, (which is the correct translation of the 
word ImmensTiSy here rendered incomprehensible,) 
Eternity, Omnipotence, Deity, and Lordship, and 
emphatically declares "not three but One." It 
clearly protests against the opposite endeavours 
made by finite minds to explain the infinite mystery, 
— ^that of " Sabellianism " " confounding the Per- 
sons," and " Arianism " " dividing the Substance," 
and without any effort to explain the inexplicable, 
simply pronounces the " Unity in Trinity, and the 
Trinity in Unity is to be worshipped." 

The second portion agrees with the words of the 
second Article concerning the Divinity of our 
Saviour. The same who "was in the beginning 
with God," was " found in fashion as a man ; " who 
created man in Hiff own image, took our nature 
upon Him and was born of a woman ; who though 
both God and Man is yet but one Christ. Only as 
Divine could He fully render satisfaction to the 
Father for our sins, only as human could He fulfil 
all righteousness for us, bearing our guilt as Eepre- 
sentative of man. 

This is the only Creed which declares the final 
doom of unrepentant sinners; according to our 
Lord's own words, " these shall go away into ever- 
lasting punishment, but the righteous into life 
eternal ; " showing that our Church in this as all 
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else follows the words of Scripture alone, thus 
accepting the doctrine of eternal punishment. 
Clauses i, 2, 28, 29, 42, wrongly called the 
"Anathema," are those which from this modern 
misunderstanding give offence to certain Christian 
people. This was anciently " a judicial pronounce- 
ment of excommunication on those who will not 
accept the Creed as a term of Communion," a like 
clause being in the Nicene. They merely set forth 
solemnly the warning of the Church to those who 
reject " the first principles of the oracles of God ; " 
having proclaimed the main truths of the Gospel, 
the Creed — ^like the Bible — urges on all who would 
enter eternal Ufe, the infinite importance of the 
faithful acceptance of those truths. The following 
is the Declaration of the Convocation of Canterbury, 
1879, on this subject, which though lacking the 
adherence of that of York for complete authority, 
sets forth in substance the general view in which 
these clauses are to be regarded. 

1. "That the Confession of our Christian Faith, 
commonly called the Creed of St. Athanasius, doth 
not make any addition to the faith as contained in 
Holy Scripture, but warneth against errors which 
I'rom time to time have arisen in the Church of 
Christ." 

2. "That as Holy Scripture in divers places 
doth promise life to them that believe, and declare 
the condemnation of them that believe not, so doth 
the Church in this Confession declare the necessity 



72 THE SETTLED DOCTRINE 

for all who would be in a state of salvation, of 
holding fast the Catholic Faith, and the great peril 
of rejecting the same. Wherefore the warnings in 
this Confession of Faith are to be understood no 
otherwise than the like warnings of H0I7 Scripture, 
for we must receive God's threatenings even as His 
promises in such wise as they are generally set 
forth in Holy Writ. Moreover, the Church doth 
not herein pronounce judgment on any particular 
person or persons, God alone being the Judge of 
all." 

The Nicene Creed is the condition of admittance 
to the second, as the Apostles' is to the first. Sacra- 
ment, being placed near the beginning of the Com- 
munion Service for this purpose. 

This is the great Creed of the Eastern Church, 
it occupies in it the same position as the Apostles' 
has in the Western : unlike the latter, it was drawn 
up and set forth with a special object, — of combat- 
ing the Arian and other like heresies prevalent in 
the fourth century. At the Council of Nicaea in 
325, this Creed was compiled from those belonging 
to various Eastern Churches, mainly on the lines of 
that of Csesarea, with the insertion of the words 
"being of one substance with the Father," thus 
declaring the Divinity of our Lord, in contradistinc- 
tion to the Arian doctrines. Thus completed, the 
two first paragraphs were virtually as they at present 
stand ; the third was added at a later date to meet 
new heresies which had sprung up. Though it was 
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substantially accepted by authority in 347, accord- 
ing to Epiphanius, this last addition was formally 
made at the Council of Constantinople in 381. 
{However, at the Council of Ephesus held a.d. 431, 
acceptance and use of the additional clause was 
.forbidden, which interdiction was not removed till 
that of Chalcedon, A.D. 451. In the controversies 
with Arianism in Spain and France, the phrase 
" and from the Son '* was added to the Latin version 
at the same time it was inserted in the Athanasian 
Creed, without authority; Popes Hadrian I. and 
Leo VIII. even protesting against it. The contro- 
versy which arose on this point became the main 
cause of the dissension between the Eastern and 
Western Church, in which the former is logically 
in the stronger position, though no material dif- 
ference of doctrine as regards this question is 
involved. 

This Creed in substance is an enlarged edition of 
the Apostles', the additions being mainly those which 
sei*ve to bring out clearly the Divinity of our Lord 
Jesus Christ and the Holy Ghost. It therefore 
enlarges with theological comments upon the simple 
statements of the earlier Creed, especially on the 
two points Arianism called in question. The Divinity 
of our Saviour is expressed in much the same terms 
used by St. John in the opening verses of his gospel, 
ascribing to Him the creation of the world, peculiarly 
an attribute of the Deity, and involving His pre- 
existence. The Holy Ghost is represented as a true 
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Personality, proceeding from, and equal to, tlie 
Father and the Son ; which question we have 
studied befora 

"I acknowledge one Baptism for the remission 
of sins." Some object to this clause as unscriptural : 
if it be, St Peter was unscriptural when he said in 
his address to the Jews on the Day of Pentecost, 
"Eepent, and be baptised every one of you in the 
name of Jesus Christ for the remission of sins!* 
Observe we do not say we believe or trust in bap- 
tism for remission, but " acknowledge." We believe 
and trust in Christ's death on the cross alone for 
forgiveness, but "as many of you as were baptised 
into Jesus Christ, were baptised into his death." 
We must enter into covenant with, and be united 

* 

to Him in His appointed way before we may receive 
the blessings His Atonement purchased for His 
people. 

We acknowledge therefore that as He died once 
to put away sin, so by one Baptism we have been 
buried with, and are united to Him, and are par- 
takers of all the benefits of His passion. 

This Creed has substantially — though with varia- 
tions at different times — been accepted as an 
authorised interpretation of Scriptural doctrines, for 
fifteen hundred years. It occupied its present posi- 
tion in the Liturgy of the Eastern Church early in 
the sixth century, in that of the West about fifty 
years later. The Church of England still follows the 
ancient custom of repeating it immediately after the 
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reading of the Epistle and Gospel, in the Ante-Com- 
munion Service. 

Not a • sentence in any of the three Creeds was 
added or altered at the Eeformation. They still 
remain, as they have for centuries existed, the only 
standing point on which the Church of England 
can meet her erring brethren on equal ground. 
Whatever else has been corrupted, these Creeds 
have marvellously escaped, and not a word nor 
sentence can be found iu them which may not 
"be proved by most certain warrants of Holy 
Scripture." 

This Article is the last in that category which 
enunciates the principles of the Eeformation in 
opposition to the doctrines of Eome ; appealing to 
the Bible as given direct from God for the right of 
rejecting all unsound traditions and interpretations, 
and as the authority and basis on which the 
Anglican Church builds up her superstructure in 
God's most holy Faith which is delivered unto the 
saints. 



Article IX. — " Of Original or Birth Sin" 

This Article stands first among those which, 
leaving the contemplation of the Church at large, 
deal more particularly with the individual soul and 
immediate application of those truths arising out of 
the great doctrines we have been considering. It 
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also is in that group which treats of the subject of 
Justification, thus indirectly protesting against the 
teaching of Eome on this question. 

At the time the Articles of 1552 were being 
compiled, the Anabaptists were renewing the argu- 
ments of the Pelagian heresy, to the effect that 
there is nothing innately corrupt in human nature, 
but that only in the commission of actual sin are 
we followers of Adam, and therefore, man by his 
own efforts may attain holiness. The Semi-Pela- 
gians held that man has fallen and needs co-operat- 
ing, but not prevenient grace. 

The English version of the Second Article of the 
Augsburg Confession, compared with the present 
Article, will show the close harmony between our 
doctrine and that of the Lutherans upon this head, 
if, indeed, the latter be not derived from the former 
as some assert. 

" They also teach, that since the fall of Adam, 
all men naturally begotten are born with sin, that 
is, without the fear of God, without iaith towards 
God, and with concupiscence ; and that this disease, 
or fault of origin, is truly sin, condemning, and even 
now bringing eternal death to those who are not 
born again by baptism and the Holy Spirit. 

" They condemn the Pelagians and others, who 
deny that the fault of origin is sin, and in order to 
diminish the glory of the merit and benefits of 
Christ, maintain that a man can be justified before 
God by the power of his own reason." 
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As one of the old Homilies has it, " Man in his 
natural state is half a devil and half a beast." 
This was not the state in which our first parents 
were created ; that was in *' the image of God," but 
refusing to continue in that condition they fell, and 
the consequences of that fall may be seen in unre- 
ffenerate human nature ever since : " whose image 
and superscription hath it?" Adam fell from a 
state of holiness into one of sin, and all his posterity 
must be born into that condition, for by no efifort 
of the natural man can he by any possibility again 
raise himself. Taken captive by the devil every 
child of man is his slave, clearly stamped with " the 
mark of the beast." 

Humanity as such, by Adam's disobedience, was 
for ever ruined, but God in His mercy did not leave 
it to despair. Immediately while yet pronouncing 
its condemnation He promised its ultimate restora- 
tion, a promise which was fulfilled when the second 
Adam, the Lord from Heaven, bore our sins and 
their punishment away from us, as the one perfect 
Man who in virtue of His sinless nature, human 
though it was, was able to fulfil all righteousness, 
and satisfy the justice of God, and by His death 
and resurrection to impute that righteousness and 
satisfaction to all, who confessing their own help- 
lessness, should with hearty repentance and true 
faith turn unto Him. As truly as we by our 
natural birth are sons of Adam, stamped with the 
" mark of the beast," so by our new birth of water 
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and the Spirit, the sign of which is " the sign of the 
Cross," are we the sons of God. 

This second birth, however, can only have rege- 
nerating influence on our heart and soul ; it cannot 
touch that nature inherited from Adam ; " flesh and 
blood cannot inherit the kingdom of God," but must 
remain outside. It is true that on the last day our 
resurrection body will enter Heaven, but it will 
have been raised a spiritual body, "fashioned like 
unto His glorious body; " for, " as we have borne the 
image of the earthy, we shall also bear the image 
of the heavenly." Our bodies like our souls, will 
be sinless then, but never • till death can we be 
" freed from sin." While we remain in this world 
we partake of the sinful nature of our first parents 
for whose sake it is cursed : but we are not under 
the curse if we have experienced that second birth, 
and " walk not after the flesh but after the Spirit," 
and therefore not under its condemnation. " There 
is therefore now no condemnation to them which 
are in Christ Jesus." If the flesh partook of the 
regeneration of the Spirit, the expression quoted 
above would have no meaning : the flesh cannot be 
subject to the law of God, but even in those who 
walk by the Spirit the old nature dwells ; it dwells 
though it no longer reigns, "If ye through the 
Spirit do mortify the deeds of the body, ye shall 
live." If the " deeds of the body " could ever be 
made righteous there would be no need to mortify 
them. The original expression here rendered the 
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"lust of the flesh," signifies that tendency which 
may dififer according to different characters and 
temperaments, but is the same evil in all, always 
prone to sin, never subject to the law of God. 
As one has written ; " Though the spirit has already 
passed through one resurrection — the resurrection 
from the grave of trespasses and sins-7-the flesh 
remains in its natural condition, unrenewed, and all 
its infirmities, passions, and desires, cleave persist- 
ently to it still." 

It is only according to our determined mortifying 
of the deeds of the body, that the spiritual life wiU 
grow and develop with energy in our heart: the 
stronger becomes the new nature, the weaker will 
be the old ; for one is of Divine strength, the other 
human weakness. 

" Christ has raised our human nature to the 
throne at God's right hand," as the Eepresentative 
Man, and there comes a voice from that excellent 
glory speaking to each one of us ; " To him that 
overcometh, will I grant to sit with me in my 
throne, even as I also overcame, and am set down 
with my Father in His throne." 

" And I saw as it were a sea of glass mingled 
with fire; and them that had gotten the victory 
over the beast, and over his image . . . stand on 
the sea of glass having the harps of God." 

The latter half of this Article was the original 
Ninth Article of 1552, where another followed as 
the Tenth entitled " Of Grace," which ran as follows : 



So THE SETTLED DOCTRINE 

— " The grace of Christ, or the Holy Ghost by Him 
given, doth take away the stony heart and giveth a 
heart of flesh. And although those that have no 
will to good things He maketh them to will, and 
those that would evil things He maketh them not 
to will the same; yet, nevertheless, He enforceth 
not the will. And therefore, no man when he 
sinneth can excuse himself as not worthy to be 
blamed or condemned, by alleging that he sinned 
unwillingly, or by compulsion." 

The opening words of the present Article were 
added on the revision of 1562, and are supposed to 
be taken from the Wurtemburg Confession of 1552. 



Article X.— '^ Of Free- Wilir 

This Article is the natural sequel to the preced- 
ing. In that we saw the lost state of man before 
God, this teaches the utter inability of man even 
to will that which is right of himself, or turn to 
the Lord by his own unaided strength. God, and 
He alone, must work in us to will as well ^^ to do 
of His good pleasure. 

It is true our wills are to a certain extent our 
own, and in our own power, or we should cease to 
be responsible beings. Most people are not want- 
ing in self-will ; but the will belongs rather to man 
in his natural state, he wills this or that which his 
animal nature desires, therefore his will cannot rise 
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to a desire after God and holiness, unless by His 
grace He first open the heart to a perception, either 
by fear or love, of the need of salvation, and by 
the influence of the Holy Spirit shed abroad in 
our hearts constrain us to consecrate our lives and 
wills to Him who first gave them with their 
responsibilities to us. " God will have all men to 
be saved," but all men will not be ; for here it does 
not mean God in His omnipotence intends it, but 
only that in His infinite love He wishes it. " Ye 
wUl not come to me that ye might have life." It 
is possible for man to frustrate the grace of God. 
Man has freedom left him, that of his own accord, 
as it were, he may choose or refuse the evil and 
the good. God would never have provided at 
such cost for the salvation of the world, and then 
put hindrances in the way of our acceptance of it. 
He, and He alone, can, but most surely will, give to 
those who have been shown the way of salvation, 
grace by which to accept it, if they will. That 
grace must put into their minds good desires, and 
continually work in them to good effect. Especially 
to us who are baptised has He given His Holy 
Spirit, though it may be but in the germ as yet ; 
and our evil nature is there too. The Lord still 
sets before us, as He set before His people of old, 
good and evil, blessing and curse, saying, " Choose 
ye whom ye will serve." The command implies 
the capability. "Seek ye my face." If we will 
answer " Thy face Lord, will I seek," His reply is, 

F 
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" If with all your hearts ye truly seek me, ye shall 
ever truly find me : thus saith our God." 

If, on the other hand, we prefer to serve sin and 
Satan, we have free liberty of choice. Satan will 
gladly receive us into the number of his slaves, 
and will ever tighten round us the chain of our 
sins, till at last there is no escape, and we finally 
receive the wages we have earned in the service of 
our chosen master. "The wages of sin is death, 
but the gift of God" — there is no earning with 
Him — "is eternal life through Jesus Christ our 
Lord." All is God's free grace in the plan of 
salvation; "not of works, lest any man should 
boast." 



Article XI. — " Of the Justification of Man!' 

"If any one shall say that justifying faith is 
nothing else than reliance on the Divine mercy 
remitting sin for Christ's sake, let him be accursed." 
So speaks " with authority " the Church of Eome 
in the Canons of the Council of Trent — a Church 
professing to be that " of the living God, the pillar 
and ground of the truth." Where is the " autho- 
rity " by which she speaks these words ? 

Luther said of the doctrine of justification by 
faith, that it is the "article of a standing or a 
falling Church," and on this point it was the Eefor- 
mation mainly turned 



OF OUR CHURCH. 83 

We have seen in the two last Articles the lost 
condition of man in the sight of God, and his 
inability to seek His favour except " God the 
Father draw him." In this we have set before us 
the way by which alone seeking Him we can be 
accepted with Him, that way which, being entirely 
apart from ourselves or anything we may do, is 
also " the truth and the life " to all who turn to it 
with true faith that it will lead them back to God. 

Man as such, even when so far enlightened as 
to have the will, is without the power to regain 
the favour of God, or to raise himself from the 
curse of sin into a life of heavenly communion. 
" How shall man be just with God ? " " It is God 
that justifieth." He who has the right to condemn 
alone has that to justify: He only who has the 
right to sentence has also that to acquit. But not 
only is He the justifier ; He is just. " He cannot 
• deny Himself." He has pronounced sentence of 
condemnation on all the world, "and who can 
reverse it?" The penalty must be fulfilled, the 
uttermost farthing paid, and we are helpless and 
bankrupt. But He who is infinitely just is infinite 
in mercy too. The debt indeed must be paid, but 
the Creditor Himself would pay it, the Judge take 
the place of the criminal and undergo his punish- 
ment. "Deliver him from going down into the 
pit. I have found a ransom." 

What that Hansom was it is the purpose of the 
Gospel to unfold. We know " we were not redeemed 
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with corruptible things, as silver and gold, . . . but 
with the precious blood of Christ, as of a lamb 
without blemish and without spot ; who verily was 
fore-ordained before the foundation of the world." 
"Whom God hath set forth to be a propitiation 
through faith in His blood, . . . that He might be 
just, and the justifier of him which believeth in 
Jesus/* 

The justice of God being satisfied by Him, the 
mercy and love of God might be shown towards us. 

"Through faith in His blood" we are saved. 
That precious blood has been shed in vain, so far as 
we are concerned, if we have not each individually 
that faith without which it is impossible to please 
Grod, and by which we make the covenant promises 
our own. We may believe in the historical fact of 
the Atonement, but it is not intellectual belief that 
saves. "The devils believe and tremble." No; 
the mere fact of Christ's crucifixion will not avail 
unless we lay hold on His salvation. " The just 
shall live by faith," for by faith alone are they 
made "just" And this doctrine, as our Article 
says, " is very full of comfort," that we miserable 
sinners are not left to the task of establishing our 
own righteousness ; that no effort or deed is required 
of us, but simply that we accept the perfect and 
sufficient satisfaction once and for ever accomplished 
on our behalf by the Saviour, and make it our own by 
faith. " Therefore, being justified by faith, we have 
peace with God, through our Lord Jesus Christ." 
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The Homily of Justification referred to expounds 
this doctrine in terms according- with the tenor of 
the Article, being one of those exhortations set 
forth in the age succeeding the Eeformation to be 
read in our churches, to supply the need of com- 
petent preaching, and to explain and promulgate 
more widely among the unlearned members of our 
Church those doctrines which were then but newly 
accepted and professed as her creed. Now there is 
no homily which bears the name by which it is 
here called, but it is impossible to mistake the one 
referred to. It is that entitled " Of the Salvation 
of Mankind," in the first Book published in 1547, 
as is evident by this allusion to it in the Article of 
1552, which excludes the possibility of its being 
found in the Book of 1559. There are twelve 
homilies contained in this Book, and the above- 
mentioned is the only one at all dealing with the 
subject of this Article. 



Article XIL—" Of Good Worhsr 

" As the body without the spirit is dead, so faith 
without works is dead also." 

We saw by the last Article how that we are 
accepted and justified through the finished work of 
Christ alone, and by our faith in that work, with- 
out any effort on our own part being demanded. 
But that faith must be more than mere belief in 
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certain doctrines, and what our Article calls a 
" lively faith," which, having laid hold on eternal 
life, has by the influence of the Holy Spirit power 
to raise our life and conversation above that of 
man's natiiral state, " that we which live should not 
henceforth live unto ourselves, but unto Him which 
died for us and rose again." The sole principle on 
which we can do unto God true and laudable 
service is this alone ; " for the love of Christ con- 
straineth us." 

If we faithfully accept Christ's salvation, our 
hearts must be so actuated by love to God that it 
is impossible to live any but a life of service to 
Him. The tree in this, as all other cases, must be 
known by its fruits. The sacrifice of Isaac is an 
example of this, of which St. Paul says, " By faith 
Abraham, when he was tried, offered up Isaac ; and 
he that had received the promises offered up his 
only-begotten son, of whom it was said. That in 
Isaac shall thy seed be called; accounting that 
God was able to raise him up from the dead." And 
St. James, commenting upon this, observes, " Was 
not Abraham our father justified by works when he 
had offered Isaac his son upon the altar? Seest 
thou how faith wrought with his works, and by 
works was faith made perfect ? " Works of this kind, 
then, are the fruits of faith for the perfecting of 
faith ; the mere works as such are nothing. 

We see that Abraham's faith did not fail " when 
he was tried," being that trust and love of God 



OF OUR CHURCH, 87 

which is the only ground of service. Though in 
his son were the promises made, he knew that with 
God nothing is impossible, and that unquestioning 
obedience was all that was required of him towards 
their fulfilment If Abraham had refused the v;ork, 
his faith would have been imperfect ; but the work 
was wrought by faith and proved the latter perfect. 
" Ye see then how that by works a man is justified, 
and not by faith only." 

The great cloud of witnesses whose record is in 
Heb. xi. bear testimony to this fact. After show- 
ing their faith by their works, they died as they 
had lived — in, faith, being persuaded of the truth of 
God*s promises, though they received them not. 
And who that has received that " better thing," the 
full knowledge of, and free offer of, salvation 
through Christ, and is united in faith and love to 
Him, but would be ready for any service or 
"labour which proceedeth of love," remembering 
that of such He will say at the last day, " Ye liave 
done it unto me " ? 



Article XIII. — " Of Works before Justification.'* 

It is the motive which makes the deed. The 
same act may be acceptable or displeasing to God 
according to the spirit with which it is performed. 
As the Bible and our Church teach that any service 
rendered from love to God in Christ as its sole 
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motive is ever pleasing to Him, so they faithfully 
set before us how the self-same deed becomes sinful 
in His sight when performed with the view of 
obtaining His favour or establishing our own right- 
eousness. 

Hence we see that harmless, and even praise- 
worthy, though in themselves they may be, good 
works not arising from the grace of God through 
sanctification of His Spirit, not only will not be 
accepted by Him, but are regarded by Him as 
. positively sinful, insomuch as they are riot offered 
in His appointed way. It is the old principle, *' To 
obey is better than sacrifice, and to hearken than 
the fat of rams," which our Church here impresses 
on us. 

The Church of Eome, on the contrary, speaking 
by the Council of Trent, says, "If any one shall 
say that all works which are done before justifica- 
tion, on whatsoever account they may be done, are 
truly sins and deserve the hatred of God, or that 
the more vehemently a man tries to dispose himself 
for grace the more grievously he sins, let him be 
Anathema." Calvin answered to this canonical 
decree, " Let them anathematise the Apostle, who 
declares that without faith it is impossible to please 
God (Heb. xi. 6). Let them anathematise Christ 
and Paul, who declare that all unbelievers are 
dead, and are raised from death by the Gospel" 

We have it on the authority of that Word 
which the Church of Eome professes to believe 
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that " no man speaking by the Spirit of God calleth 
Jesus accursed." If, therefore, the Church ana- 
thematises all those who teach the doctrine it is 
undeniable He taught, what becomes of her claim 
to divine authority for all her words and works ? 

Our Article further shows that by these works 
which we are considering we cannot obtain the 
favour of God, so that He for the sake of those 
will consider us worthy to receive His grace, nor 
yet can we by these means so prepare and disci- 
pline our heaxts-as was asserted by the monastic 
scholars — that it will be consistent and fit that the 
Holy Spirit should be given to help us carry on, 
what can in reality be performed by Himself alone ; 
and it is evident He cannot work in our hearts 
unless He be admitted there by faith, on our 
justification. He, and He alone, can and will do 
all, without any aid on our part but the concurrence 
of the will. 

If the Holy Spirit do not in all things direct and 
rule our hearts, we are not able to please God in 
thought, word, or deed. Of His only gift it cometh, 
but that is no excuse for those who have it not ; for 
He who is truth has promised to " give the Holy 
Spirit to them that ask Him." 
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Article XIV. — " Of Works of Supererogation." 

The derivation of the word Supererogation is 
interesting. The technical term for " bringing in a 
bill" in the Eoman Comitia, was '^rogare," (to 
ask). If the decree were for granting money from 
the Treasury, the word used was " erogare." Thus 
" supererogare " meant to pay over and above the 
grant demanded. The word is used in the Vulgate 
and Ehemish version, " quodcunque supererogaveris," 
" whatever thou shalt supererogate." ^ The Ehemish 
comment says, "it is manifest there are such 
works ; " as has been remarked, " it ought rather to 
have said, it is manifest there is such a word." 

This heresy, though held by the Church of Home, 
was not an invention of hers, but was extant in St. 
Paul's time, and which our Church unites with him 
in condemning, for such works can never be of 
faith. 

In his Epistle to the Colossians St. Paul says, 
evidently alluding to an existing heresy, " Let no 
man beguile you of your reward in a voluntary 
humility and worshipping of angels, intruding into 
those things which he hath not seen ; . . . which 
things have indeed a show of wisdom in wiU- 
worship and humility, and neglecting of the body, 
not in any honour to the satisfying of the flesh." 

Notwithstanding the Apostolic warning, the 

* Luke X. 35. 
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Church of Eome upholds and teaches this doctrine, 
and we whilst in communion with her were forced 
to accept it in common with other en'ors, till at the 
Eeformation they as works of darkness were cast 
away that we might walk in the light of Gospel 
truth. 

The Apostle shows that by these voluntary 
works we shall be beguiled of the reward which 
attends those of faith. We can offer to God 
nothing that we can with impunity keep back. 
We cannot — striving by a multiplicity of outward 
works and service to show how much we are will- 
ing to repay Him — be serving Him with that 
worship " in spirit and in truth " which He requires 
of us ; doing in everything His will, and that from 
the heart. The servant is not above his Master ; if 
our Saviour Himself had to say, "Not my will, 
but thine be done," less than a complete consecra- 
tion of ourselves with all we do, will not be 
accepted from us. 

Man is ever prone to fall into that error, so 
acceptable to his pride, that he has something' which 
he can render to God over and above what He has 
a right reasonably to demand. This is " arrogancy 
and impiety." Arrogancy in that he asserts that he 
can give the Lord quite as much as He is entitled 
to for all the benefits He has done to man ; " Lo ; 
there thou hast that is thine." Impiety ; because it 
is declared that by these works we are giving to 
God what it is in our power to withhold, but which 
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we generously choose to bestow. All this is en- 
tirely contrary to the only spirit in which we may 
acceptably serve the Lord. "All things come of 
thee, and of thine own have we given thee." Justi- 
fication was His free gift ; " ye are not your own, 
ye are bought with a price." If He has bought us 
we are His, if His, then surely He has a right to 
all we have and are; it will be little enough at 
the most : where all is owing, part cannot be over 
pay. Sanctitication is no less His gift ; and every 
good work or word the fruit of His Spirit. 

" What reward shall I give unto the Lord for all 
the benefits that He hath done unto me ? I will 
receive the cup of salvation, and call upon the 
Name of the Lord." The Psalmist, the man after 
God's own heart, knew the only way to render to 
the Lord is to receive yet more at His hand. 
According to the spiritual gifts we take from Him, 
so will our service ever be. " Freely ye have re- 
ceived, freely give." And if we do not " receive " 
of these things, be sure it is because we do not 
" ask."* 

It will be for us to say at the last day with a 
deep sense of our shortcomings ; " We are unpro- 
fitable servants. We have done that which was 
our duty to do." Not, we have done all our duty 
required us to do, Christ would not have told us to 
say that, for it will not be true of the best of us ; 
but we have hut done that which was our duty, 
this is what the words mean. All we may do in 
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the true spirit of service, is no more that we are 
bound to do for Him "who loved us, and washed 
us from our sins in his own blood." 

It will be for Christ to say, knowing the love we 
bore Him, and the labour which proceeded of that 
love ; " Well done, good and faithful servant ; thou 
hast been faithful in a few things, I will make thee 
ruler over many things. Enter thou into the joy of 
thy Lord." 



Article XV. — " Of Christ alone without Sin" 

" In the beginning was the Word, and the Word 
was with God, and the Word was God. . . . And 
the Word was made flesh, and dwelt among us, 
(and we beheld his glory, the glory as of the only 
begotten of the Father), full of grace and truth." 
"Forasmuch then as the children are partakers of 
flesh and blood, he also himself likewise took part 
of the same, that through death he might destroy 
him that had the power of death." " Wherefore in 
all things it behoved him to be made like unto his 
brethren, that he might be a merciful and faithful 
high priest in things pertaining to God, to make 
reconciliation for the sins of the people." " For in 
that he himself hath suffered being tempted, he is 
able to succour them that are tempted." For He 
"was in all points tempted like as we are, yet 
wUhout sin" 
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We see by the above quotations, and many 
similar passages, how our Saviour was truly 
"Emmanuel," "God with us," "perfect God and 
perfect man, of a reasonable soul and human flesh 
subsisting." And " as the reasonable soul and flesh 
is one man, so God and Man is one Christ" 

It is evident the Divine could not have been 
united to the sinful : Christ has most surely taken 
our nature upon Him in all but its sinful aspect. 
The lamb offered as His prototype in the Jewish 
sacrifices was strictly ordered to be without blemish 
or spot, in token of "the Lamb of God which 
taketh away the sins of the world." 

Only twice has man been created sinless. Adam 
was the first; he was without sin until being 
tempted, he fell, being biU man, and brought sin 
into all the world, so that every descendant of his 
is born a child of wrath. Adam's sin was not 
original, but actual ; humanity is ever since guilty 
of both, till the "second Adam the Lord from 
heaven" came into the world, who not only, as 
Adam, was sinless in His human nature, but in the 
power of the Divine resisted and overcame temp- 
tation, and destroyed for ever the power of the 
tempter on all who believe in Him. All who 
truly believe are granted to be partakers of His 
nature, as He once partook of ours. "Now are 
we the sons of God:" but of the first Adam as 
well, therefore, so long as we remain in this world 
his evil nature must be ours too ; the old man and 
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the new can never agree, for "what communion 
hath light with darkness ? '^ Each will continually 
be struggling within us for the mastery : we have 
constant need to pray to Him whose blessed Son 
was manifested that He might destroy the works 
of the devil and make us the sons of God and heirs 
of eternal life, that He, having granted us this 
hope, will enable us by His grace to purify our- 
selves even as He is pure, that when He shall 
appear again in power and glory, we may be made 
like unto him in His eternal and glorious Elingdom ; 
for we know that " as we have borne the image of 
the earthy we shall also bear the image of the 
heavenly." And " it doth not yet appear what we 
shall be ; but we know that when he shall appear, 
we shall be like him, for we shall see him as he 
is." " And when we awake up after thy likeness, 
we shall be satisfied with it." 



Article XVI. — " Of Sin after Baptism" 

The last group of Articles were those touching 
the great truth of Justification. In this we enter 
upon that class which deals with the main doctrines 
which shortly after the Eeformation were brought 
under discussion by the Calvinistic controversies. 

" I give unto them eternal life, and they shall 
never perish, neither shall any man pluck them out 
of my hand." 
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"It is impossible for those who were once 
enlightened, and have tasted of the heavenly gift, 
and were made partakers of the Holy Ghost, . . . 
if they shall fall away, to renew them agaiQ unto 
repentance: seeing they crucify to themselves the 
Son of God afresh, and put him to an open 
shame." 

The apparently contradictory statements here 
given have been the ground for two extremes of 
doctrine; on the first the Calvinists found their 
theory of the attainment by the elect in this world 
to a state from which it is impossible to fall away ; 
from the other conclusions have been drawn that 
those who commit wilful and deadly sin after hav- 
ing received the Holy Ghost in Baptism, and thus 
blasphemed against Him, can never turn again and 
repent, but are in a state of hopeless perdition. 

Our Church, in dealing with this difficult and 
delicate question, has by her careful, moderate 
handling of the subject, adhered to the rule on 
which her reformers strove to keep the mean 
between superstition and latitudinarianism, laid 
down in the celebrated phrase, " the middle way 
between two extremes ; " and in this as all other 
matters of doctrine follows closely the Word of 
God alone as her authority. 

The first of the above quotations is no warrant for 
the dogma of the attainment in this life to a secure 
state of salvation, from which departure is impos- 
sible ; else what mean the exhortations of our Lord 
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and His Apostles continually repeated in the New 
Testament, addressed to those who are in Him, to 
watch, pray, hold fast, fight, and having done all, to 
stand ? 

This promise of our Lord taken as meant, with- 
out being twisted and turned to suit particular 
views, then stands thus ; — those who are united to 
Him and determined to abide in Him, so long as 
they endure He will not faiL He that shall endure 
to the end, shall be saved. Neither the world, the 
devil, nor temptation, shall prevail against those who 
rest in, and look to Him for safety and strength. 
But this is no argument against the possibility of 
our forsaking Christ Indeed that such apostasy is 
possible is evident from the passage in Hebrews; 
they " who were made partakers of the Holy Ghost," 
as all we who have been baptised are, may fall from 
their present state of salvation, and by wilfully 
hardening their hearts against the warnings of the 
Spirit so effectually banish His influence from their 
souls, that He will at last leave them unrebuked to 
their chosen course of sin in this life, and perdition 
in the next. We may not say of such that they 
were never in a state of grace. 

But we are taught not to fall into the other 
extreme, and deny that all who wilfully and deliber- 
ately fall into even the greatest sin while in a 
regenerate state, can repent and turn again to the 
Lord by the working of His yet unquenched Spirit 
in their hearts. A man who is truly a Christian, 

G 
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and led by the Spirit, may tinder the pressure of 
great temptation, neglecting to ask the Lord's 
deliverance, be carried away and fall into the lowest 
depths, yet, by God's mercy, before he is hardened 
in wickedness, he may " come to himself" and again 
" arise and go to his Father : " and shall we say he 
will not be received ? As long as we are in this 
world, we shall ever be liable to temptation, and 
we shall often yield; if consequently "the [grant 
of repentance" were denied to all who sin after 
Baptism — or receiving the Holy Ghost — no flesh 
could be saved. 

Therefore the Church rightly condemns as un- 
scriptural the doctrine of the Perfectionists who 
say that after regeneration of the Holy Ghost we 
can sin no more ; and equally those who hold that 
every wilful sin committed after being made sons of 
God, is that unpardonable one of blasphemy against 
the Holy Ghost, which can as little be forgiven in 
this world as in the next. 

In this world there is yet time to remember 
'* from whence we are fallen, and repent, and do the 
first works, lest he will come unto us quickly, and 
will remove our candlestick out of his place, except 
we repent." For the day of repentance will be past 
when the sentence is pronounced ; " He that is 
unjust, let him be unjust still; and he which is 
filthy, let him be filthy still ; and he that is righteous, 
let him be righteous still ; and he that is holy, let 
him be holy still." 
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Article XVII. — " Of Predestination and JElection" 

"Whom he did foreknow, he also did pre- 
destinate to be conformed to the image of his 
Son ; . . . whom he did predestinate, them he also 
called ; and whom he called, them he also justified ; 
and whom he justified, them he also glorified." 

For the Calvinistic doctrines on this subject, see 
the extracts from the Lambeth Articles given on 
pages xvi. Our Article, avoiding the dogmas of 
that or any other school, as usual returns to the 
simple teaching of Scripture, and in its first para- 
graph follows virtually the language of the Apostle 
as given above, speaking of predestination to life 
only, avoiding all allusion to that to death, connect- 
ing it with our voluntary acceptance of grace; 
making no attempt to solve that inscrutable mystery 
of the sovereignty of God, and freewill of man. 

This is a summary of the doctrines contained in 
Articles X. XI. XII. In those we saw. First, how 
man cannot repent and turn to God, except first 
called and drawn by His Spirit; when having 
called us He enables us by His grace to obey that 
call : Next, how having come, we are freely justi- 
fied, and made the elect children of God, and then 
through His Spirit, " walk religiously in good works," 
which are the fruits of a lively faith ; which is in 
strict accordance with the passage given ; " Whom 
he did predestinate, them he also called ; and whom 
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he called, them he also justified; and w^hoii\ he 
justified, them he also glorified." 

Does anyone doubt his personal election, and 
seek to assure himself of his salvation? The 
assurance may easily be his. If he have elected 
God for his Father, the Lord Jesus for his Saviour, 
the Holy Ghost for his Sanctifier, he may be very 
sure it is because the Lord has first elected him. 
"We love him because he first loved us." He 
loved us from all eternity. "God so loved the 
world that he gave his only begotten Son, that 
whosoever belieVeth in him should not perish but 
have everlasting life." Our Saviour's atonement 
was not, as some assert, the cause of God's love to 
us, but on the contrary, was caused by that love. 
Therefore our Article says in its second paragraph 
that the consideration of this truth to those who 
are under the influence of the Holy Spirit, and have 
their affections weaned from this \5r0rld, and set on 
things above, "is full of sweet, pleasant, and 
unspeakable comfort," assuring us of our election in 
Jesus Christ " before the foundation of the world, 
that we should be holy and without blame before 
Him in love: having predestinated us unto the 
adoption of children by Jesus Christ to Himself, 
according to the good pleasure of His will." If we 
feel ourselves justified, it is because we have first 
been predestinated and called, and it will be through 
our own hindering of the grace of God working out 
His eternal purpose, if we fail of being glorified, for 
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when He begins a good work in us, it is that He 
may perform it unto the end. Surely the contem- 
plation of God's love to us, will " fervently kindle " 
ours to Him in return. 

But our Article goes on to warn those who are 
as yet unjustified and unsanctified against indulging 
in the false security of thinking that God having 
given sentence of their predestination — which till 
regeneration they have no warrant for asserting — 
they may live what ungodly or careless lives they 
choose, and yet are safe; forgetting that "whom 
he did predestinate . . . them he also glorified," 
which so far as it alludes to this life means sancti- 
fication by the indwelling of the Spirit. Some 
persons have this stereotyped religion; they say, 
they are chosen and predestinated, their names 
written in the Lamb's Book of Life ; therefore they 
are safe, and how they live and walk in this world 
does not affect their safety. There is no such 
doctrine as this in the Bible. If our names are 
not found at last blotted out of the Book of Life, 
it is not that they are indelibly printed there, but 
because we have trusted and looked to Him who 
loved us from the beginning, loves us still, and will 
love us unto the end, and while we abide in Him 
none can pluck us out of His hand. 

Not less a delusion of Satan is the idea that we 
have not been individually chosen and called, and 
therefore in despair submit to what we think our 
fate. This is nothing else than wilful rejection of 
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God's promises and salvation, "who will have all 
men to be saved, and come to a knowledge of the 
truth." 

In its last paragraph our Article teaches us to 
accept God's promises and offers as presented to us 
in Scripture, without speculating on what is pur- 
posely hidden from our finite minds ; and instructs 
us to follow and obey His revealed will as plainly 
and clearly set before us in the same Word. In 
which advice it has set us an example, in declining 
to enter into speculations, and rejecting the dogmas 
of theological systems, from which it turns to the 
plain words of the Bible, refusing to accept those 
tenets of Calvinism which go beyond what is ex- 
pressly laid down in God's Word in their strivings 
after " an impossible logical comprehensiveness." 
It is worthy of observation, what a cautious, careful, 
conciliatory tone, pervades these Articles treating of 
abstruse and difficult doctrines, contrasted with the 
bold, decided language of those dealing with the 
essential, fundamental truths on which absolute 
unity is needful. 

In either case however, the Bible is the sole and 
constant authority and guide referred to and fol- 
lowed. The maxim with which the Articles were 
compiled was in spirit at least, " In necessariis unitas, 
in non-necessariis liiertas, in omnihm caritas" 
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Article XVIII. — " Of dbtainiiig Eternal Salvation 
only by the Name of Christ," 

"Though we or an angel from heaven preach 
any other gospel unto you than that which we have 
preached unto you, let him be accursed As we 
said before, so say I now again, if any man preach 
any other gospel unto you than that ye have received, 
let him be accursed." " For we preach not our- 
selves, but Christ Jesus the Lord." " For there is 
none other name given among men whereby we 
must be saved." 

Our Church but follows as usual the very words 
of Scripture in declaring condemnation to those who 
teach for doctrines the commandments of men instead 
of Christ crucified. 

In the Apostolic Church those members were 
reproved by St. Paul who declared themselves to be 
one of P§Lul, .one of Apollos, one of Cephas, and one 
of Christ, thus putting the Head of the Church on a 
level with His servants. The Apostles were not to, 
and did not, preach themselves, but Him their Lord. 

And though it is perfectly right, and even neces- 
sary for the corporate life of Christianity, that there 
should be various communions and sects with which 
each individual soul may join himself as he judges 
it to be the purest and best, yet none may say that 
only in such church or community is salvation to 
be found. 
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Let US, Church members as we are, stand firm to 
our chosen Creed allowing no attacks or arguments 
to turn us from it, for the same reason that we 
chose it, because we believe it to be as near the 
Divine model as any Church on earth can be, and 
let us see clearly and detect the errors of other 
Creeds, but never deny their adherents as our fellow 
Christians and members of Christ's Catholic Church. 
So long as any Church or individual believe in and 
confess that ** Name which is above every name," 
be his Creed in detail what it may, he is nominally 
at least, one of Christ's people, whether in reality 
or not is between him and his God, and not for us 
to judge. The most perfect Creed ever framed, — 
this very code of Articles, — cannot profit to salva- 
tion, however strictly we hold and abide by it, if 
we have not with our whole heart^ accepted the 
Lord Jesus, and do not rely on His saving Name 
by faith; while, among the members of the most 
corrupt Church, surrounded by the darkest errors, 
there may be those who as far as their light allows, 
are trusting for salvation in Him who alone is 
exalted to give it. Shall we say of such that they 
are not His people ? 

" The Church's one Foundation, 
Is Jesus Christ her Lord," 

whatever superstructure may be built upon it; 
whether the "gold, silver, precious stones," of a 
pure Creed, or " wood, hay, stubble," of superstition 
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and error, those who beneath all are resting upon 
that Foundation, are of " the Church of the living 
God." At the last day every superstructure will 
fall, and all who have relied on even the best, will 
faU with it, and be crushed under its ruins ; while 
those who have been founded on the Eock beneath, 
will stand, free from all which hindered the full 
light of Christ's gospel reaching them in this world, 
and for ever dwell in the radiance of the Sun of 
Eighteousness. 

But let us not mistake. The spirit of the Article 
is not latitudinarianism but charity. For ourselves, 
let us " hold fast the form of sound words " which 
we possess, and denounce and expose the errors of 
other Creeds, while refraining from judgment or 
condemnation of those who profess them, else we 
shall be among those whom our own Church and 
the Word of God unite in declaring " accursed." 



Article XIX. — »' Of the Church" 

With this Article we enter on that class which, 
leaving the subject of immediate personal religion, 
deals with corporate Christianity in the outward life 
of the Church, and more especially that reformed 
branch of it established in this land. 

" The visible Church of Christ " is the kingdom 
of God on earth, set up in the world, yet not of it, 
governed by separate laws, maintaining divine ordi- 
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nances, and testifying for her Lord to the outer 
world. 

The truest Church is that which is the " pillar 
and ground of the truth," in which Christ's faith is 
kept freest from error. His Word most faithfully 
preached, His Sacraments administered according to 
His ordinance. Such an one is our own Church. 

In the early days of Christianity, the Church was 
more literally a " congregation of faithful men " than 
is possible in this age. It is now a " mixed multi- 
tude," the wheat and the tares growing together, 
often indistinguishable but by the eye of God. 
" The holy Catholick Church " is a different Article 
from " the Communion of Saints." It is possible 
to be a strict member of the one, in all outward 
observances, and not belong to the other at alL 
The " outward and visible sign " may exist where 
the " inward and spiritual grace " is lacking. 

Having thus declared the true definition of the 
" Church," which it need hardly be said, is in direct 
opposition to that false one set forth by the Papacy, 
our Article proceeds to point out how that various 
national Churches have fallen from their first estate 
in embracing erroneous doctrines in place of the 
truth of God; but at the same time owns them 
still as branches with us of Christ's Holy Catholick 
Church. Though they err not only in practices and 
ceremonials, "but also in matters of faith," we are 
not for this to refuse them as sister Churches, though 
that word is interpreted by us as "a congrega- 
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tion of faithful men," but must admit them to their 
place in the great body of professing Christianity. 

As being called after the Divine Name, as admini- 
strators of the Sacraments of Christ, as believers 
in Him and His Holy Word they are Churches ; as 
having overlaid the truth with error, as not admini- 
strating the Sacraments according to Christ's institu- 
tion, as not serving Him, with true and spiritual 
worship, they are " erring," and that grievously. 



Article XX. — " 0/ the Authority of the Church." 

The whole tenor of this Article stands in decided 
contrast to the imperious decrees and dictates issued 
by the Church of Eome ; which contrast arises from 
the different ground taken on this subject; the 
Eomish Church proceeding on that of her own in- 
fallibility, the Church of England on that of the 
infallibility of the Scriptures. This again proceeds 
from the respective positions the Bible holds in 
these Churches ; that of Eome is thus defined by 
herself; "It is false, scandalous, impious, and 
blasphemous, to affirm that the reading of Holy 
Scripture was intended for all persons." That of 
our own Church is expressed as follows ; " Although 
the Church be a witness and a keeper of Holy Writ, 
yet, as it ought not to decree anything against the 
same, so besides the same ought it not to enforce 
anything to be believed for necessity of salvation." 
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The Papal Church claims Divine authority for 
her words and works ; where does she find any for 
the statement above quoted ? Is it in the command 
given to the first Ministers of the Church ; " go ye 
into all the world, and preach the gospel to every 
creature ? " 

It was indeed necessary for the very existence of 
the Church of Eome that she should retain for her 
priests alone the free access to that Word of God 
which was designed for all people, or the funda- 
mental doctrine of papal infallibility, imposed on all 
her members, could never be accepted by them: 
reserving to herself the custody of God's Word, she 
could easily — and did — set forth what doctrines 
she chose, however unscriptural and false ; issuing 
by " Divine Authority " any mandates and dictates 
she pleased, and demanding adherence to the most 
absurd doctrines and fables, from all the " faithfuL" 

The Church of England on the contrary, while 
claiming to be a " witness and keeper of Holy Writ," 
pretends to no authority or power beyond that put 
into her hands in that Word. She is a " witness," 
inasmuch as her existence as Christ's kingdom on 
earth, proves the truth of His Gospel and promises ; 
letting her light shine before men in defence and 
confirmation of that Gospel. A "keeper," as she 
publishes and promulgates throughout the land, " to 
be read in Churches," taught in her schools, to be 
distributed among her members, the pure, uncor- 
rupted Word of God, not authorising incorrect ver- 
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sions, nor permitting it to be tampered witL And 
having set forth thus the Bible as her basis of faith, 
she is in consistency bound to abide by its doctrines 
and precepts, " not decreeing anything against the 
same," nor enforcing anything to be beUeved of 
necessity beyond it. Where either in doctrine or 
ceremonial does she accept aught which is contrary 
to the teaching of the Bible, or what essential 
article of belief does she bind on us beyond what it 
contains ? Has she not in a preceding Article 
declared, "Holy Scripture containeth all things 
necessary to salvation; so that whatsoever is not 
read therein, nor may be proved thereby, is not to 
be required of any man, that it should be believed 
as an article of the Faith, or be thought requisite or 
necessary to salvation." The Church of England 
challenges all those, who charge her with holding 
an unscriptural creed and superstitious liturgy, to 
an investigation into her true faith and practice by 
the light of the open Bible. 

" Where was Protestantism during the Middle 
Ages ? " asks the Church of Eome. " Where it is 
now, in the Bible ; " the Anglican Church replies. 
Eome was the custodian and " keeper," — though not 
a "witness" — of that faith which she dared not 
show forth to the world, but kept safely neverthe- 
less, through barbarous, unsettled times, till the 
Eeformed Church, no longer afraid of proclaiming 
Christ's true Gospel, earnestly contended for the 
faith once delivered unto the saints, that she might 
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be a " witness " not withholder, of the Word of God, 
sole infallible authority, before all the world. 

But a Church must be a Church, not a mere 
unorganised assembly of Bible readers. She must 
possess a definite creed, a settled form of worship, 
and certain rites and ceremonies wherewith to con- 
secrate and celebrate events in the lives of her mem- 
bers. Like other organisations she must enact and 
enforce laws and rules which her members are bound 
to observe. All Churches do so much ; most of them 
more ; presuming on a fancied Divine authority, they 
impose on their adherents doctrines and ceremonies 
for which no warrant can be found in Scripture. 

Our Church, as has been said, only lays claim to 
that which cannot with reason be denied her, — 
power to frame her own rites and ceremonies, 
according to the spirit of the Word of God, and to 
settle all controverted points — as in these Articles 
— as she judges to be most in accordance with that 
Word ; at the same time she distinctly repudiates 
for herself any authority to ordain anything which 
is contrary to the Scripture teaching, or power to 
interpret any part of the Bible in such a manner as 
would establish doctrine or precept contrary to the 
tenor and spirit of the Bible as a whole. 

The Bible, and the Bible alone, is infallible on 
earth, therefore every doctrine, ordinance, or rite, 
not contained in, or sanctioned by it, in letter or 
spirit, is one which will not be authorised nor 
allowed by our Church. 
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Article XXI. — " Of the Avihority of General 

Councils!^ 

The first clause of this Article contains a protest 
against the claim put forward by the Popes of 
Eome that they alone have authority to call, and' 
preside at, General Councils ; and declares, in accor- 
dance with the position given by the English 
Church to the Sovereign as earthly Head of the 
Church as of the whole realm, that the heads over 
divers countries have alone power to command or for- 
bid the assembling of Ecclesiastical representatives. 

And having assembled, our Article goes on to 
declare, they have no such Divine authority as they 
claimed in mediaeval days, but can only confer and 
act like any other body of fallible men, to the best 
of their judgment and ability ; it expressly asserts 
in parenthesis that they are merely an assembly of 
erring mortals, many of them probably unregenerate 
in heart, and if not habitually under the influence 
of God's holy Word and Spirit, will not be endowed 
with special power from on high for the occasion. 

Therefore, reverting to the idea of the last 
Article, doctrines or ceremonies decreed at such 
councils are not to be received or followed by the 
Church, except on examination they be found in 
accordance with, and justified by Holy Scripture, 
the sole and constant authority and appeal of our 
Church in her doubts and difficulties. 
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Would that each and all her individual members 
followed her example more closely here, in consult- 
ing and appealing to the Bible in every emergency 
and perplexity, for that enUghtenment and advice 
which can never fail. 



Article XXII. — " Of Purgatory:' 

. The whole series of monkish inventions concern- 
ing the state of the departed is here included 
under the term Purgatory; but we will examine 
them in order. 

The first of these abuses, Purgatory itself, dates 
from the third century, when Origen, one of the 
early Fathers, taught that " the souls of good men 
would hereafter — namely at the Day of Judgment, 
— pass through a purgatorial " or cleansing fire. 

Before this we find no allusion to any such doc- 
trine, though in the Clementine and other very early 
Liturgies are prayers for the faithful departed.* 

St Augustine in 407, asserted as probable that 
the purgation by fire of departed spirits took place 
in the interval between the days of death and 
judgment, instead of on the latter day. 

* ''Let u3 pray for all those who have fallen asleep in the 
Faith : " — Clementine Litwrgy. 

"And to the spirits of all these give rest:" — LUwrgy of St. 
Mark, 

''Remember all those that are departed in the hope of the 
resurrection to eternal life, and give them rest where the light of 
Thy countenance shines upon them : " — JAJtwgy of St, Ckrysostom* 



OF OUR CHURCH. 113 

Gregory the Great, towards the eud of the sixth 
century, being asked, " Doceri vellum si post mortem 
purgatorius ignis esse credendus est ? " answered, 
"De quibusdam levibus culpis esse ante judicium 
purgatorius ignis credendus est." He is supposed 
to have been the first to establish it as an authorised 
article of faith, and probably his missionaries, 
Augustine and Mellitus, first imported it into this 
country, as the early British Church was evidently 
unacquainted with the doctrine. 

The Council of Florence held A.D. 1438, declares 
thus on the subject :' " The souls of true penitents 
dying in the love of God, before they have brought 
forth fruits worthy of the repentance of their sins 
are purified after their deaths by the pains of pur- 
gatory ; and that they are delivered from these pains 
by the suffrages of the faithful that are living, such 
as holy sacrifices, prayers, alms, and other works of 
piety which the faithful do for the other faithful, 
according to the orders of the Church." 

Finally, the Council of Trent enacted in its 
decrees : " Since the Catholic Church, instructed by 
the Holy Spirit out of the sacred writings, and the 
ancient traditions of the Fathers, hath taught in 
Holy Councils, and lastly by this QEcumenical 
Synod, that there is a Purgatory, and that the souls 
detained there are aided by the suffrages of the 
faithful, but most of all by the acceptable sacrifice 
of the altar ; this Holy Synod enjoins all bishops 
diligently to endeavour that the wholesome doctrine 

H 
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of purgatory, handed down by Holy Fathers and 
Sacred Councils, be believed by Christ's faithful, 
held, taught, and everywhere preached. . . . Let 
bishops take care that the suflfrages of the living 
faithful, viz., sacrifices of masses, prayers, alms, and 
other works of piety which have been customarily 
performed by the faithful for other faithful persons 
departed, be piously and religiously performed ac- 
cording to the institutions of the Church, and let 
them take care that the services which are due on 
behalf of the departed, by the foundations of testa- 
tors, or in any other manner be performed, not in a 
perfunctory way, but diligently and exactly by the 
priests and ministers of the Church, and others who 
are under obligation to perform this duty." 

Errors always advance, one leading on to another, 
hence we find the doctrine of pardons arising from 
that oi purgatory. This led to the practice, univer- 
sal during the Middle Ages, of those who possessed 
any property building and endowing a chantry, 
chapel, or altar for the maintenance of a priest 
who should there say Mass daily for the repose of 
the soul of the founder and his family, and their 
deliverance from the pains of purgatory ; this office 
was called the Missa pro defuTictis. 

Another description of " pardons " prevalent in 
the Eomish Church and ours during our connection 
with her, was that where remission of a stated 
number of sins was granted to those who, however 
dissipated their lives had been, should in their 
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dying hour put on, and be buried in a friar's cowl 
or habit Clement V. who occupied St. Peter's 
Chair from 1305 to 13 14, promised to all who 
should be buried in a friar's habit, remission of 
the fourth part of their sins. 

Becon in "Acts of Christ and of Anti-Christ" 
published in 1577, says ; "Anti-Christ, for the for- 
giveness of our sins and our justification, sendeth 
us to his pardons and bulls, to his years of jubilee, 
and masses of Scaia Cceli ; yea, he sendeth us to a 
grey friar's cowl and willeth us to be buried in 
that ; promising us by that means remission of sins 
and everlasting Ufa" 

Pardon for, and remission of particular sins, 
could also be purchased from the Pope, and were 
seldom refused — ^for an adequate consideration. 

Next stand enumerated, worship and adoration of 
images and relics. 

Image worship was practised before the seventh, 
century, but the exact date of its introduction is 
not certain. In 598, we find it condemned by 
Gregory the Great, though he approved the reten- 
tion of images in Churches " as incentives to devo- 
tion, and vehicles of instruction," After his death, 
image worship prevailed to a great extent in the 
Western Church till the year 726, when the 
Emperor Leo III. prohibited it by edict. At the 
Council of Constantinople in 754, "the religious 
use of images " was condemned, but thirty years 
later in 784, the Church of Eome again espoused 
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the cause, and at the seventh Council of Nice, held 
A.D. 787, the practice was once more authorised and 
established. Charlemagne protested against the 
veneration of images in the eighth century, profes- 
sing the same views on the subject as Gregory had 
held, and the Council of Frankfort, in 794, decided 
in favour of his opinions. In 815, at the Council 
of Constantinople, image veneration was once more 
formally abolished, and the Emperor Theophilius in 
830 issued an edict for the removal of images from 
all Churches. 

Finally, the decree of the Council of Constanti- 
nople held in 842, confirmed that of the seventh 
Council of Nice, and images with their worship, 
were again restored to the Church. The practice 
was introduced into England about the end of the 
ninth century, when it became universal. By the 
provincial Council of Cashel it was enjoined that 
every Church should contain three images ; of the 
Virgin, the Crucifix, and patron Saint of the Church. 
The following was among the Articles drawn up by 
the Bishops for Latimer to subscribe to, in 1531. 
" That it is laudable and profitable that the vener- 
able images of the Crucifix, and other saints should 
be had in the Churches as a remembrance, and to 
the honour and worship of Jesus Christ and His 
Saints. . . . That it is laudable and profitable to 
deck and to clothe those images, and to set up burn- 
ing lights before them, to the honour of the said 
Saints." 
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The adoration of relics grew out of the worship 
and invocation of Saints. 

In the Letter of the Church at Smyrna on the 
martyrdom of Polycarp in the early part of the 
second century, is written of that occasion : " So we 
having taken his bones . . . out of the fire, laid 
them to rest in a suitable place. There, as far as 
possible, assembling with exultation arid joy, we 
shall by God's permission keep the birthday of his 
martyrdom, both for the memory of those who have 
already fought the fight, and for the trainmg and 
preparation of those who are to come." It was tlie 
general custom in the early Church for the congre- 
gation to meet at the tombs of the martyrs, as in 
the catacombs at Eome, for divine worship; and 
this custom led to the practice in after days, when 
churches were erected in other lands, for some 
bones, blood, or other relic of saint or martyr to be 
preserved within the altar of every church in imi- 
tation of those first tombs of the martyred Saints. 

The Provincial Constitutions of the Archbishop 
of Canterbury, in 1 207, direct that relics be pro- 
vided for the consecration of every altar, but should 
an altar be consecrated without any, the consecra- 
tion, though irregular, would be legal. In the Form 
of Consecrating such altars, the ofl&ciating priest 
after having placed the relics within, is directed to 
say, " Arise, ye saints of God from your dwellings ; 
sanctify these places ; bless the people ; and keep 
us sinners in peace." 
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The adoration and invocation of saints begun 
thus, late in the sixth century, at which time 
Gregory, who held relics in great estimation, sent 
many into this country by Mellitus and Augustine. 
Almost all our Cathedrals and churches formerly 
conventual, held shrines containing the remains or 
relics of their patron Saint, or failing that, some 
reputed or local one, to which shrine pilgrimages 
were made, and rich gifts presented, and at which 
wonderful miracles were reported to have occurrei 

Well may the Keformed Church say of all this 
that it was a "fond thing vainly invented, and 
grounded upon no warranty of Scripture, but rather 
repugnant to the word of God." 

Not only has each of these errors no Divine 
authority, but it has Divine condemnation. Where 
is the warrant for the invention of Purgatory, and 
purchased release from its torments by the efforts 
of surviving friends ? " The souls of the righteous 
are in the hand of God ; there shall no torment touch 
them," "Blessed are the dead which die in the 
Lord ; they rest from their labours, and their works 
do follow them." Their own works shall follow 
them, not those of their friends be sent after them ; 
according to their deeds done in the body shall 
they receive of the Lord who will "give every man 
according as his work shall be." 

Where in God's Word do we find the spirit of 
the second commandment repealed ? " Thou shalt 
not make to thyself any graven image, nor the 
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likeness of anything that is in the heaven above, or 
in the earth beneath, nor in the water under the 
earth ; th/m shcUt not bow dovm to them, nor worship 
them, for I the Lord thy God am a jealous God ; " 
one who will not give His glory to another, nor 
allow homage due to Him alone to be paid to 
" silver and gold, the work of men's hands.'' 

The Church of Eome indeed admits this com- 
mand to be condemnatory of her practice, and 
therefore omits it from her version of God's Law. 
A very wise and safe proceeding, where the Bible is 
a sealed book to all but her priests, the promoters 
and teachers of idolatry. 

As regards the worship of saints ; when St. John 
would involuntarily kneel to adore that angelic 
spirit who had showed him the glories and mysteries 
of the highest heaven, how was his homage 
received? "See thou do it not," as in solemn 
warning, « for I am thy fellow servant, and of thy 
brethren the prophets, and of them which keep the 
sayings of this Book ; worship God." And would 
not this be what the "glorious company of the 
the Apostles, and the noble army of Martyrs" 
would still say to us, as that member of the 
"goodly fellowship of the Prophets" said to St. 
John ? As they once were as we are, so we may 
some day be as they are; every Saint in heaven 
was once a mortal of like passions with ourselves ; 
the Angels are those servants of God " sent forth to 
minister unto them that shall be heirs of salvation." 
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Nevertheless we are not to pray to them ; they do 
not come nnless " sent forth " by God, they cannot 
" minister unto " us unless they receive a commis- 
sion of God. Worship Him and Him only. 
" Worship the Lord with an holy worship ; " even in 
spirit and in truth, for " the Father seeketh such to 
worship Him." 



Article XXIII. — " Of Ministering in the 

Congregation^ 

Two principles are here asserted; that the 
" sacred Ministry of the Church " is not a function 
which any Christian can assume *at will, but is a 
regularly authorised order of those lawfully called 
and sent; that the call and appointment of such 
can only be exercised by those "who have public 
authority given them in the congregation to call 
and send Ministers into the Lord's vineyard." 

The Preface to the Ordinal says : " It is evident 
unto all men diligently reading the Holy Scripture 
and ancient authors that from the Apostles' time 
there have been these Orders of Ministers in 
Christ's Church : Bishops, Priests, and Deacons." 

The Diaconate may clearly be traced to be of 
Apostolic instituting (see Acts vi. i-6);and was 
referred to afterwards by St. Paul, " they that have 
used the office of a Deacon well, purchase to them- 
selves a good degree, and great boldness in the 
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faith." The Church of England following the 
Apostolic tradition orders that those who enter this 
preliminary estate of her Ministry, shall have some 
suitable, definite call, and maintenance which is 
called a " title," in which to remain in probation as 
it were, a year at least, before being promoted to 
the higher degree of the Presbyterate ; as set forth 
in the thirty-first Canon ; " A Deacon shall continue 
in that ofl&ce for the space of a whole year at the 
least (except for reasonable causes it be otherwise 
seen to his Ordinary), to the intent he may be 
perfect, and well expert in the things pertaining 
to the Ecclesiastical administration; in executing 
whereof if he be found faithful and diligent, he 
may be admitted by his Diocesan to the Order of 
Priesthood." 

The functions of the Diaconate are as follows : 
assistance to the priest in the performance of Divine 
Service, public reading, and " on licence of the 
Bishop himself" preaching, administering Baptism, 
acting as the priesfs deputy, and that duty from 
which originated the Diaconate itself, visiting and 
relieving the sick and poor ; all which duties are to 
be performed under direction and control of the 
priest under whom the Deacon must serve. 

The Priesthood, or second Order of the Church's 
ministry, may likewise be traced back to Apostolic 
times. We find this order recognised in the Church 
established in Jerusalem in Acts xi. 30; xv, 4, 6, 
2 3 ; while the ordination of Presbyters in the ' 
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Gentile Churches is mentioned in Acts xiv. 23; 
XX. 17. The Epistles contain numerous direc- 
tions given by the Apostles to ministers of this 
Order. 

The Priesthood, standing between the Diaconate 
and the Episcopate, partakes of the nature of both. 
Admitted by virtually the same rites as the former, 
the priest has power to celebrate and administer the 
Sacraments, pronounce the Absolution and Benedic- 
tion, teach and preach God's Word, and rule and 
govern the Church and congregation committed to 
his charge, in the right way. The difference be- 
tween this Order and the preceding is clearly 
shown by their titles. The word translated deacon 
means simply a servant of Christ and His Church. 
The name Presbyter, which we render priest, means 
Mder, a title of dignity and authority. And here it 
should be said the Church of England never pre- 
tends to possess any right or authority for a sacri- 
ficmg priesthood, as some— arguing from the reten- 
tion of the word "priest" in the Prayer-Book — assert. 
The word as accepted and used by the Church 
means presbyter or elder, being a corruption of the 
former, and is to be understood in this sense only. 
As our Church recognises no sacrifices nor offerings 
for sin but the one Sacrifice and Offering of Him- 
self made once by our Divine High Priest, so she 
lays no claim to possess, nor would she acknowledge 
on earth, a sacerdotal priesthood. 

The third and highest Order of the Church, which 
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like the two preceding, dates from the Apostolic 
age, is that of the Episcopate. 

As long as the Apostolate continued, the Episco- 
pate could not be the highest, nor was recognised as 
a distinct and separate, order ; therefore we find the 
term " Bishop " applied as a title to the office of 
presbyter. The name in the original means over' 
seer, and was generally given to the chief Presbyter 
of a Church.* 

On the extinction of the Apostolate however, the 
Episcopate was henceforward regarded as a separate 
and superior Order, and succeeded in a great measure 
to its place. 

The seven angels to whom the last surviving 
Apostle was commanded to write in warning and 
exhortation, are commonly recognised as being the 
Bishops of their Churches. 

" If any man desireth the office of a Bishop, he 
desireth a good work." The work of a Bishop is to 
perform the highest duties of the Ministry which 
none but he is qualified to fulfil A Bishop alone 
can ordain, consecrate, confirm those who by priest 
or deacon were baptised, and govern and control all 
ecclesiastical matters within his jurisdiction ; feeding 
the flock of God over which the Holy Ghost has 
made him overseer. 

These are the three Ministerial Orders ordered by 
the Apostles, and the only ones authorised by our 
Church, to the rejection of the various " Minor 

* See Acts xx. 17, 28. Titus L 5-7, I. Tim, iiL 2-7. 
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Orders '* which have grown up and obtained a foot- 
ing in that of Eome. 

It is obvious that as in all secular professions, as 
Army, Law, or Medicine, candidates are required to 
undergo strict examination before being considered 
qualified to undertake its duties, so in the highest, 
most important profession on earth, it is yet more 
needful that the laying on of hands should not be 
suddenly performed, but that faithfully and wisely 
shall those in authority, '* make choice of fit persons 
to serve in the sacred Ministry of the Church." 

This brings us to the second point laid down in 
our Article, which in the Preface to the Ordinal is 
thus expressed ; " To the intent that these Orders 
may be continued, and reverently used and esteemed 
in the Church of England, no man shall be ac- 
counted or taken to be a lawful Bishop, Priest, or 
Deacon, in the Church of England, or suffered to 
execute any of the said functions, except he be 
called, tried, examined, and admitted thereunto, 
according to the form hereafter following, or hath 
had formerly Episcopal consecration or ordination." 
The " form following," including the call, trial, 
examination and admission, can only be exercised 
by the Bishop, according to the wording of the 
Article that Ministers are to be chosen and called 
to the work by " men who have public " — that is 
oflBicial — "authority given unto them in the con- 
gregation to caU and send ministers into the Lord's 
vineyard." These are of course Bishops as sue- 
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cessors in a certain degree to the Apostolate or 
rather as replacing it, and it is evident that to the 
Apostles and Presbyters — from which order the 
episcopate sprung — belonged the right of laying on 
of hands. " They ordained them elders in every 
city." " Neglect not the gift that is in thee, which 
was given thee . . . with the laying on of the 
hands of the presbytery." So strictly does our 
Church follow the Apostolic directions, that in the 
ordination of priests, all Ministers in that order 
present are required to lay hands after the Bishop 
on the heads of the candidates according to the 
ancient custom when the Bishop was but Head or 
" overseer " of the other Presbyters. 

Our Church therefore cannot recognise any 
Minister within her pale as duly called and 
authorised, unless ordained and qualified according 
to her truly primitive rites, of which more 
hereafter. 

The words of the Preface already quoted, "or 
hath had formerly Episcopal consecration or ordina- 
tion," require some notice. This clause was inserted 
at the revision of 1662. Previous to that time 
while the Church's order was in the generality of 
cases duly carried out, yet Ministers who had only 
received presbyterian ordination — especially those 
ordained in other countries — were permitted to 
oflBciate in our Church; in the disturbed, revolu- 
tionary state of England this had originated and 
been allowed, but now — 1662 — circumstances were 
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changed: presbyterian ordination was claimed as 
the only rule, and "the presbyterian system was 
being built up on the ruins of the Episcopal" It 
was found therefore to be absolutely needful for 
the very existence of our Episcopal Constitution, 
that the old rule should be strictly re-enacted and 
enforced, and all future departure from it dis- 
allowed. 

Finally; every candidate for the office of a 
Minister, should first have received the call of 
God's Spirit in his heart, else how can he hear and 
respond to the outward call of God's Church ? 

It is true, the efificacy of the ordinances do not 
with us as with Borne depend on the state of the 
priest's heart, where the celebrant must officiate 
" with intention," or the Sacrament is void ; never- 
theless a servant of Christ's Church should first be 
a servant of Christ, or how can he feed the flock of 
God, taking the oversight thereof, not by constraint, 
but willingly ; not for filthy lucre, but of a ready 
mind ; that when the chief Shepherd shall appear, 
he may receive a crown of glory that fadeth not 
away? 

It was not till the live coal from the altar of 
God had touched the lips of the prophet Isaiah, and 
his iniquity was taken away and his sin purged, 
that he was able to answer the Lord's inquiry, 
" Whom shall I send, and who will go for us ? " 
" Here am I. Send me." St. Peter was made to 
declare, "Yea Lord; Thou knowest that I love 
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Thee," before he received his Master's commission, 
*' Feed my Sheep." 

" Who then, uncalled by Thee, 
Dare touch Thy Spouse, Thy very Self below ; 
Or who dare count him summoned worthily. 

Except Thine hand and seal he show ? 

Where can Thy seal be found, 
But on the chosen seed, from age to age 
By Thine anointed heralds duly crowned, 

As Kings and priests Thy war to wage ? 

Then fearless walk ye forth, 
Yet full of trembling. Messengers of God, 
Your warrant sure, but doubting of your worth, 

By your own shame alike and glory awed." 



Article XXIV. — *' Of speaking in the Congregation 
in such a tongue as the people understandeth" 

Here again our Church asserts as her model the 
Word of God and the Apostolic Church in place of 
the corrupt traditions of Eome. 

On the day of Pentecost, the first Whitsunday, 
when the Holy Ghost descended with great power 
upon the original Ministers of the Church, it is 
recorded that they "began to speak with other 
tongues, as the Spirit gave them utterance." And 
when this miraculous occurrence was published in 
Jerusalem, the foreign Jews who according to the 
Mosaic Law were come to the Holy City for the 
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Festival, it being one of the three times in the year 
when all their males appeared before the Lord, 
came together to the Apostles to judge if the report 
were true. And they "were confounded, because 
that every man heard them speak in his own 
languaga And they were all amazed, and marvelled, 
saying, one to another : . . . We do hear them speak 
in our tongues the wonderful works of God. And 
they were all amazed, and were in doubt, saying 
one to another. What meaneth this ? " What did 
it mean but that in all the world was the Gospel 
to be preached to every creature, and the wonderful 
works of God proclaimed to him in his own tongue, 
that hearing, he might understand? 

And if the Gospel were to be taught that all 
should hear and believe, can it be doubted that 
those who receive it should worship God with their 
understanding ? 

St. Paul, writing to the primitive Church at 
Corinth, says ; " If I pray in an unknown tongue, 
my spirit prayeth but my understanding is unfruit- 
ful What is it then ? I will pray with the spirit, 
and I will pray with the understanding also. I 
will sing with the spirit, and I will sing with the 
understanding also. Else when thou shalt bless 
with the spirit how shall he that occupieth the 
room of the unlearned say Amen at the giving of 
thanks, seeing he understandeth not what thou 
sayest ? .... In the Church I had rather speak 
five words with my understanding that by my voice 
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I might teach others also, than ten thousand words 
in an unknown tongue." 

This was the " Word of God, and the custom of 
the Primitive Church;" but the Church did not 
long keep her first faitL In the latter part of the 
fourth century, mass was said in Latin as the 
established practice of the Catholic Church, an 
invention of priestcraft to keep the service and its 
meaning to themselves, making the congregation 
but spectators of the performance of mysterious 
rites they could not enter into nor comprehend. 
They no doubt might worship "with the spirit," 
but their understanding was not edified. 

The Anglican Eeformation had two principal 
objects ; the publication of an English Prayer-Book, 
and a Bible also in the vernacular. We have seen 
how the second of these objects was accomplished. 

The first English Prayer-Book of Edward VI. 
legalised by the first Uniformity Act, came into 
force — appropriately enough — on Whitsunday, 
June 9th, 1549. The whole Service was trans- 
lated into English that the congregation might no 
longer " assist " at, but enter into it as their own. 
"And the Laity were thus plainly recognised as 
full members of the Church, having under due 
spiritual conditions, a full indefeasible right to its 
Services and Sacraments." 

How fully the Eeformers realised and carried out 
this principle may be seen from the final exhor- 
tation of the Baptismal Service, which directs that 

I 
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every baptised member of Christ's Church shall be 
taught " in the vulgar " — or common — " tongue,** 
the Creed, the Lord's Prayer, and the Ten Com- 
mandments, as being the main essentials of religion; 
and for the better comprehending of which, the 
Church Catechism, also in the vernacular, is further 
set forth for that purpose. 



Article XXV. — " Of the Sacrammts." 

The sacraments are here defined as being, not 
merely badges or professions of the Church's faith 
before the outer world, but chiefly as witnesses and 
signs of God's love and goodwill towards us, in 
token of which He has "instituted and ordained 
these holy mysteries, as pledges of His love, to our 
great and endless comfort ; " and by which — if on 
our part rightly received — He works in us, to the 
quickening of our love to Him in return, and 
strengthening and confirming of our faith. 

The Catechism farther expounds it thus ; a 
sacrament is the " outward and visible sign of an 
inward and spiritual grace given unto us, ordained 
by Christ Himself, as a means whereby we receive 
the same," — that is, by means of the "outward 
sign " rightly received, is given unto us the " inward 
grace," — " and a pledge to assure us thereof." 

Not only by the outward rite is the spiritual gift 
bestowed, but the visible institution is to us a sure 
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token that if we in penitence and faitli approach 
the one, we shall receive the other. 

The two sacraments recognised by our Church 
are those only "ordained by Christ Himself" in the 
Gospel, — Baptism and the Lord's Supper ; by our 
Lord instituted as the supreme means of grace on 
earth ;. without the one we cannot be united to, nor 
without the other abide in Him. The other five 
sacraments of the Church of Eome are rejected 
here by name, as being partly corruptions of Apos- 
tolic traditions, partly — as Matrimony and Confir- 
mation — expedient enough in themselves and there- 
fore right, being " states of life " in no way contrary 
or disobedient to God*s Word, but which may not 
be placed on the same level with the two Divine 
Institutions recorded in the GospeL 

The mystical number of the seven sacraments is 
supposed to have been first originated by Peter 
Lombard in the twelfth century, and was thence- 
forth adopted by the Catholic Church. The Triden- 
tine decree on this subject is as follows ; " If any 
one shall say that the sacraments of the New Law 
were not all instituted by Jesus Christ our Lord ; 
or are more or fewer than seven, viz. : Baptism, 
Confirmation, the Eucharist, Penance, Extreme 
Unction, Orders and Matrimony; or that any of 
these seven is not truly and properly a sacrament ; 
let him be Anathema.'* The Catechism of the 
Council of Trent further defines the sacraments 
thus ; the outer or " sensible thing," is of two parts. 
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one called the "element," the other the "word." 
The Catechism then proceeds to find for each sacra- 
ment the " element " and " form of words " insti- 
tuted hy Christ Himself. Omitting the two Gospel 
sacraments, we will examine how it sets about this 
impossible task. 

Confirmation. "Pastors must explain that not 
only was it instituted by Christ our Lord; but 
that by Him were also ordained, as Saint Fabian, 
Pontiff of Eome (not the Gospel) testifieth, the 
rite of Chrism, and the words which the Catholic 
Church uses in its administration." The " element " 
is defined as the " Chrism," or a composition of oil 
and balsam consecrated by the Bishop, which Fabian 
asserted the Apostles received from our Lord. The 
" form " is the following sentence of administration, 
" I sign thee with the sign of the cross, and I con- 
firm thee with the chrism of salvation, in the name 
of the Father, and of the Son, and of the Holy 
Ghost." The Catechism is bound consistently to 
prove that these words were ordained by Christ, 
but unable to advance any such proof, evades the 
point thus; "Were we even unable to prove by 
reason that this is the true and absolute form of 
this sacrament, the authority of the Catholic Church, 
under whose mastership we have always been thus 
taught, suffers us not to entertain the least doubt on 
the subject." 

Penance. " Christ the Lord was pleased to give 
it a place among the sacraments." Nothing in proof 
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of this statement can of course be advanced. There 
is no visible element in this sacrament, but consists 
of the acts of the penitent, that is, " contrition, con- 
fession, and satisfaction." The form of words is 
the priestly absolution pronounced on confession, 
which claims its authority from our Lord*s words to 
St. Peter, Matt. xvL 19. 

Extreme Unction. " The matter is oil consecrated 
by the Bishop." " The form is the word and that 
solemn prayer used by the priest at each anointing." 
" It having been shown that extreme unction is 
truly and properly to be numbered among the 
sacraments (by the assertion and decree of the 
Church alone), it also follows that it derives its 
institution from Christ our Lord." As the Church 
of Eome has decreed this to be a sacrament, our 
Saviour must have ordained it as such, though 
when or how cannot be found in Scripture. The 
fallacy of such reasoning needs no comment. 

Holy Orders. " Comprising as the ministry does, 
many gradations and various functions, and dis- 
posed as all these gradations and functions are, 
with regularity, it is appropriately and suitably 
called the Sacrament of Order." "The Bishop, 
handing to him who is being ordained priest, a cup 
containing wine and water, and a paten with bread, 
says : Eeceive the power of offering sacrifice, &c., 
by which words the Church hath always taught, 
that whilst the matter is presented, the power of 
consecrating the Eucharist is conferred." This is 
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the only definition of the " Sacrament of Order," 
contained in the Tridentine decrees. 

Matrimony. The Council of Trent merely asserts 
that marriage " received the dignity of a sacrament 
from Christ," and interprets " mystery " as " sacra- 
ment," in Eph. V. 32. It explains nothing further 
as to its institution, matter, or form. In Dens' 
Theologia it is stated, " So far as matrimony is a 
sacrament, it was instituted by Christ our Lord, as 
the Council of Trent hath laid down, but when 
this was, does not appear certain." The question is 
discussed, what is the matter and form of this 
sacrament ? To this there are two answers, depend- 
ing on the further question, Who is the priest of this 
sacrament ? If as some say the oflBiciating priest — 
which is the general opinion, the matter is said to 
be " the surrender of bodily rights to one another," 
the form the declaration of the priest, " I join you 
in matrimony in the name of the Trinity." Some 
however hold that the oflBciating priests are the 
contracting parties. In this case, the matter is 
"the signs of consent," with which the mutual 
surrender is made, the form the words spoken by 
them. The former is however, the most commonly 
received interpretation. 

It is obvious that the Catechism entirely fails to 
prove that any of the above five so-called sacraments 
were instituted by our Lord, and therefore to autho- 
rise and uphold them she is forced to fall back on 
her usual arbitrary decrees. 
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Our Homily on Common Prayer says of these, 
that " No man ought to take them for sacraments, 
in such signification and meaning as the sacraments 
of Baptism and the Lord's Supper are." 

This Article gives the reason, "for that they 
have not any visible sign or ceremony ordained of 
God/* Thus in the plainest manner rejecting the 
Tridentine statements quoted above. 

The last paragraph evidently refers to this second 
sacrament, in allusion to the custom of the Mediaeval 
Church of reservation and elevation of the Host, a 
practice by the Eeformers strictly condemned, and 
of "which more hereafter. The sacraments are to 
be taken as meant by Christ, receiving them in 
reverent faith, for only thus can we "duly use 
them," that they may have a " wholesome effect or 
operation." " For as the benefit is great if with a 
true penitent heart and lively faith we receive that 
Holy Sacrament, ... so is the danger great if we 
receive the same unworthily ; for then we are guilty 
of the Body and Blood of Christ our Saviour ; we 
eat and drink our own damnation, not considering 
the Lord's Body." This exhortation and our Article 
refer to the warning addressed by St. Paul to the 
Corinthian Church. The word here rendered " dam- 
nation" is in the original, "judgment," and does 
not allude to eternal condemnation, but that judg- 
ment and chastisement we incur if we lightly and 
without due preparation, approach those holy my- 
steries ; or thoughtlessly receive the sacred symbols 
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of Christ's passion and death without' accepting the 
conditions on which alone may we be partakers of the 
benefits purchased then for us. 

Let us so often as we draw near the Holy Table, 
do so in faith, receiving that Holy Sacrament to 
our comfort, seeing in it the true memorials of 
Christ's dying love, in obedience to His command, 
" Do this in remembrance of Me." 

The Twenty-sixth Article of 1 5 5 2 on this subject 
was as follows : " Our Lord Jesus Christ hath knit 
together a company of new people with sacraments, 
most few in number, most easy to be kept, most 
excellent in signification^ as is Baptism and the 
Lord's Supper. The sacraments were not ordained 
of Christ to be gazed upon, or to be carried about, 
but that we should duly use them. 

" And in such only as worthily receive the same, 
they have a wholesome effect and operation, and 
yet not that of the work wrought, as some men 
speak, which word as it is strange and imknown to 
Holy Scripture, so it engendereth no godly, but a 
very superstitious sense. But they that receive the 
sacraments unworthily purchase to themselves dam- 
nation, as St. Paul saitL" Then followed what is 
the first paragraph of the present Article. 
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Akticle XXVI. — " Of the Unworthiness of the Mini" 
sterSy which hinders not the effect of the Sacrament," 

This contains a protest against the doctrine of 
the Church of Eome, which teaches that in celebrat- 
ing the "sacrifice of the Mass," the priest must 
perform it " with intention," or the transubstantia- 
tion does not take place, but the elements remain 
in their natural substance. This " intention " being 
absolutely necessary to the consecration, and no 
man being able to see the intents of the heart of 
another, no communicant of the Church of Eome 
can be sure whether he have really been a partaker 
at the altar, or by lack of intention on the part of 
the priest, the elements have remained unchanged, 
and therefore in worshipping them the would-be 
communicant is but an idolater. The Church her- 
self confesses this to be one of the " defects in the 
Mass." 

Now our Church, proceeding on the principle 
that in this, as all other means of grace, Christ 
deals directly with the individual soul without any 
human intervention, denounces this doctrine practi- 
cally in the present Article, though not alluding to 
it by name. She confesses that in the visible 
Church as a mixed community of wheat and tares, 
" as with the people so with the priests," there will 
ever be those who are not members of Christ's 
invisible kingdom, and perhaps they may be among 
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those holding the chief offices of the Ministry. Yet, 
forasmuch as they have received the outer call and 
commission to officiate in the congregation, and are 
duly qualified and authorised so to act, "we may 
use their Ministry," both with regard to preaching 
and teaching, and also in the more sacred rites of 
the Church, knowing of a surety, that as we refuse 
the doctrine of priestly intervention, so, as long as 
Christ is preached, and His Sacraments administered 
in due form, it is according to the answer and recep- 
tion given directly from our own heart to Him, that 
we profit by, or misuse, the means of grace. They 
themselves are as effectual as though offered us by 
an angel from heaven; and nothing can hinder 
God's blessing on them, if we in true faith and 
fear accept His ordinances and promises, as His 
alone, worshipping the Lord by them in spirit and 
in truth. 

Nevertheless, as it is necessary that strict disci- 
pline should be maintained, for the "avoidance of 
scandal," and that no occasion be given to the 
enemy to blaspheme, the Church directs that in- 
quiry be made into the conduct of ministers who 
are suspected of any evil, and being brought before 
their accusers and found guilty, that they be de- 
posed ; for all which proceedings due provision is 
made by the Ecclesiastical Courts of this land. 
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Article XXVIL — « 0/ Baptism" 

The opening statements of this Article exactly 
correspond with the first paragraph of that on the 
sacraments, where it is declared that a sacrament 
is not merely an outward sign and profession made 
by the Church before the world, but also a Divine 
token vouchsafed to the recipients* hearts that God 
will perform that in their souls of which the visible 
sign is the symbol and pledge. 

Next it is stated what is the particular grace and 
gift pledged and received in this sacrament, and 
the nature of its special benefits. 

That which is represented by this rite is that 
" Eegeneration or new birth " which is the entrance 
into Christ's kingdom appointed by Himself. "Ex- 
cept a man be born of water and of the Spirit, he 
cannot enter into the kingdom of God." Our old 
nature, inherited from Adam, is utterly lost and 
ruined, it is impossible ever to reform it ; therefore 
we come to the waters of Baptism there to bury it 
once and for ever, that having put off the whole 
body of sin, we may receive from Christ by our 
union with Him in His appointed rite, that new 
nature which we inherit in our spiritual birth as 
truly as by our natural birth we inherited that of 
Adam. " Know ye not, that so many of us as were 
baptised into Jesus Christ, were baptised into His 
death? Therefore we are. buried with him by 
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baptism into death ; that like as Christ was raised 
up from the dead by the glory of the Father, even 
so we also should walk in newness of life." This 
is the interpretation our Church puts on the word 
" regeneration ; " "a death unto sin, and a new 
birth unto righteousness ; for being by nature bom 
in sin, and the children of wrath, we are hereby 
made the children of grace." 

This is the "inward and spiritual grace" the 
outward sign of which is water, with immersion into 
or sprinkling of the same, in the name of the Holy 
Trinity. 

Being thus " members of Christ," we are therefore 
" children of God, and inheritors of the kingdom of 
Heaven." As members of the body of Christ, we 
are incorporated into His Church, "which is the 
blessed company of all faithful people ; '* as sons of 
God, we obtain pardon of our sins inherited and 
committed as sons of Adam ; and as heirs of the 
kingdom of Heaven and eternal life, the Holy Spirit 
is vouchsafed to dwell in our hearts for the confir- 
mation of God's promises, and assurance that we 
are adopted of the Father ; " for as many as are led 
by the Spirit of God, they are the sons of God." 

By the earnest and solemn calls upon God in the 
beautiful Baptismal Service of our Church, our faith, 
if true, is confirmed, that He who has said, " Ask, 
and ye shall have ; seek, and ye shall find ; knock, 
and it shall be opened unto you," will on our faith- 
ful pleading His promises, " give unto us that ask ; 
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let us that seek, find ; open the gate unto us that 
knock ; " that by this faith we may receive now the 
everlasting benediction of His heavenly washing, 
and hereafter come to the eternal kingdom promised 
by Christ our Lord. " And grace increased ; " for 
what we ask in faith we ever obtain : our heavenly 
Father will as He has promised, give the Holy 
Spirit to them that ask Him. 

The Article closes with the declaration that the 
baptism of infants who cannot consciously come to 
this rite in actual faith, is allowed by, and agreeable 
to, Christ's institution, as may easily be proved by 
God's Word. 

When our Lord was on earth, and young children 
were brought to Him that He should bless them, 
and the disciples " rebuked those that brought them," 
we read Christ was " much displeased," and said, 
" Suffer little children to come unto me, and forbid 
them not, for of such is the kingdom of God ; " and 
laying His hands upon the children He blessed 
them. 

Our Church appoints this passage to be read in 
the Baptismal Service, and proceeds to comment 
upon it, arguing that as then He " commanded the 
children to be brought unto Him, and blamed those 
that would have kept them from Him," as by His 
outward gesture and deed He declared His favour 
towards them, " for He embraced them in His arms, 
laid His hands upon them, and blessed them," so 
now — for He is " the same yesterday, to-day, and for 
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ever " — we should not doubt, but earnestly believe, 
that He will likewise now receive those infants 
which are brought unto Him, and though not present 
in body to show His goodwill by visible sign. He 
yet will * embrace them with the arms of His 
mercy ; and give unto them the blessing of eternal 
life." We should therefore have no doubt but that 
He " alloweth this charitable work of ours in bring- 
ing them to His Holy Baptism," and that He will 
" see the faith of those that bring " them, and grant 
them remission of sins and the gift of the Holy 
Ghost. As infants cannot yet have committed 
actual sin, they will be pardoned that original guilt 
which is in them; the Holy Spirit will be given, 
but only in the germ in their hearts as yet, to grow 
with their nature, and develop with their growth, 
until they come of age either to quench the Spirit's 
influence on their souls, or yield themselves wholly 
to His guidance and sanctification. 



Article XXVIII. — " Of the ZorcCs Supper." 

Here again we have declared the deeper spiritual 
signification hidden beneath the outer symbol of the 
second sacrament of the Gospel. 

The outward token is the love which all who are 
partakers of this Holy Communion ought to bear 
one another. " If ye love Me, keep My command- 
ments. And this is My commandment, that ye love 
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one another, as I have loved you. By this shall 
all men know that ye are My disciples indeed, if 
ye have love one to another." We express our 
brotherly love in coming to this rite by implying 
that in accordance with the Church's exhortation, 
we are " in love and charity with our neighbours," 
and are all united in one communion and fellowship 
by the bond of that common redemption whose 
pledges we here together taste. 

This is the outward sign we show forth to the 
world ; the inner and spiritual meaning thus sym- 
bolised is ** our redemption by Christ's death." 
When we "with a true penitent heart and lively 
faith receive that holy Sacrament, then we spiritvMly 
eat the flesh of Christ and drink His blood ; then 
we dwell in Christ, and Christ in us ; we are one 
with Christ and Christ with us." 

The Church of Eome being carnal and unable 
to discern the spiritual meaning of those passages 
in the New Testament in which the spiritual in- 
dwelling of Christ is set forth, interprets it in a 
literal sense, and by degrees has come to hold and 
profess the doctrine of Transubstantiation, the most 
monstrous error of that fallen Church. 

The first controversy on the nature of this 
sacrament commenced early in the ninth century, 
when a monk called Paschasius Eadbertus belonging 
to the French monastery of Corby, promulgated a 
theory of his own of which the logical sequence 
was the doctrine of a Eeal Presence in the Elements. 
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Bertramus, Scotus, and others, learned divines of 
that age, opposed this theory, and a discnssion 
ensued which however had quite died out till the 
middle of the eleventh century, when Berengarius 
by his work denouncing the heretical doctrines of 
Paschasius, raised anew the former controversy. 

Lanfranc — afterwards Archbishop of Canterbury, 
wrote in reply " De Eucharistise Sacramento liber," 
which in its turn was answered by Berengarius' 
" De Sacra Coena Liber/* After the close of this 
controversy the Elevation of the Host was by 
degrees introduced as a regular custom. 

At the Fourth Lateran Council, held A.D. 121 5, 
imder Innocent III., the doctrine of Transub- 
stantiation was decreed as a necessary article of 
Faith : — " Una vero est fidelium universalis Ecclesiae, 
extra quam nuUus omnino sabvatur. In qua idem 
ipse sacerdos et sacrificium Jesus Christus, cujus 
corpus et sanguis in sacramento altaris sub speciebus 
panis et vini veracitur continentur, transiibstantiatis 
pane in corpus, et vino in sanguinem, potestate 
divina, ut ad perficiendum mysterium unitatis 
accipiamus ipsi de suo, quo accepit ipse de nostro. 
Et hoc utique sacranientum nemo potest conficere 
nisi sacerdos, qui fuerit rite ordinatus secundum 
claves Ecclesise, quas ipse concessit Apostolis, et 
eorum successoribus Jesus Christus."* This doc- 
trine was confirmed by the Tridentine decree, and 

* Decreta generalla Concilii Lateranensis, Tempore Innooentii 
III. 
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farther definisd as follows : " That, by consecration 
of the bread and wine, a conversion is made of the 
whole substance of the bread into the substance of 
the body of Christ our Lord, and of the whole 
substance of the wine into the substance of His 
blood; which conversion is conveniently and pro- 
perly called transubstantiation by the Holy Catholic 
Church." 

In this doctrine is said that " the body and blood " 
as well as " the soul and divinity " of our Saviour are 
present in reality in the consecrated Elements, at the 
same time it asserts that He is there, " bloodlessly 
immolated ; " the Mass is an " unbloody sacrifice" yet 
there is actual transformation of the wine into blood. 

The Word of God has said that Jesus Christ was 
"offered up through the Eternal Spirit unto God, 
once and for everl' and He Himself, as the Atone- 
ment was fulfilled, said " It is finished." 

But the Church of Eome declares that is neither 
a finished nor completed work, but must be daily 
repeated by the agency of her priesthood if it be to 
benefit man; and that she has power to "create 
God in the Eucharist," for the purpose of offering 
Him anew. The very priest who performs this 
office is directed then to kneel and adore the work 
of his own hands, saying as he receives the Host, 
"Domine, non sum dignus ut intres sub tectum 
meum." ("Lord, I am not worthy that thou 
shouldest enter under my roof/') What is to be 
said of such blasphemy as this ? 
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Now this doctrine is here condemned as '' repug- 
nant to the plain words of Scripture/' and one 
which " cannot be proved by Holy Writ." 

When our Lord instituted this ordinance at the 
Last Supper with His disciples, "He took bread, 
and blessed it, and brake it, and gave it to the 
disciples, and said. Take eat; this is my body. 
And he took the cup, and gave thanks, and gave 
it to them, saying ; ** Drink ye all of it ; for this is 
my blood of the New Testament which is shed for 
many for the remission of sins." As before re- 
marked, it was the custom at this Passover Feast 
for the master of the house or whoever presided, 
to give each their portion of the lamb with the 
words, ** This is the passover lamb ; eat ye all of it." 
Now in point of fact, it was not the actual lamb 
which had been slain and eaten on the exodus 
night centuries before, nor do we ever hear that 
the Jews insisted upon regarding it as transformed 
into the original lamb by the power of these words 
pronounced over it ; so, when our Lord, giving the 
bread to these Apostles, said virtually the same 
words, why should it be insisted that they are to be 
taken in a strictly literal sense ? 

Alluding to this custom He bade His disciples " as 
oft " as they should henceforth observe it, instead 
of commemorating the lamb slain on the night of 
Israel's redemption from Egypt, they should do it in 
remembrance of the sufferings and death of "the Lamb 
of God which taketh away the sins of the world." 
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The expression " is " and " are/* means in Scrip- 
ture t6 represent or signify; it occurs thus about 
forty times in the Bible. The Church of Eome 
renders it in this sense in every instance but one. 
In that one she insists in her usual arbitrary fashion, 
and without any precedent, on a new and literal 
interpretation of the phrase: "This is my body," 
"This is my blood," that she may warrant from 
the words thus twisted, her own invention of 
Transubstantiation. "The cUp of blessing which 
we bless, is it not the communion of the blood of 
Christ ? The bread which we break, is it not the 
communion of the body of Christ ? " 

"l3 it not," says St Paul, not, Does it not 
become so ; but while remaining in a literal sense 
but " creatures of bread and wine," it is to those 
who faithfully receive it in remembrance of Christ's 
death upon the Cross for our salvation, spiritually 
discerned, His Body and Blood then given and 
shed for us. " Except ye eat the flesh of the Son 
of Man, and drink his blood, ye have no life in 
you." " He that eateth my flesh and drinketh my 
blood, dwelleth in me and I in him." " It is the 
spirit that quickeneth ; the flesh profiteth nothing ; 
the words that I speak unto you, they are spirit, 
and they are life." 

Our Lord has bidden this sacrament to be 
received simply " in remembrance " of Him, and 
our Church follows His teaching in the words of 
Administration ; " The Body our Lord Jesus Christ, 
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which was given for thee, preserve thy body and 
soul unto everlasting life," — that is the "inward 
and spiritual grace " signified by this sacrament — 
"Take and eat this in remembrance that Christ 
died for thee," — that is the "outward and visible 
sign," — "and feed on Him in thy heart by faith 
with thanksgiving." 

These words directly deny the theory of the 
Corporal Presence. 

We are to feed by faith on the assurance here 
pledged by Christ to us, that as He died for us, so 
we shall live by Him, which assurance must be 
received, if at all, with thanksgiving. The words 
of Administration on giving the cup, are virtually 
the same. 

The Black Butyric^ or "Declaration on kneel- 
ing," should also be compared with this Article. 
After explaining why the Communion is received 
kneeling, "for a signification of our humble and 
grateful acknowledgment of the benefits of Christ 
therein given to all worthy receivers," and to 
ensure reverence and devotion, — it goes on to 
declare plainly "that thereby no adoration is 
intended, or ought to be done," either to the con- 
secrated Elements themselves, or any "corporal 
Presence of Christ's natural flesh and blood." 
" For the sacramental Bread and Wine remain still 
in their very natural substances, and therefore may 

* So called because being added on the flyleaf of the already 
printed Prayer-Book of 1552, it was not printed in the rabrical red 
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not be adored (for that were Idolatry, to be 
abhorred of all faithful Christians), and the natural 
Body and Blood of our Saviour Christ are in 
heaven and not here." Therefore it is contrary to 
the spirit of God's ordinance that the sacrament be 
worshipped, lifted up, reserved, or carried about. 

By statements such as these, our Church is plainly 
stamped as belonging literally to the Beformed 
class of Protestant bodies. The Lutherans held, 
and still hold, the doctrine of Consubstantiation in 
distinction to the Eomish one of TransubstanticUion : 
a distinction it may be said, without a difference ; 
and involving the theory of the Corporal Presence. 

On the other hand the Zwinglians teach that 
the sacraments are mere signs, not means, of grace. 

Martin Bucer, who had great influence in this 
country during Edward's Eeformation, taught as a 
middle way between these two extremes the doctrine 
of the Spiritual Presence, which was adopted 
largely in Germany and became the tenet of the 
English Church. Those communions holding this 
theory are styled the Beformed as distinguished 
from the Lutherans, who still retained their belief 
in Consubstantiation. 

The Spiritual Presence is the " Eeal," in contra- 
distinction to the " Corporal," and never means the 
latter, though these terms have been so confused 
together, that our Church has struck out from her 
Liturgy every mention of the Eeal Presence, lest she 
be charged with holding the doctrine of Transub- 
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stantiation. The Spiritual Presence is defined by 
Hooker to be the effect, the caicse of which is the 
Sacrament, and its worthy reception: "The real 
presence of Christ's most blessed body and blood is 
not to be sought in the sacrament, but in the worthy 
receiver of the sacrament. ... I see not which way 
it should be gathered by the words of Christ when 
and where the bread is His body or the cup His 
blood ; but onlj/ in the very heart and soul of him 
who receiveth them" And Waterland "On the 
Eucharist *' further illustrates this as follows : — 

"It is evident 'that since the body broken and 
the blood shed neither do nor can now really exist, 
they neither can be really present, nor literally 
eaten nor drunk; nor can we really receive them, 
but only the benefits purchased by them. But the 
body which now exists, whereof we partake, and to 
which we are united, is the glorified body ; which 
is therefore, verily and indeed received . . . and 
by consequence said to be really present, notwith- 
standing its local absence ; because a real participa- 
tion and union must needs imply a real presence, 
though they do not necessarily imply a local ona 
For it is easy to conceive how a thing that is 
locally absent may yet be really received. ... As 
when we commonly say a man receives an estate or 
inheritance, when he receives the deeds or con- 
veyances of it; . . . the reception is confessedly 
real, though the thing itself is not locally or circum- 
scriptively present, or literally grasped in the arms 
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of the receiver. . , . The Protestants all agree that 
we spiritually eat Christ's body, and drink His 
blood; that we neither eat nor drink nor receive 
the dead body, nor the blood shed, but only the 
benefits purchased by them ; that those benefits are 
derived to us by virtue of our union and communion 
with the glorified body, and that our partaking of 
it and union with it is effected by the mysterious 
and ineffable operation of the Holy Spirit." 

We have seen that the Elevation and Adoration 
of the Host was first practised in the eleventh 
century. In the Episcopal Constitutions of Durham, 
A. D. 1255, ^^^ Eucharist, "quae est Sacramentum 
Dominici corporis," were directed to be reserved and 
kept locked in a suitable place, and the priest was 
to teach the congregation to make due obeisance," 
when in the celebration of Mass the Host* was 
elevated. 

The Host was reserved in a pix, or small box 
surmounted by a cross, from which was derived in 
the fifteenth century the monstrance, or vessel in 
which it was shown to the congregation. 

The Host was " carried about " in processions and 
to the sick. The Eeformed Church in her first 

* The designation "Host" is from the Latin "hostia," — a 
victim. 

The word Mass has no doctrinal meaning, but is derived from 
the ^'ite, missa est,** pronounced at the dismissal of non- communi- 
cants, when the Sacrament was about to be administered. It was 
for over a thousand years the common term used in the Western 
Church, and retained in the first Prayer-Book of 1549, but was 
dropped on the revision of 1662, 
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Prayer-Book of 1549 directed in the rubic for the 
communion of the sick, that " if on the same day 
there had been a celebnttion of the Holy Communion 
at the Church," the minister was " to reserve so 
much of the Sacrament of the Body and Blood as 
shall serve the sick person and as many as shall 
communicate with him ; " while if the Communion 
were to to administered to several sick on the same 
day, he was to celebrate in one case, and reserve 
for the others. 

This custom the Church has now entirely ab- 
olished, in her anxiety to put away all that savours 
of the errors and superstitions of Eome, though the 
practice was a primitive one, mentioned by Justin 
Martyr in the second century; and in all cases 
where there is Administration, there must be 
immediate celebration. 

Lastly, the sixth Eubric at the end of the Com- 
munion Service, which was added in 1662, is a 
practical prohibition of any reservation of the 
elements. The direction runs, " that if any remain 
of that which was consecrated it shall not he carried 
out of the Churchy but the Priest and such other of 
the communicants as he shall then call unto him, 
shall immediately after the Blessing, reverently eat 
and drink the same." 



OF OUR CHURCH. ' 153 



Article XXIX. — " Of the Wicked which eat not the 
Body of Christ in the use of the Lord^s Supper** 

In this Article is again shown in a negative form, 
that it is only by faith and in a spiritual manner 
that Christ's Body and Blood are partaken of in the 
Sacrament. The wicked, who cannot have, and 
those simply devoid of, a "lively faith," though 
they duly and visibly receive the outward sign, are 
in no way partakers of Christ and all the benefits 
of His death and passion; for it is only by that 
*^ lively faith " joined to a '* true penitent heart," 
that the outward sign is a pledge and means to 
receive, the " inward and spiritual grace " given us 
through the same. Lacking that, though we 
receive His " creatures of Bread and Wine," we 
cannot be "partakers of His most blessed Body 
and Blood." 

St. Augustine saw and set forth this truth even 
in his day, before the clouds of error and supersti- 
tion had so closed round the Mediaeval Church that 
she could no longer discern the symbolised from 
the symbol, or separate the spiritual and the 
material. 

The following is the passage here referred to; 
** qui non manet in Christo, et in quo non manet 
Christus, procul dubio nee manducat spiritualiter 
carnem ejus, nee bibit ejus sanguinem, licet carnal- 
iter et visibiliter premat dentibus sacramentum 
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corporis et sanguinis Christi ; 3ed magis tante rei 
sacramentum ad judicium sibi manducat et bibit." 

To join in the outward ordinance and receive the 
sacred pledges of that which we do not possess or 
care to seek, is to make a mockery of God'a most 
holy institution, which will most surely bring upon 
us His wrath and judgment. *'Be not deceived; 
God is not mocked," He can discern between metQ 
visible profession, and the true worship of the heart 
in spirit and in truth. 

*' Wherefore whosoever shall eat this bread and 
drink this cup of the Lord unworthily, shall be 
guilty of the body and blood of the Lord." " For 
he that eateth and drinketh unworthily^ eateth and 
drinketh damnation to himself, not discerning the 
Lord's body. For this cause many are weak and 
sickly among you, and many sleep. For if we 
would judge ourselves, we should not be judged." 



Article XXX. — " Of both Kinds." 

This is again a protest against another abuse of 
the Church of Eome, in connection with the sacra* 
ment. 

The refusal of the Cup to the Laity has not the 
slightest warrant in Scripture. The Cup was given 
to the disciples on the institution of this rita with 
substantially the same words as was the Bread- 

St. Paul, writing to the Church— not the Minis- 
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ters alone — at Corinth, uses such expressions as 
these. " As often as ye eat this bread, and drink 
this cup, ye do show the Lord's death till he come." 
" Let a man,"— not a priest only-^« examine him- 
self, and so let him eat of that bread, and drink of 
that cup" 

The Apostolic Church, and the Primitive Church 
as mentioned by Justin Martyr in the second cen- 
tury, administered the communion in both kinds 
to the whole congregation, though in private com- 
munion sometimes but one kind was given. In 
the beginning of the twelfth century the use of the 
cup was by degrees denied in several Churches, 
'' for fear of irreverence and efiPasion." The Council 
of Constance, A.D. 1 4 1 4, confirmed this practice by 
canonical decree : it will be seen this refusal of the 
Cup was established about the same time as the 
doctrine of Transubstantiation. 

The Council of Trent in its Catechism gives the 
following reasons for the denial of the Cup. To 
avoid spilling the blood. Reserved wine might 
turn acid. Some cannot endure the taste or scent 
of wine. Because wine is scarce in some countries. 
To oppose more plainly the heresy which denies 
that the whole Christ is contained in either species ; 
but the real object of the papal Church in this as 
all her other oflSces, was to make the Laity mere 
onlookers and assistants at a service which in its 
fulness was the priest's alone. 

The aim of the Reformed Church is to admit the 
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We see by the above quotations, and many 
similar passages, how our Saviour was truly 
"Emmanuel," "Gk)d with us," "perfect God and 
perfect man, of a reasonable soul and human flesh 
subsisting." And " as the reasonable soul and flesh 
is one man, so God and Man is one Christ" 

It is evident the Divine could not have been 
united to the sinful : Christ has most surely taken 
our nature upon Him in all but its sinful aspect. 
The lamb offered as His prototype in the Jewish 
sacrifices was strictly ordered to be without blemish 
or spot, in token of "the Lamb of God which 
taketh away the sins of the world." 

Only twice has man been created sinless. Adam 
was the first; he was without sin until being 
tempted, he fell, being biU man, and brought sin 
into all the world, so that every descendant of his 
is born a child of wrath. Adam's sin was not 
original, but actual ; humanity is ever since guilty 
of both, till the "second Adam the Lord from 
heaven" came into the world, who not only, as 
Adam, was sinless in His human nature, but in the 
power of the Divine resisted and overcame temp- 
tation, and destroyed for ever the power of the 
tempter on all who believe in Him. All who 
truly believe are granted to be partakers of His 
nature, as He once partook of ours. "Now are 
we the sons of God:" but of the first Adam as 
well, therefore, so long as we remain in this world 
his evil nature must be ours too ; the old man and 
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tli€ new can never agree, lor '• wiiai cunmiuiii .».'. 
hath li^iit with darkness ? ' Jiacii \vL± cuuuauuii \ 
be Bliruggling witiiin us ior tii-j master v : v\(. iia\.- 
constant need to pray to Hiiu wiiot*e UAttooci ou: 
was manifested that He Uiighi ut^Uuy ia>. tvulJ^ 
of the devil and make us the 6Uiis> oi Oou uii-: i^>.i> 
of eternal life, tha: He, haMii;: gruniL'. uo i*.: 
hope, will enable us by His grc*oe to puu \ u..: 
selves even as He is pui-e, thai whui Jl« b^ii^. 
appear again in power and giory, v\l: iui4> u-^ mu »> 
like unto him in His eternal and gioriouts I'^nr.. .nii. 
for we know that *'as we have buriu,- Ua: iiit..-= «•' 
the earthy we shall also bear tin.- iiiia.. 
heavenly." And **it doth noi yn apjjcai sm... 
shall be; but we know thai wueu he biui.- ••ij- . 
we shall be like hun, lor we shal! .^1,1 ■ i.n .. 
is." "And when we awake ujj alU-i luy l...i:.. . 
we shall be satisfied with it." 
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Article XVL — *'Oft>ut ajut y;'iyi/...,/- 
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The last group of Articiefc? wirii Lip..i i 
the great truth of Justiiicaiioii. in lii.: 
upon that class which deals with tht iu^in. <■■•!> 
which shortly after the lietunualiun v.i m ■ <■ . . 
under discussion bv the (jalviiiisii< i<>nii'>.' < c 

"I give unto them eteruul iilV ..»!«' •!. 

never perish, neither shall any uiaii jl..'l »l.' i-- ■ 
of my hand." 
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Laity into the full privileges and membership oF 
her institutions, " and to turn the solitary. Mass into 
a Communion " at which all are partakers of equal 
spiritual blessings. 

If Christ has ordained full communion with 
Himself for all His people without reservation, no 
Church or man may say they are only entitled to 
a partial shara Christ's Blood was shed, as His 
Body was given, for all, and all can claim the right 
to taste the full pledges of that His inestimable 
benefit " What therefore God had joined together 
let not man put asunder." 



Akticle XXXI. — " 0/ the one Oblation of Christ 
finished upon the Cross" 

"It is finished," our Saviour declared, when 
having offered Himself to God, " a full, perfect, and 
sufficient sacrifice, oblation, and satisfaction, for 
the sins of the whole world," He " bowed his head 
and gave up the ghost," the Lamb for sinners slain. 

It is not finished, the Church of Home asserts 
with her usual reverence for and submission to the 
Word of God, and never can be; but my priests 
must repeat it daily. And so there they stand 
" offering oftentimes the same sacrifices, which can 
never take away sins." For if " it is not possible that 
the blood of bulls and of goats should take away 
sins," which were sacrifices of God's own appoint- 
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ing, how much less the " unbloody sacrifice of the 
Mass/' for " without shedding of blood there is no 
remission " ? 

We have seen when considering Articles XXIL, 
XXVIII. what these sacrifices of the Mass were. 
The chief or High Mass performed with all the 
ceremony of an elaborate ritual before the congre- 
gation, in which " the priest did offer Christ for the 
living," and low or private Masses of which the most 
common was the " Missa pro defunctis," where He 
was " offered " for. the remission of departed spirits 
from the pains of purgatory, are denounced in 
this Article as " blasphemous fables, and dangerous 
deceits." 

The Tridentine decrees on this subject are to the 
following effect : " Since the same Christ who once 
offered Himself by His blood on the altar of the 
Cross, is contained in this divine sacrifice which is 
celebrated in the Mass, and offered without blood ; 
the holy Council teaches that this sacrifice is really 
propitiatory, and made by Christ Himself." " And 
the fruits of that bloody oblation are plentifully 
enjoyed by means of this unbloody one ; so untrue 
is it that the latter derogates from the glory of the 
former. Wherefore it is properly offered, according 
to Apostolic tradition, not only for the sins, punish- 
ments, satisfactions, and other necessities of living 
believers, but also for the dead in Christ, who are 
not yet thoroughly purified." 

" If any one shall affirm that a true and proper 



158 [THE SETTLED DOCTRINE 

sacrifice is not offered to God in the Mass, or that 
nothing else is offered save that Christ is given us 
to eat, let him be Anathema." 

" But this man, after he had offered one sacrifice 
for sins for ever, sat down on the right hand of 
God/' Once done and for ever finished. Christ's 
atoning work is complete. Unless it were abso- 
lutely perfect and sufiicient. He would not have 
" sat down " to rest 

Having finished the work which had been given 
Him to do. He entered into His rest. By the' only 
way in which sin and punishment could be removed 
He has taken it away, having made atonement not 
only for our inborn, indwelling guilt, but also for 
each and every actual sin we have committed or 
may commit. That work of atonement once done 
upon the Cross cannot be repeated ; it is finished. 
It cannot be added to ; it is sufficient It cannot 
lose its power ; it is of the strength and fulness of 
Christ. And that perfect work of Christ is ours, 
all the benefits of His Cross and passion are His 
free gifts to us, on the sole condition that we be- 
lieve in, and take Him at His word, and accept 
them. If we will, " we are complete in Him," " for 
by one offering he hath perfected for ever them 
that are sanctified." 
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Article XXXII. — " Of the Marriage of Pi-iestsr 

*' Forbidding to marry/' was one of those " lies in 
hypocrisy," which St. Paul warned Timothy would 
in the latter times be taught. Accordingly we find 
the Church of Eome imposing on all her clergy the 
vow of celibacy, as a strict condition on which alone 
they can enter her priesthood. 

This was not warrantable from either the Old 
or New Testament; the Jewish priests were all 
permitted under certain restrictions to marry ; and 
with regard to the Apostolic Church, we find St. 
Paul not only allowing its ministers to enter the 
holy estate of matrimony, but giving special direc- 
tions for their behaviour therein. The three orders 
of the ministry are also severally mentioned. 

As was before remarked, the Apostles during 
their continuance on earth were in the place taken 
by the Bishops of a later age. Bishops being at the 
first but chief Presbyters. As regards the first 
then, we know that St. Peter was married, and St. 
Paul declared himself free to marry also if he 
chose. " Am I not an apostle ? Am I not free ? 
. . . Have we not power to lead about a sister, a 
wife, as well as other apostles- and as the brethren 
of the Lord, and Cephas ? " 

Eespecting Presbyters; "A bishop then must 
be blameless, the husband of one wife, . . . one 
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that ruleth well his own house, having his children 
in subjection with all gravity." 

With regard to deacons; "Let the deacons be 
the husbands of one wife, ruling their children and 
their own houses well." "Even so must their 
wives be grave, not slanderers, sober, faithful in all 
things." " Marriage is honourable in all," not the 
Laity alone. 

But this will not do for the Church of Eome. 
She aims at superior holiness and self-denial — at 
works of supererogation in short ; so, setting aside 
as usual, the precepts of the Bible, she lays upon 
her clergy burdens and restrictions not in accord* 
ance with Divine or natural laws, and which give 
rise to immorality and scandal But so long as 
the letter of the law is adhered to, she does not 
exact obedience to its spirit, but quietly says, 
speaking of those of her clergy who lead immoral 
lives, that " such are not therefore to be debarred 
from the exercise of priestly functions." Is it to 
be wondered at, then, that we often find "His 
Holiness " himself, St Peter's successor, the Divine 
vice-gerent on earth, guilty of vices which would 
not be tolerated now among worldly society ? 

The Eeformed Church prefers to follow the teach- 
ing of the "Word of God, and the practice of the 
Apostolic Church in permitting her clergy to " marry 
at their own discretion," only advising them that 
they should wisely make choice of fit persons who 
be may helps to them in their sacred work, • 
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Article XXXIII. — " Of Excommunicate Persons, 
how they are to he avoided'^ 

"If thy brother shall trespass against thee, go 
and tell him his fault between thee and him alone ; 
if he shall hear thee, thou hast gained thy brother ; 
but if he will not hear thee, then take with thee 
one or two more, that in the mouth of two or three 
witnesses every word may be established. And if 
he neglect to hear them, tell it unto the church; 
but if he neglect to hear the church, let him be 
unto thee as an heathen man and a publican." 

Whatever may be said of the propriety and 
wisdom of the Church as the mixed community it 
now is, practising excommunication, it cannot be 
denied that the custom has Divine authority, and 
therefore if she deem it expedient, the Church is at 
liberty to revive this long-disused practice. 

That it was followed by the Apostolic Church we 
have abundant evidence. 

St. Paul, writing to the church at Thessalonica, 
commands his brethren " in the name of our Lord 
Jesus Christ, that ye withdraw yourselves from 
every brother that walketh disorderly, and not after 
the tradition which he received of us." Also to 
his converts at Eome, " Now I beseech you brethren, 
mark them which cause divisions and offences con- 
trary to the doctrine which ye have learned : and 
avoid them." And in the case of the guilty man 

L 
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at Corinth, whom the Church would not expel, St. 
Paul wrote in righteous anger, commanding them 
" in the name of our Lord Jesus Christ " and his 
own spirit, " to deliver such an one to Satan." 
"Now I write unto you not to keep company, if 
any man that is called a brother be a fornicator, or 
covetous, or an idolater, or a railer, or a drunkard, 
or an extortioner, with such an one, no, not to eat ; " 
evidently alluding to the Communion. " For what 
have I to do to judge them also that are without ? 
Do not ye judge them that are within ? But them 
that are without God judgeth. Therefore put away 
from among yourselves that wicked person." The 
Church may not pronounce judgment on any with- 
out her pale. God will hereafter judge the world 
in righteousness, but now it is Satan's kingdom, 
therefore beyond the jurisdiction of the kingdom 
of Christ, the Church. 

But on all who have joined themselves to her 
communion, and refuse to walk according to God's 
holy Word and commandment, she has authority 
given her by the Divine Head to pronounce sentence 
of excommunication ; that is declaring that as they 
chose to obey the laws of Satan rather than those 
of God, the kingdom of the former is the place to 
which they belong ; therefore they may not be par- 
takers of the spiritual privileges of Chujchmember- 
ship, being outside her communion. 

But it is not till by their own choice they have 
first placed themselves beyond the Church of Christ, 
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that she may ratify that their deed, and refuse to 
receive them back, until repenting of their sins, they 
publicly confess their desire to be once more in a 
state of salvation. 

As the Body of Christ, the Church must be kept 
as far as possible on earth, holy, as He is holy. As 
a " congregation of faithful men " she must let her 
light so shine before the world, that the difference 
between God's kingdom and Satan's empire be un- 
mistakably visible. Our Church claims no more 
than the right given her by Christ Himself, and 
practised by the Primitive Church. 

In the Eubrics before the Communion Service, it 
is directed that any one known to be " an open and 
notorious evil liver, or has done any wrong to his 
neighbours, by word or deed, so that the congrega- 
tion be offended thereby," the minister shall refuse 
him admission to the Holy Table until he repent, 
and confess openly his sins. Also in the case of 
those between whom deadly hatred and malice is 
known to exist, the minister is to take the same 
course until they from the bottom of their heart 
forgive each his brother his trespasses. 

The xxvi. and xxviL Canons of 1603, also direct 
"defamers of the Prayer- Book and of the Eoyal 
Supremacy, and Churchwardens negligent of the 
duty of presentment of offenders," shall be refused. 
" And the Ordinary shall proceed against the offend- 
ing person according to the Canon," that is, eccle- 
siastical law. 
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The "Judge that hath authority thereunto/* is 
one belonging to the Ecclesiastical Courts, not 
merely a spiritual authority; which shows that 
the Church in her union with the State, recognises 
the claim asserted by the latter to interfere and 
decide in offences of this class, as in all other cases 
of violation of statute law. 



Article XXXIV. — " Of the Traditions of the 

Church.^' 

This is a protest against two opposite extremes 
of error. 

First, against the despotism of the Papal See 
which claims for itself as the Divine representative, 
sole authority to establish and abolish traditions or 
ceremonies. Secondly, against the extreme indi- 
vidualism of the Puritans, which they carried to the 
extent of asserting every man to be free to do what 
is right in his own eyes, owning no spiritual 
authority or ecclesiastical law, therefore owing no 
obedience to it whatever. This doctrine would 
necessarily put an end to all Church organisation 
and government. 

Our Church has here again adhered to "the 
middle way between two extremes," in claiming 
first, for "every particular or national Church," 
power and right to establish and ordain what 
customs or ordinances il ^ud^^^B^ ^^^^dient, without 
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the interference of Eome. For as the manners and 
habits of every country are necessarily diflferent, so 
each Church should be adapted to suit the under- 
standing and need of its members, if it be to^gain and 
retain a hold upon the people ; " so long as " — our 
Church again emphatically repeats, echoing here the 
expressions of Article XX. — " so long as nothing be 
ordained against God's Word," but such ordin- 
ances and rites be decreed as are best calculated 
under the circumstances to set forth that Word 
most freely, and administer its privileges rightly 
and duly. 

Thus, as the last paragraph declares, every such 
Church should " ordain, change, and abolish," as it 
deem best to meet the growing needs of its people, 
but only in those things " ordained by man's author- 
ity." No Church may alter a doctrine contained in 
the Bible, or tamper with the pure administration 
of its sacraments as there decreed. Neither may it 
alter, omit, or expound falsely one word of that 
divinely inspired Book. 

Having set forth the duty of Church governors 
towards their people, our Article proceeds to point 
out the duty of the latter to their spiritual rulers ; 
the tenor of which exhortation agrees with that 
addressed by St. Peter to no one Church in particu- 
lar, but to the universal Church in all lands and 
times. " Submit yourselves to every ordinance of 
man for the Lord's sake." " Likewise, ye younger, 
submit yourselves unto the elder \ ^<t^.^ ^ ^*v ^^^s^ 
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be subject one to another, and be clothed with 
humility." 

Hear also what St. Paul says. " We beseech you, 
brethren, to know them which labour among you, 
and are over you in the Lord, and admonish you ; 
and to esteem them very highly in love for their 
work's sake. And be at peace among yourselves 
. . . Warn them that are unruly." "Remember 
them which have the rule over you, who have spoken 
unto you the Word of God ; whose faith follow, con- 
sidering the end of their conversation." " Obey them 
that have the rule over you, and submit yourselves, 
for they watch for your souls as they that must give 
account ; that they may do it with joy, and not with 
grief ; for that is unprofitable for you." 

In such passages we see the need of order and 
government in the Church, as in all other corporate 
institutions, if Christianity is to be maintained in 
its truth and purity, and not suffered to fall into 
confusion and ruin. 

Every individual soul is free to judge for himself 
what particular form of ecclesiastical government 
he considers most in accordance with the Bible 
model The Established Church no longer compels 
them to come in, nor condemns those as outside the 
pale of salvation who prefer another Form to hers. 
But having united himself to a Church or sect, 
every man is bound — while remaining one of its 
members — to hold its traditions, obey its rules, and 
conform to its ceremonial. If he judge these to be 
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not in accordance with the "Word of God, let him 
come out from that Creed and be separate. 

We who are members of the Anglican Church, 
holding fast the " form of sound words " contained 
in these her Articles, are bound to conform to her 
ordinances and rites, which are based upon, and 
therefore not contrary to, the spirit of this code of 
faith, even though there be forms or expressions in 
her ritual and liturgy which some may think might 
with advantage be altered. Let them also remem- 
ber that it is quite possible for private judgment, 
as well as for Church government, to err. 

Therefore our Church provides that all who 
"openly break" any of her "traditions and cere- 
monies" which are ordered and accepted by 
authority, and not contrary to the Bible teaching, 
simply because they do not agree with their private 
opinions, shall be " rebuked openly," or proceeded 
against in case of persistence after due warning 
received, that others may see such contempt is not 
to be practised with impunity, and because due 
order and reverent worship must be maintained in 
the Church, according to the Apostolic injunction, 
"let every thing be done decently and in order." 
The authority of the law which provides for the 
due performance of public worship, must be re- 
spected and obeyed, else "those who are weak in 
the faith " would be scandalised and offended. " It 
must needs be that offences come, but woe to that 
man by whom the offence cometh." 
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Article XXXV.—" Of the HomUiesr 

The two Books of the Homilies, or " discourses 
to be read in churches," were written and published 
shortly after the establishment of the Eeformation, 
— one in 1547, the second in 1559, with a view 
to secure sound exposition of the doctrines professed 
by the Eeformed Church for the poor and illiterate 
members of the congregations, and also to supply 
a sermon in case— ^which was not rare then — of 
ministerial incompetency to expound the new creed 
which had become the religion of the land; the 
majority of the clergy being persons who had con- 
formed to each and every change under Henry, 
Edward, Mary, and Elizabeth. Cranmer is sup- 
posed to be mainly the author of the Pirst Book, 
and Bishop Jewel of the second. The correspond- 
ing Article of 1552 alluded necessarily to the First 
Book only, the contents of which are here sub- 
joined. 

" A Fruitful Exhortation to the reading of Holy 
Scripture. 

" Of the Misery of all Mankind. 

" Of the Salvation of all Mankind. 

" Of the true and lively Faith. 

" Of Good Works. 

" Of Christian Love and Charity. 

" Against Swearing and Perjury. 

" Of the declining from God. 



i 
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" An Exhortation against the Fear of Death. 

" An Exhortation to Obedience. 

" Against Whoredom and Adultery. 

" Against Strife and Contention.'* 

In the Eubric following the Nicene Creed in the 
Ante-communion Service, the direction still remains 
in legal force, though now so far as the Homilies 
are concerned is practically obsolete, that "then 
shall follow the Sermon, or one of the Homilies 
already set forth, or hereafter to be set forth by 
authority." By this Eubric, as also from the word- 
ing of the Article, it is evident that the two Books 
of the Homilies are still authorised and " appointed 
to be read in churches," and were the practice re- 
vived in cases of ministerial incompetency to preach, 
the congregation might possibly leave the church 
more edified than it is to be feared they sometimes 
do at present. 

The doctrine set forth by the Homilies, though 
conveyed in somewhat quaint language to modern 
ears, is sound, " godly and wholesome ; " thoroughly 
in accordance with the spirit of the Articles, and 
most certainly ScripturaL 

The titles of the Homilies in the second Book 
are here subjoined; they speak for themselves as 
dealing with some of the first principles and prac- 
tices of Christianity, and will be found on investiga- 
tion, to contain orthodox teaching, and to be worthy 
of more universal acquaintance. 
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Article XXXVL — " 0/ Consecration of Bishops and 

Ministers^ 

The first sentence of this Article vindicates the 
Ordinal used in our Church from the attacks which 
shortly after its publication were made upon it ; on 
the one hand by the Eomanists as being insufficient 
and wanting in essential points ; on the other by 
the ultra- Protestants for being superstitious. The 
second declares therefore that all clergy who have 
been, or shall be consecrated and ordained accord- 
ing to its rites, are rightly and duly made ministers 
of the Established Church. 

We proceed to examine into its contents, and see 
if the declaration that it contains "all things 
necessary to consecration and ordering; neither 
hath it anything that of itself is superstitious and 
ungodly," can be substantiated. 

And first let us notice the expression, " of itself." 
We can make a superstition out of the most lawful 
and expedient ceremony, by trusting to it as if it 
possessed in itself some supernatural power. So 
long as we use the rites and ordinances of the 
Church as they are meant to be used as means to 
an end, they will be found beneficial to our souls ; 
but directly we cease to look beyond them, and 
come to regard them not as means but end, they 
become to us " superstitious and ungodly." 

We saw under Article XXIII., that the threefold 
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ministry authorised by our Church was an Apostolic 
institution, and that to the highest Order alone 
belongs the function of consecrating and ordaining. 
It is evident that for these, as all other ceremonials, 
there should be some set form legalised for the due 
performance of these rites. The Ordinal of our 
Church claims to supply this need, and to contain 
all essentials, while being free from superstition. 

The first reformed version of the three services 
was published with the Prayer- Book of 1549, trans- 
lated and taken mainly from the Latin Service 
Books • of the Mediaeval Church, much simplified 
and altered. Since then it has passed through three 
revisions; the first in 1550, under the direction of 
Cranmer and some of his Bishops; again in 1552, 
when the revision of the Prayer-Book took place, but 
no material changes were made. It was as the 
Ordinal stood after this revision that it is alluded to 
by the Article, as it remained unchanged exactly a 
hundred years after the Articles were compiled, the 
third and final revision being in 1662 ; but as no 
great change was made then either, it stands virtu- 
ally and essentially the same as when authorised 
and approved by our Article. The preface was 
written and prefixed at the revision of 1552. 

The essential points of these sers'^ices are two; 
Imposition of hands, and "Words of Commission in 
the name of the Lord. But for due solemnisation 
of so important a rite, a certain ceremonial of prayer 
and exhortation is necessary, as also is a preliminary 
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examination of the Candidates by some clergyman 
duly qualified and deputed by the Bishop so to act. 
The right to reject a Candidate — there being of 
course sufficient reason for such a procedure — crests 
with the Bishop himself, who is directed to conduct 
the examination; but practically, this latter is the 
work of his examining Chaplain. 

It is however required that all Candidates be of 
" virtuous conversation, and without crime," as the 
outward signs so far as man may judge of the 
inward qualifications needful for a minister of the 
Gospel. They must also be "learned in the Latin 
tongue, and sufficiently instructed in Holy Scrip- 
ture ; " acquainted with the language of the Mediae- 
val Church, in which the works of the early Fathers 
were written, a requirement more important in the 
first reformation days than now, and know enough 
themselves of the contents of the Bible to be able 
to teach, and expound it to others. Canon xxxiv. 
of 1604 farther directs that each candidate "shall 
have taken some degree in the universities, or shall 
be able* to yield an account of his faith in Latin, 
according to the Articles . . . and to confirm the same 
out of Holy Scripture" Besides this, both by Canon 
and Act he must take the oath of the Queen's 
Sovereignty and subscribe the Thirty-nine Articles* 

* The present clerical subscription directed by the Act of 
1865 is as follows ; " I assent to the Thirty-nine Artides, and to 
the Book of Common Prayer, and to the Ordering of Bishops, 
Priests, and Deacons. I believe the doctrine of the Church ol 
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The " times appointed in the Canon " are the four 
Ember seasons, which originally periodical fasts 
were afterwards appointed for the "laying on of 
hands with prayer and fasting." About the fifth 
century this custom began to be observed in the 
Western Church, and was introduced into England 
in the eighth century. 

The first Eubric in the ordination services directs 
that a sermon shall be preached, addressed, first to 
those who are about to be admitted into Holy 
Orders, on their duty towards their congregations ; 
secondly to the congregation, showing theirs towards 
their spiritual rulers. This direction shows the high 
and responsible position ever given by the Eeformed 
Church to the laity, as being as fully recognised 
church-members as the clergy themselves. This is 
farther shown by the challenge given by the Bishop 
to any who have serious objections against any of 
the candidates presented to him, that they shall 
state the same : which objection if any such be 
made, is duly inquired into before that person be 
admitted into Holy Orders. 

The Litany next is proceeded with, as being the 
most complete form of intercessory prayer possessed 
by our Church. This is followed by the Communion 

England as therein set forth, to be agreeable to the Word of God ; 
and in Public Prayer, and Administration of the Sacraments, I 
wiU use the Form in the said Book prescribed, and none other, 
except so far as shall be ordered by lawful authority." It is 
directed by the same Act that the oath be taken previous to, 
instead of as till that time, during the service. 
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Service, with which is incorporated the ordinatioii 
itself, — the Bishop's public examination, laying on 
of hands, and Commission. 

In the Ordination of Deacons the first question put 
by the Bishop is as to whether the candidates con- 
sider themselves to have received that inward call of 
the Holy Ghost, without which they cannot worthily 
fulfil the Commission given by the outward ordin- 
ance. The next questions deal with that outward 
call of the Church, the allegiance she demands from 
her ministers to Holy Scripture, and the various 
duties and ministrations pertaining to the office of 
Deacon. 

The imposition of hands is as simple as was the 
primitive rite itself ; being merely the admission of 
the candidate into the Diaconate, "in the Name 
of the Father, and of the Son, and of the Holy 
Ghost." 

The Commission is equally simple, giving authority 
for the reading and preaching of the "Word of God 
in His Church. It is to be noticed that the imposi- 
tion is made in the Name of God, Who alone can 
give due qualification for the work of the ministry, 
but when thus admitted, the Bishop in his own name 
as chief pastor on earth, gives the Commission to 
those ordained to officiate in the congregations. 

The Ordering of Priests is virtually the same. 
They having first been admitted to the Diaconate> 
the examination as to the call is omitted, an earnest 
and searching exhortation taking its place. They 
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are examined with respect to their soundness in the 
faith, their adherence to the Bible and Established 
Church, their intentions to minister her ordinances, 
and be ensamples to thfeir flock, the Bishop pro- 
nouncing the dedication blessing at the end. 

The congregation are then desired, each in silent 
individual prayer, to call down God's grace and Spirit 
upon those who have now dedicated themselves to 
His service. This again shows how the Church 
seeks the co-operation of her laity even in matters 
specially pertaining to the ministry. The private 
intercession is, after an interval, publicly taken up 
by all present, the Bishop leading in that beautiful 
hymn of the early Church, which ever since the 
eleventh century has been specially appropriated by 
the Ordination Service. It invokes the Holy Spirit 
to rest upon and dwell in their hearts, as much an 
essential to the ministers and members of God's 
Church now, as when " the Spirit of our God, came 
down His flock to find," on that first Whitsunday, 
the birthday of the Christian Church. 

The imposition itself is far more solemn and 
impressive than that of the ordering of Deacons. 
Now the candidate is admitted into the full ministry, 
with all the responsibilities and authority attaching 
to it. 

The charge is threefold; " the ofiice and work" of 
the full ministerial estate now committed by the 
Chief Pastor, for which indeed there is need to 
" receive the Holy Ghost," who having been invoked 
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by ministers and laity, the Bishop declares will, if 
truly sought, be sent down by the Divine Head of 
the Church upon these His ministers, for He has 
promised to "give the Holy Spirit to them that ask 
Him." Next, authority to pronounce the Absolution 
and Benediction, or withhold the same in cases of 
flagrant sin and obstinate impenitence. Thirdly, 
Dispensation of the Word and Sacraments, which 
only those may minister, who having *' used the office 
of a deacon well, purchase to themselves a good 
degree, and greater boldness in the faith." This 
charge, as before, is given, not by the authority of 
the Bishop as such, but as the minister of God, " in 
the Name of the Father, and of the Son, and of the 
Holy Ghost." 

It is noticeable, that in this rite, all the* priests 
who are present are permitted to take part in laying 
on their hands after the Bishop in accordance with 
the primitive usage, when the Bishop was but Head 
of the other Presbyters, before the establishment of 
the episcopate. 

The Commission is a repetition of the latter part 
of the charge, and therefore, an advance on that 
delivered to the Diaconate. 

The Consecration of Bishops necessarily differs 
somewhat from the ordination ceremonies, as may be 
seen in the order of service which liere begins with 
the Communion, the Litany being inserted just before 
the actual Consecration. Nevertheless, a careful in- 
vestigation will show that there is far more simil- 
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arity between this and the Ordering of Priests, than 
between the latter and the Ordering of Deacons. The 
reason for this is that as before stated, the episcopate 
was developed from the presbyterate, to which latter 
order indeed, the title Bishop belonged in Apostolic 
times. 

This service is performed by an Archbishop, with 
other Bishops to assist; this last, however, though 
the usual practice, is not essential It arose from 
the ancient rule that at least three Bishops concur 
and consent to the Consecration. The presentation 
of the Candidate by two Bishops is also a custom of 
highest antiquity. On the presentation before the 
Archbishop, the Queen's mandate is read, — ^a recogni- 
tion by the Church of the rights and prerogative of 
the Crown, — which is followed by the "oath of 
Canonical obedience" to the Archbishop as the 
Metropolitan in whose province the diocese of the 
new Bishop is situated. 

The questions put are substantially the same as 
in the Ordination of Priests, as also the first part of 
the words of imposition, which, however, after the 
charge given in the name of the Trinity, has a farther 
exhortation as given by the Bishop himself to his 
newly elected brother, following almost verbally St. 
Paul's address to Timothy (2 Tim. i. 6, 7). 

The Commission is an exhortation to study, exa- 
mine, and lay to heart, the truths contained in the 
Bible which on receiving ordination, he had author- 
ity given him to read and preach ; to take heed to 
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" doctrine " twice repeated, as an essential point to 
one whom the Holy Ghost has made overseer of the 
flock of God ; to feed that flock faithfully and wisely, 
following the example of the great " Shepherd and 
Bishop," the true Head of the Church, in seeking 
and saving that which is lost ; that when He shall 
appear to take account of His servants, and "give 
unto every man as his work shall be," His servant 
may receive that "crown of glory that fadeth not 
away," which St. Paul, having fought a good fight, 
finished his course, and kept the faith, knew was laid 
up for him as one of the Apostles of Christ, and not 
for him only, but for all them who faithfully fulfil 
their ministry here, looking to Him their Master for 
counsel and strength ; for it is only they who will 
" love His appearing " hereafter. 

Such, then, are the Services provided in our Ordi- 
nal for the due qualifying of Christ's servants for the 
sacred 'ministry of His Church. Are they not suffi- 
cient for this their work ? In what essential prac- 
tised by the Apostolic Church are they wanting? 
What "superstitious or ungodly" ceremony have 
they retained ? By their repeated demand for 
acceptance of, and obedience to Holy Scripture; 
their invocations of the Holy Spirit as the one true 
requisite for qualification for the ministry; their 
earnest admonitions to watch and labour for their 
flock ; and their exhortations to soundness of doctrine 
and faith ; by all these, and more, these our Ordina- 
tion and Consecration. S^rvio.^^ ^x^ ^\ix^^ ^^-^^^saJysc^ 
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with, and worthy the use of that our Eeformed yet 
Catholic Church, which, while she rejects all super- 
stitious and unedifying forms, keeps closely to all 
essentials of Church order and government as laid 
down in the "Word of God, and practised by the 
Apostolic Church. 



Akticle XXXVIL — " Of the Civil Magistrates:' 

The three concluding Articles are of much less 
importance than the preceding ones, as they treat 
more of civil matters than ecclesiastical, or rather 
we should perhaps say, spiritual. 

They however, have weight and interest as regards 
the outward organisation of the Church, especially 
when it is remembered she is a State Church, and 
therefore liable under certain limits, to its interfer- 
ence and control. It is needful 3he should define 
those limits, and declare the mutual relations exist- 
ing between herself and the State ; which definition 
and declaration as set forth in the following Articles, 
inasmuch as these latter are legalised and authorised 
by the State, it is bound to regard and honour. 

The present Article, then, is of most importance as 
it asserts while it limits the Eoyal Supremacy over 
the Established Church, which in the sixteenth cen- 
tury was co-extensive with the State, all who were 
bom into the one being baptised into the otJjAx. 

The Sovereirrn — who must a\i\\\i^ ^TCL^xs^'^'t q>\*^'^ 
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Established Church, — ^is its representative, and acts 
in all cases concerning it by ecclesiastical law. 
As the Sovereign is ruler over this realm and her 
other dominions, so it obviously follows, she must 
be supreme over that organisation which is supposed 
to include all, and does the majority of her subjects. 
Church and State are as yet united; who rules 
over the State must therefore in a sense, rule over the 
Church. The Church herself fully recognises and 
submits to this.* She sets it forth in these Articles 
for subscription from her clergy, and also by the Oath 
of Supremacy required to be taken by them on their 
Ordination. This oath has been considerably altered 
from its original form of 1552, which contained a 
repudiation of the Pope's claim over our Church, and 
accepted the King as " Supreme Head on earth of 
the Church of England." This was changed in 1662, 
to a rejection of any " foreign prince, person, prelate, 
state, or potentate," accepting the Sovereign as the 
" Supreme Governor of this realm in all spiritual or 
ecclesiastical things or causes as well as temporal." 
This was again altered in 1689, to a declaration that 
" I do from my heart abhor, detest, and abjure, as 
impious and heretical, that damnable doctrine, and 
position, that princes excommunicated, or deprived 
by the Pope, or any authority of the See of Eome, 
may be deposed or murdered by their subjects, or 

* In 1538, two years after the final break with Rome, eight 
Bishops with Cranmer at their head, signed a declaration recognis- 
ing the jurisdiction of Christian Princes in matters EcdesiasticaL 
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any other whatsoever. And I do declare that no 
foreign prince, person, prelate, state, or potentate, 
hath, or ought to have any jurisdiction, power, supe- 
riority, pre-eminence, or authority, ecclesiastical or 
spiritual within this realm." Finally, this was 
changed in 1853, to a mere oath of allegiance to the 
Queen, defence of the Crown, maintenance of the 
Act of Settlement, and renunciation of any foreign 
authority. 

Thus much as to the loyal adherence rendered by 
the Church to the State, contained in the first para- 
graph. Now as to the limits of State interference 
with ecclesiastical matters, defined in the second. 

It is only in the power of the State to meddle 
with those matters which concern the outward 
organisation of the Church, in her aspect of a 
national establishment; it cannot and may not 
interfere with her internal order, as a spiritual 
kingdom under the control and guidance of spiritual 
rulers and governors. The Sovereign is "Defender 
of the Faith" within his realms, but his office in 
this respect is to defend from outward attack or 
interference, not to intermeddle with that Faith 
which being not of this world, must ever while in it, 
be under the immediate rule of those chosen from 
her own communion, and authorised by spiritual 
commission and power for the work. The civil 
authority cannot exercise the spiritual 

For over three hundred years in the early ages 
of Christianity, the Church was openly opposed and 
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persecuted by the State, and existed as an entirely 
separate society ; when on the more universal spread 
and profession of the Christian religion, the civil 
powers embraced it, and incorporated the Church 
with the State, they took upon themselves its pro- 
tection and defence, but not any functions which 
are to be exercised by those in Holy Orders alone. 
The spiritual alone can communicate the spiritual ; 
as the civil power cannot ordain or consecrate; 
neither may it minister the Word or Sacraments, 
nor other rites of the Church. 

And the State has ever recognised this. As the 
Church has acknowledged her supremacy in things 
temporal, so she has respected the rights of the 
Church in things spiritual. 

As early as the fourth century the Emperor 
Valentinian wrote : " It is unlawful for me, who am 
placed among the laity, to meddle with matters of 
faith. Let them, the priests and bishops to whom 
this case belongs, meet apart by themselves." The 
opening words of one of the earliest recorded Councils 
of England, — that of Brasted, are as follows ; " Let 
the Church be free, and maintain her own judg- 
ments." The first article of Magna Charta is, " The 
Church shall enjoy its liberty." And that great 
statute of the constitution, the Statute of Appeals, 
(24th Henry VIIL) has it; "The body spiritual, 
whereof, having power when any cause of the law 
Divine happened to come in question, or of spiritual 
learning, then it was declared, interpreted, and 
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showed, by. that part of the said body politic, called 
the spirituality .... which hath been reputed 
.... and is also at this hour suflScient, and meet 
of itself .... to declare and determine all such 
offices and duties as to their rooms spiritual both 
appertain." 

Queen Elizabeth sent the following message to 
the assembled House of Commons in 1572, "Her 
Highness' pleasure is that from henceforth no bills 
concerning religion shall be preferred or received 
into this House, unless the same should be first 
considered of, and liked, by the clergy." And her 
successor James I. said ; " I never did, nor will pre- 
sume to create any article of Faith, or to be judge 
thereof ; but to submit my exemplary obedience to 
them" the clergy "in as great humility as the 
meanest of the land." 

Thus then, in the words of the Reformation 
Statute, " the Sovereign, as the fountain of all juris- 
diction, has supreme control over the Church Courts^ 
inasmuch as their legal status is derived from the 
State, and their spiritual authority exercised by leave 
of the State." And this control the State is bound 
in the interest of the Church to exercise. In the 
words of one holding high Ecclesiastical position at 
the present time : " The appeal from the Archbishop 
to the King for lack of justice was not introduced at 
the Reformation, neither was it a transfer from the 
Pope, who never had it. It is the old unalienable 
prerogative of the Crown, often asserted against the 
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Pope, though often betrayed by arbitrary or super- 
stitious princes. Whai the BeformMion did was to 
put it out of the kirig's power to deny it!' 

The third paragraph singles out the Pope from 
the other foreign princes, persons, and potentates, 
whose supremacy has before been collectively denied, 
for further and individual repudiation by this realm 
of himself and his jurisdiction. The Pope is in 
reality but Bishop of Rome, possessing no authority 
or power beyond his See. 

Observe, he is here spoken of as mere Bishop of 
a city, not recognised as Head of his Church ; pos- 
sessing no more jurisdiction outside the limits of 
his diocese than an English Bishop may claim out 
of his; nor any beyond his communion at large, 
than the Primate of England can possess. 

The fourth paragraph upholds the practice of 
capital punishment judicially inflicted, in cases of 
" heinous and grievous oflences," and which is never 
now imposed except for the crimes of murder or 
high treason. It is obvious that the State, for the 
protection and safety of its loyal and peaceful sub- 
jects, is bound to rid the country of dangerous and 
evil-disposed persons. It is a divinely instituted 
law, one which we nowhere, even in the New 
Testament, find repealed; "Whoso sheddeth man's 
blood, by man shall his blood be shed." And in 
the New Testament itself, " rulers are not a terror 

to good works, but to the evil But if thou 

do that which is evil, be afraid ; for he beareth not 
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the sword in vain : for he is the minister of God, a 
revenger to execute wrath upon him that doeth evil." 

The fifth and last paragraph sanctions Christians 
and members of the Church, to belong to the Army 
at the call of State, and if need be, go forth to fight 
in defence of Sovereign and country. There is 
nothing incompatible between this and the service 
of Him who is the Prince of Peace. It is untrue 
what some — as the Society called Quakers — assert, 
that it is contrary to Gospel teaching to fight against 
our fellow-creatures in battle. Where do we find 
this taught in the Bible? In the Old Testament 
war of the most relentless kind was repeatedly com- 
manded of the Lord, who is Himself the God of 
Battles. 

When the soldiers came to John the Baptist 
asking what they must do to be saved, did he tell 
tiiem to leave the Army ? " He said unto them ; 
" Do violence to no man," that is, avoid the need- 
less cruelties and atrocities practised in heathen 
warfare (for these were Eoman soldiers belonging 
to the army of occupation in Judea), " neither accuse 
any falsely, and be content with your wages." This 
is a virtual permission to them to remain in the 
service. If, as some think, by the command to do 
no violence, they were ordered to leave this their 
occupation, St. John would not have added, "be 
content with your wages." 

And if they might fight for a heathen master, 
how much more may the members of a Christian 
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Church and country take up arms in defence of 
their Sovereign and religion, when any danger is 
threatening this our twofold constitution ? 



Article XXXVIII.—" Of Christian Men's Goods, 

which are not common," 

The Church may not intrude upon the rights of 
the State. She cannot demand from her members 
that which as citizens is their lawful property, nor 
does she attempt to do this. 

We certainly read that in the first days of the 
existence of the Christian Church, "the multitude 
of them that believed were of one heart, and of one 
soul; neither said any of them that aught of the 
things which he possessed was his own, but they 
had all things common." But we farther on see 
why. "Neither was there any among them that 
lacked ; for as many as were possessors of lands or 
houses sold them, and brought the prices of the 
things that were sold, and laid them down at the 
Apostles' feet ; and distribution was made unto every 
man according as he had need" 

In those early days of the Church's life, when she 
was unrecognised and oppressed by the State, no 
endowments or emoluments existed for the poor 
fishermen who had left their earthly trade for the 
sake of proclaiming Christ's kingdom. While " mak- 



OF OUR CHURCH. 187 

ing many rich," they themselves were " poor/' 
Having nothing to depend upon, it was needful then 
— as indeed it is still — that " they who preach the 
Gospel should live of the Gospel." But there were 
no " livings " for them. 

Their converts also were taken from all classes, 
chiefly the poorer, and the whole community lived 
together as one family or society, separate and 
distinct from the outside world. It was necessary 
for all to live, therefore it is we read '* all that be- 
lieved were together, and had all things common," 
and those who possessed worldly riches, " sold their 
possessions and goods, and parted them to all men, 
as every man had need ; " every man of their own 
company, that is. 

But as time went on, and the Christian religion 
spread, and Churches were established in many 
places, this was no longer advisable, or indeed pos- 
sible. It had merely been an expedient to meet 
certain wants existing within a certain Society, and 
was never intended to overthrow or interfere with 
the rights of property in general, which in all ages, 
and by every nation owning any degree of civili- 
sation, have always been acknowledged and re- 
spected. 

We find St. Paul writing to the Church at Ephesus, 
" Let him that stole, steal no more," which injunction 
would have been unnecessary if Christianity had 
abolished the law of meum et tuum. Again, he says 
to Timothy; "Charge, them that are rich in this 
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world that they do good, that they be rich 

in good works, ready to distribute, wilKng to com- 
municate." That is, not that they renounce all 
their possessions, and become poor, and a burden 
upon others, but, that as they have freely received, 
so they should freely give. 

As our Church recognises the sacred rights of 
personal property, so she faithfully admonishes us 
on the responsibility which such possessions bring, 
charging them who are rich in this world, "that 
they be ready to give, and glad to distribute." 

It is no longer the ministers of the Gospel who 
solely or even principally need our alms ; the State 
has amply provided for them as a body : but, " ye 
have the poor always with you, and whensoever ye 
will, ye may do them good," is as true now as it 
was eighteen centuries ago. "Whoso hath this 
world's goods, and seeth his brother have need, and 
shutteth up his bowels of compassion from him, how 
dwelleth the love of God in him ? " « He that hath 
pity upon the poor, lendeth unto the Lord; and 
look, what he layeth out, it shall be paid him 
again." 

The investment is a safe one. Here rust and 
moth corrupt, and thieves break through and steal, 
but who pays into that heavenly bank is secured 
from any loss, for there neither rust nor moth can 
corrupt, nor thieves break through nor steal He 
will have the interest every step of his earthly way, 
and full repayment hereafter. 



OF OUR CHURCH. 189 

" Whatever, Lord, we lend to Thee, 
Eepaid a thousandfold will be ; 
Then gladly will we give to Thee, 
Giver of alL" 



AnTlOLE XXXIX. — '* Of a Christian Man's Oath" 

" Ye have heard that it hath been said by them of 
old time ; Thou shalt not forswear thyself, but shall 
perfonn unto the Lord thine oaths ; but I say unto 
you, Swear not at all ; neither by heaven, for it is 
God's throne ; nor by the earth, for it is his footstool; 
neither by Jerusalem, for it is the city of the great 
King. Neither shalt thou swear by thy head, because 
thou canst not make one hair white or black ; but 
let your communication be, yea, yea ; nay, nay ; for 
whatsoever is more than these cometh of evil." 

" Above all things, my brethren, swear not, neither 
by heaven, neither by the earth, neither by any 
other oath ; but let your yea be yea ; and your nay, 
nay ; lest ye fall into condemnation." 

These injunctions of our Saviour and the Apostle 
evidently forbid that " vain and rash swearing " to 
which men have ever been prone, and which is 
practically transgression against the third command- 
ment every time it is indulged in. The Jews were 
much given to the use of oaths in the most common 
conversation, and on the lightest occasion, and 
therefore we find this practice strictly forbidden to 
the Apostles, and by them to the Church, as a style 
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of conversation highly unbecoming disciples of 
Christ, and professing Christians. 

But our Church discerns between the profane 
custom here alluded to, and that deliberate and 
solemn taking an " oath for confirmation, which is 
the end of all strife," ordered in certain cases by the 
Magistrate, or civil authority, when it is necessary to 
bind a man by the most solemn motives to speak the 
whole truth, and nothing but the truth, or for the 
discharge of some important function of whose 
responsibility it is needful he should have a due 
sense. 

An oath of this kind, advisedly and reverently 
taken, is in perfect accordance with Gospel teaching, 
and was specially commanded in the Mosaic Law. 
In cfertain cases respecting rights of property, " the 
cause of both parties coming before the judges," 
" then shall an oath of the Lord be between them 
both, that he hath not put his hand unto his neigh- 
bours' goods, and the owner of it shall accept thereof, 
and he shall not make it good." " And an oath for 
confirmation is to them the end of all strife." And 
the Lord commands farther, " Ye shall not swear by 
my name falsely ; neither shalt thou profane the 
name of thy God ; I am the Lord." We see there- 
fore that the oath administered by the civil authority, 
" in a cause of faith and charity," has ever been 
sanctioned by the law of the Lord. 

So much for the oath taken in a court of justice, 
but there is another kind required by the State. 
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From the Sovereign downwards, persons holding 
responsible and important offices in the service of the 
State are called upon, on entering on their duties, 
to pledge themselves by a solemn invocation of the 
Almighty, to a faithful and proper discharge of their 
trust. We find warrant for this also in Scripture. 
" This is the thing which the Lord hath commanded. 
If a man vow a vow unto the Lord, or swear an oath 
to bind his soul with a bond; he shall not break 
his word, he shall do according to all that proceedeth 
out of his mouth." " Thou shalt fear the Lord thy 
God ; him shalt thou serve, and to him shalt thou 
cleave, and swear by his name." 

This was commanded God's chosen nation of old, 
this He now commands us. It is the nation's 
recognition of Him as Supreme Euler, and her con- 
fession before the world that she owes her first duty 
and homage to Him "by whom kings reign, and 
princes decree justice." "For men verily swear 
by the greater," and to swear by Him is to acknow- 
ledge and submit to His government of the nations 
upon earth. This is the safeguard religion possesses 
in the State, for it is the surety that the Sovereign is 
Defender of the Faith. So long as the sanctity of 
this oath is preserved, no atheist can enter our 
Christian Legislature ; and by these solemn appeals 
to, and invocations of the Almighty made in high 
and responsible positions of the State, we confess 
that, insufficient in ourselves for these things, we 
look to, and rely on. His guidance and strength, as 
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the only sure means by which they can be faithfully 
accomplished. 

'* And thou shalt swear, the Lord liveth ; in truth, 
in judgment, and in righteousness ; and the nations 
shall bless themselves in him, and in him shall they 
glory." 

This is the Church's faith, which, except a man 
believe faithfully, he cannot be a true Churchman. 

Believe faithfully; for it is possible to adhere 
strictly to the letter, while ignoring the spirit, — ^to 
believe according to the intellectual belief in the stated 
fact, and not enter experimentally into the spiritual 
meaning. We may thus hold firmly the doctrine of 
the Holy Trinity, yet not enter into communion with 
God as our Father, Saviour, and Sanctifier ; to believe 
the historical fact of Christ's Resurrection, yet not 
be ourselves buried and risen with Him ; to rever- 
ence the Bible as the Word of God, and even be well 
acquainted with its contents, yet never lay its truths 
to heart; to duly receive the sacraments, yet not 
possess that inward grace of which they are the out- 
ward sign ; to allow the advantage of an Established 
Church, yet see in it no more than " a branch of the 
Civil Service." We may belong thus to the " Holy 
Catholic Church," without being members in spirit 
and truth of the " Communion of Saints." 

We have seen that our Church possesses a " settled 
doctrine ; " we have inquired of what that doctrine 
consists ; and have endeavoured to prove from Holy 
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Scripture the warrant every article of our faith pos- 
sesses in the Word of God, If that warrant be 
surely made out. the call to us is, as to the Apostle 
of old, •" Eise, and measure the temple of God, and 
the altar, and them that worship therein." 

Measure its standing on the ground of our hearts ; 
if the world has hitherto encroached upon the sanc- 
tuary, let the sanctuary henceforth encroach upon the 
world ; " stretch its cords, fix farther its stakes," till 
it is even " as a tent to dwell in." Extend it to the 
west, where the sun of our life is gradually sinking ; 
extend it to the east, where the Sun of Righteous- 
ness shall appear ; extend it north in the cold dark- 
ness "where Satan's seat is;" extend it to the south, 
that it may be from the scorching glare of this world, 
" as the shadow of a great rock in a weary land." 

And when Satan's ground shall have been finally 
covered by it, and the Church Militant become the 
Church Triumphant, then will God measure His 
Church, and to those who are found within, the pro- 
mise is sure; " Him that overcometh will I make a 
pillar in the Temple of my God, and he shall go no 
more out." 

" Therefore are they before the throne of God, and 
serve Him day and night in His Temple ; and He 
that sitteth on the throne shall dwell among them." 

" What- time the evening shadows fall 
Around the Church on earth, 
When darker forms of doubt appal,' 
And new false lights have birth ; 

N 



194 THE SETTLED DOCTRINE OP OUR CHURCH, 

Then elo«er should her faithful band, 

For trath together hold. 
Hell's last devices to withstand. 

And safely guard her fold. 



a 



O Father, in that hour of fear. 

The Church of England keep ; 
Thy altar to the last to rear. 

And feed Thy fainting sheep : 
May she the holy truths attest, 

Apostles taught of yore. 
Nor quit the faith by saints confest, 

Though tempted ne'er so sore. 

" Spirit, Lord of light and life. 

Thy Church with strength renew. 
Compose the angry voice of strife. 

All jealousies subdue : 
The east, the west, together bind 

In love's unbroken chain. 
Give each one hope, one heart, one mind, 

One glory, and one gain. 

" Great Three in One, great One in Three, 

Our hymn of prayer receive, 
And teach us all from sin to flee. 

And live as we believe ; 
So, pure in faith, our thoughts and speech, 

And acts that faith shall OAvn, 
So shall we to Thy Presence reach, 

And know as we are known." 
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Introductory Note by «th6 Archbishop of York. SnuUl crown 
Svo, cloth, Is. 6d. 

HIS STEPS. By the Rev. George Evbrard, M.A. Small 
crown Svo, doth. Is. 6d. 

SONGS OF PEACE. By Mrs. Haycraft, Author of 
''Waters of Quietness." 16mo, cloth, Is. 

CHRISTIAN ETHICS AND WISE SAYINGS. By a 
Pbbsbttbb of th^e Chubch of England. Demy Svo, cloth, 5s. 

GOD WITH US. By Anna Shipton, Author of "The 
Upper and Nether Springs." Crown Svo, cloth, 3b. ^. 

ADDRESSES. By the Rev. Francis Pigou, D.D., Vicar of 
Halifax, Author of *' Addresses to District Visiton." Crown 
'Svo, cloth, da. 6d. 

EARLY IN THE MORNING : Addresses delivered at tlie 
Early Celebration of the Holy Communion. By the Rev. Gk)BDON 
Calthbop. Crown Svo, cloth. 

BUNYAN^S PILGRIM'S PROGRESS (Red Line Edition). 
(Miniature Christian Classics.) Crown 32mo, U. cloth; It. 6d. 
cloth, gilt edges. ^ 

MY LORD'S MONEY. By the Rev. Ernest Boys, Author 

of *' The Sure Foundation." 16mo, cloth, Is. 
IS ALL WELL 1 By Christian Bedford, Author of « The 

Kingdom.*' 16mo, Is. 



ABOUT OURSELVES. By Mrs. Henry Wood, Author of 

'* Beuie Wells." Small crown 8vo, cloth, Is. 6d. 

LIGHT FROM THE OLD LAMP ; or, Homespun Homi- 
lies for the Orowd. By the Bev. J. Jaokson Wbat, Author of 
'* Nestleton Magna." Crown 8to, 5s. 

BOOK OF ANTHEMS. Compiled and arranged for Use in 
Churches and Families. By B. J. HoPKINS, Organist in the 
Temple Church. Cloth, 5s. 

THE SAVIOUR'S CALL. By the Rev. F. Whitfibld, M.A. 
Small crown 8vo, cloth, Is. 6d. 

VOICE OF JESUS, DAY BY DAY. By Mrs. Macrae. 
Small crown 8vo, 2s. 6d. cloth. 

DR. BLANDFORD'S CONSCIENCE. By Sarson C. J. 
Ingham, Author of *' The White Cross and the Dove of Pearls," 
** Laura Linwood," &;c. &c. Crown 8vo, 5s. 

DUSTY DIAMONDS, CUT AND POLISHED : A Tale of 
City Arah Life. By B. M. Ballantynb. Crown 8vo, illus> 
trated, cloth, 5s. 

THE MADMAN AND THE PIRATE. By R. M. Ballan- 
TYNE. Crown Svo, cloth, illustrated, 38. 6d. 

BATTLES WITH SEA. By R. M. Ballantynb. 16mo, 
cloth, illustrated, 2s. 6d. 

THOROGOOD FAMILY. By R. M. Ballantynb. 16mo, 

doth, illustrated, Is. 

POPPIES AND PANSIES. By Emma Marshall. Crown 

8vo, cloth, illustrated, 5a. 

SIR VALENTINE'S VICTORY, and other Stories. By 
Emma Mabshall. Crown 8vo, cloth, illustrated, 3s. 6d. 

DAINTREE. By Bernard Heldmann, Author of " Dorrin- 
court." Crown 8vo, illustrated, 3s. 6d. 

KATHLEEN. By Miss Agnes Gibkrnb. Crown 8 vo, 
illustrated, cloth, 5s. 

MOTHER'S QUEER THINGS. By Miss Anna Warner, 
Author of ''What Aileth Thee?" &c Svo, cloth, illustrated, 
28. 6d. 

LADY TEMPLE'S GRANDCHILDREN. By Miss Evb- 
RETT Gbeen. Crown 8vo, cloth, illustrated, Ss, 6d. 

MISS MARSTON'S GIRLS AND THEIR CONFIRMA- 
TION. Crown 8vo, cloth, 2s. 6d. 

HONEST JOHN STALLIBRASS. By Rev. J. Jackson 
Wbat, Author of "A Noble Vine," &c. Illastrated. Crown 
8^0, cloth plain, Ss. 6d. ; cloth gilt, 58. 



GARTON ROWLEY ; or, Leaves from the Log of a Master 
Mariner. By the Rev. J. Jackson Wbat. Crown Svo, illus- 
trated, 3s. 6d. 

STEPHEN, M.D. By Miss Warner. (New volume of the 
** Golden Ladder Series.") Grown 8vo, cloth, illustrated, 38. 6d. 

UNDER A CLOUD. By the Rev. T. S. Millington. 
Grown 8vo, illustrated, cloth, 3s. 6d. 

ALICE'S PUPIL. By Miss M*Clintock. Crown 8vo, 
cloth, Is. 6d. 

PARABLES OF JESUS. By the Rev. Jambs Wells, 
Author of " Bible Echoes," &c. Grown 8vo, cloth, illustrated, 58. 

CISSY'S TROUBLES. By Darley Dale, Author of 
" Little Bricks." Grown 8vo, cloth, illustrated, 3s. 6d. 

SPOILT GUY. By Darley Dale. Crown 8vo, cloth, illus- 
trated, 2s. 6d. 

SCIENCE EVENINGS WITH MY CHILDREN. By 
Mrs. BOWEB, Author of ** Story of the Reformation." Grown 
8vo, cloth, illustrated, Is. 

SUNDAY PARABLES. By the Rev. W. J. Mathams. 
Grown 8vo, cloth, 2s. 6d. 

LIFE'S MUSIC; or, My Children and Me. By Mrs. 
HoRMiBROOK, Author of ** Through Shadow to Sunshine." 
Grown 8vo, cloth, illustrated, 5s. 

THE CHILDREN'S PILGRIMAGE. By Mrs. Toulmin 
Shith, Author of "A London Baby." Grown 8vo, cloth, illus- 
trated, 58. 

NEW EDITIONS. 

MEMORIALS OF AGNES ELIZABETH JONES. By her 
SiSTEB. With Portrait. Small crown 8vo, cloth, 3s. 6d. 

STORY OF OUR ENGLISH BIBLE. By Mrs. Bayly, 
Author of *' Bagged Homes, and How to Mend Them." Grown 
8vo, cloth, 3s. 6d. 

COUNSELS AND THOUGHTS FOR BELIEVERS. By 
Thomas Moob. Grown 8vo, cloth, 2s. 6d. 

STEPPING STONES TO HIGHER THINGS. By Cap- 
tain Seton Ghubchill. Small crown 8vo, cloth, 2s. 6d. 

JOYFUL SERVICE : A Sketch of the Life and Work of 
Emily Streatfeild. By her Sister. Grown 8vo, cloth. Is. 

PALESTINE RE- PEOPLED ; or, Scattered Israel's Gather- 
ing. A Sign of the Times. By the Rev. Jahes Neil, formerlv 
locnmbent of Ghrist's Church, Jerusalem. Eighth Edition, with 
a new Preface, Small crowii %vo, do\\i,^ft. 



LATELY PUBLISHED. 

THE WESTMINSTER ASSEMBLY: Its History and 
Standards. With some Account of English Puritanism up to 
the Meeting of the Assembly. Being the Baird Lecture for 
1882. By the Rev. A. F. Mitchell, D.D., Professor of Eccle- 
siastical History in dt. Andrews University. Crown 8vo, cloth, 
10s. 6d. 

THE KINGDOM OF ALL-ISRAEL : Its History, Litera- 
ture, and Worship. By James Sime. 8vo, cloth, 15s. 

THE BOOKS OF JOB, ECCLESIASTES, AND REVE- 
LATION. Rendered into English Verse. Also, Solomon and 
His Bride : A Drama from the Song of Songs. By Arthur 
Malet. 8vo, cloth, 4s. 6d. 

AN EPITOME IN VERSE OF THE LIFE OF HIS 
ROYAL HIGHNESS THE LATE PRINCE CONSORT. By 
the Rev. Paul Johnson, formerly Rector of Overs trand, Nor- 
folk. Small crown 8yo, 2s. 6d. 

THE KNELL OF TIME. By the Author of « Life and 
Truth." Post 8vo, cloth. Is. 6d. 

«A LIFE OF CONSECRATION." Memorials of Mrs. 
Mart Lbgoe. By one of her Sons. Post 8vo, cloth, 8s. 6d. 

FROM CANA TO BETHANY; or, Gleanings from our 
Lord*s Life on Earth. By Rev. Frederick Whitfield, M.A 
16mo, cloth. Is. 6d. 

HOLY FOOTPRINTS. By the Same. 16mo, cloth, Is. 6d. 

EARLY GRAVES : A Book for the Bereaved. By the Rev. 
J. R. Macduff, D.D. Included in the Volume are Brief Memoirs 
of Rev. Charles A. Janson, M. A., of the Oxford and Cambridge 
Universities' East African Mission ; and of Captain W. GlLL, 
R.E. Crown 8vo, cloth, 5s. 

WILLIAM LONGE OF WYKEHAM ; or, The Winchester 
Boy. A Story of the Boyhood of William of Wykeham, in Five 
Scenes and a Prologue. Illustrated with Etchings on Copper. 
By W, A. C. Chevalier. Rector of St. Peter's, Cheeshill, Win- 
chester. 8vo, cloth, 28. 6d. 

CHURCH PRAISE : Being the New Arrangement of Psalms 
and Hymns for use in Churches. For various Forms and Prices, 
see Price List, which mky he had on application. 
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